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Dear Reader,

IIt’s natural this year that we are very 
much taken up with the Tricentennial 

celebration of the Reformed Church in 
the United States. It’s a wonderful mile-
stone, and the celebration coming up in 
June will be an occasion to remember. In a 
future issue of the Reformed Herald, Lord 
willing, we’ll be able to focus a good bit of 
attention on giving thanks to God for the 
unique historical path on which we have 
been guided.

There is another important occasion 
this year, the 1700th anniversary of the 
First Council of Nicaea in AD 325. One of 
the most important results of that church 
council, the first ecumenical council in 
history, was the Nicene Creed. The version 
we use in our churches was somewhat 
edited by the Council of Constantinople 
in 381; and one phrase (“and from the 
Son”) was added by the Council of Toledo 
in 529. The bulk of it, however, comes 
from that council.

It’s worth reviewing that noble state-
ment.

I believe in one God, the Father Almighty,

Maker of heaven and earth,

and of all things visible and invisible.

And in one Lord Jesus Christ,

the only-begotten Son of God,

begotten of the Father before all worlds;

God of God, Light of Light,  
very God of very God;

begotten, not made,

being of one substance with the Father,
by whom all things were made.

Who, for us men and for our salvation,
came down from heaven,

and was incarnate by the Holy Spirit of the 
virgin Mary,

and was made man;
and was crucified also for us under Pontius 

Pilate;
He suffered and was buried;

and the third day He rose again, according to 
the Scriptures;

and ascended into heaven,
and sits on the right hand of the Father;

and He shall come again, with glory,
to judge the living and the dead;

whose kingdom shall have no end.

And I believe in the Holy Spirit,
the Lord and Giver of life;

who proceeds from the Father and the Son;
who with the Father and the Son together  

is worshiped and glorified;
who spoke by the prophets.

And I believe one holy catholic and apostolic 
Church.

I acknowledge one baptism for the remission 
of sins;

and I look for the resurrection of the dead,
and the life of the world to come.

Amen.
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Most of us are probably more famil-
iar with the Apostles’ Creed. The Nicene 
Creed is structurally and doctrinally very 
similar but adds some important ideas.

In terms of similarities, the Nicene 
Creed is also structured around the 
persons of the Trinity, with an article for 
Father, Son, and Holy Spirit. The article 
concerning the Son is the longest in 
both creeds, with considerable empha-
sis placed on the historic sequence of 
Christ’s accomplishment of redemption. 
Both creeds attribute creation especially 
to the Father, redemption especially to 
the Son, and connect the Holy Spirit 
with the church and the application  
of redemption. 

There are some differences, as well, 
between the creeds. In the Nicene Creed, 
the idea that the Father is the maker 
of all things is spelled out with a little 
bit more detail to specify that invisible 
things are included in “all things.” 

The Nicene Creed has a tremendous 
emphasis on the true deity of Christ. 
That shows the impact of the Arian 
controversy in which some denied that 

Christ was truly God.  Phrases like 
“begotten, not made” or “of one substance 
with the Father” are meant to confess the 
truth and prevent heresy.  The phrase “by 
whom all things were made,” speaking of 
the Son, highlights that the Son himself 
was not made. His existence is eter-
nal. Also with reference to Christ, the 
Nicene Creed addresses his motivation: 

“for us men and for our salvation” he did 
all that he did from the Incarnation to 
the Resurrection.

There’s also significant clarity on the 
personality, deity, and equality of the 
Holy Spirit. After the Council of Nicaea, 
there were those who were opposed to 
the Spirit’s deity.  They were called the 
Pneumatomachi, that is, “the fighters 
against the Spirit.” But the Nicene Creed 
is quite clear: the Spirit is worshiped 
just as the Father and Son are. He spoke 
by the prophets, which makes clear that 
the Spirit was active and present in Old 
Testament times.

The Nicene Creed does not include 
the phrase, “he descended into hell,” as 
does the Apostles’ Creed.  The Nicene 

Creed mentions baptism, which the 
Apostles’ Creed does not.

Those differences don’t indicate a dif-
ferent doctrine. It’s a question of empha-
sis and detail, rather than disagreement.  
For a compact statement of the basic 
truth about God and the Gospel, it’s 
hard to beat the Apostles’ Creed. The 
additional detail from the Nicene Creed 
prevents certain possible misinterpreta-
tions. It also conducts us a little deeper 
into the genuine splendor of the most 
fundamental doctrines of our faith.

A few years ago, the congregation at 
Ebenezer Reformed Church in Shafter 
decided to recite the Nicene Creed once 
a month (the other Lord’s Days we use 
the Apostles’ Creed). I enjoy having that 
bit of variety in our services, and I also 
delight in the additional details supplied 
in this slightly more expansive state-
ment of our faith. I hope this 1700th 
anniversary finds all the RCUS churches 
warmly appreciating the Nicene Creed.

Rev. Ruben Zartman 
Editor

To have items about church life included in the Reformed Herald please email 
high-resolution pictures and a note of explanation to editor@rcus.com



PPerhaps what characterizes our times 
more than anything else is the inces-

sant and oft-times raucous clamor for change 
filling the ecclesiastical air. The password of 
those advocating change is “relevance.” The 
church, it is said, “must be relevant to the 
times, for only in this way will the Church 
be able to speak intelligently and effectively 
to our modern age.” I’m not talking about 
modern technology, i.e., the latest elec-
tronic and audio equipment. This clamor 
for change touches the very essence of the 
Church. Changes are introduced in the the-
ology of the Church and are sought in the 
historical Confessions of the Church. The 
old is no good anymore; it’s outdated, too 
dogmatic, too hard! Changes are made in the 
liturgy of the Church, both in the manner 
of worship and in the liturgical forms used 
for the sacraments, marriage, confirmation, 
profession of faith, etc. Changes are sug-
gested for the calling of the Church as she 
goes about seeking to be effective in today’s 
world. Many churches are engaged in social 
reform and have adopted a social gospel, 
focusing on social problems—the homeless, 
the lack of suitable housing, proper nutrition, 
education, global warming, climate control, 
saving the planet; also the problems of alco-
holism, drugs, crime, etc., and all the while 
downplaying or ignoring God, sin, salvation, 

heaven and hell, and instead, looking to  
the government as the savior and answer to 
society’s problems.

Many evangelical churches have changed 
to seeker-friendly institutions composed of 
believers and unbelievers alike, with the hope 
that the unbelievers will eventually convert. 
But for that to happen, any aspect of “church” 
which could offend those who enter the 
doors is carefully avoided. Preaching ser-
mons has been replaced by brief moralistic 
homilies, light drama, personal testimonies, 
a band, modern music, etc. The desire for 
the spiritual milk and meat of God’s Word, 
whereby one may grow, is disappearing. The 
sacraments are administered without any 
discretion. Discipline is practically unheard 
of. To implement these changes, changes are 
also made in the work of seminaries—in the 
curriculum and in the instruction which is 
given. In light of all this, I find particularly 
applicable the word of God as it appears in 
the words of Jeremiah 6:16: “Thus says the 
Lord, ‘Stand in the ways and see, and ask  
for the old paths, where is the good way, 
and walk therein, and you shall find rest  
for your souls.’ But they said, ‘We will not 
walk therein.’” 

The prophet Jeremiah was called to 
prophesy in Judah during evil days. Judah 
had departed from the ways of Jehovah. 

Our Scripture suggests very strongly that 
also among the people of Judah, the cry for 
change was in the air. Judah had wearied of 
the old ways and the nation was looking for 
something new. The old ceremonies of the 
law had become an obnoxious burden, and 
the complaint was made that the worship of 
God according to the old ways was no longer 
meaningful. These ways were unattractive to 
the people, especially the youth of the nation 
and no longer attracted them to the temple. 
New ways of worship and new methods of 
expressing the faith had to be discovered if 
the nation was to be relevant to the youth 
and to the heathen surrounding them in 
Canaan. So the nation had struck out into 
new paths, experimenting and blazing new 
trails through uncharted lands, attempting 
to find different paths to walk in their wor-
ship and faith. This was not unlike what the 
apostle Paul found while at Athens about 
which we read: “For all the Athenians and the 
foreigners who were there spend their time 
in nothing else but either to tell or to hear 
some new thing” (Acts 17:21). As he warned 
the Galatians: “I marvel that you are tuning 
away from Him who called you in the grace 
of Christ, to a different gospel which is not 
another” (Gal. 1:6-7).

These new paths led the people into 
many kinds of abominations, wickedness, 
and immorality. Jeremiah describes some 
of it quite vividly: “Because their transgres-
sions are many;Their backslidings have 
increased. How shall I pardon you for this? 
Your children have forsaken Me And sworn 
by those that are not gods. When I had fed 
them to the full, then they committed adul-
tery and assembled themselves by troops in 
the harlots’ houses. They were like well-fed 
lusty stallions; everyone neighed after his 
neighbor’s wife. ‘Shall I not punish them for 
these things?’ says the Lord….For the house 
of Israel and the house of Judah have dealt 

ASK FOR THE OLD PATHS
Jeremiah 6:10-21
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very treacherously with Me,’ says the Lord. 
They have lied about the Lord, and said, ‘It 
is not He. Neither will evil come upon us, 
Nor shall we see sword or famine.’ And the 
prophets become wind, For the word is not 
in them. Thus shall it be done to them.... But 
this people has a defiant and rebellious heart; 
they have revolted and departed. They do not 

say in their heart, ‘Let us now fear the Lord 
our God Who gives rain, both the former 
and the latter, in its season. He reserves for 
us the appointed weeks of the harvest. Your 
iniquities have turned those things away, and 
your sins have withheld good from you.... An 
astonishing and horrible thing has been com-
mitted to the land. The prophets prophesy 
falsely, and the priests rule by their own 
power; and My people love to have it so” 
(5:6-13, 23-31).

Instead of repenting of their sins, they 
just stopped calling it sin and pretended 
that God was still pleased with their offer-
ings, recalling, in particular, one of Isaiah’s six 
exclamations of woe proclaiming God’s great 
displeasure upon such wickedness among 
the people: “Woe to those who call evil good 
and good evil” (Isa. 5:20). Again, not unlike 
what we see happening in our nation and in 
many churches today, often under the guise 
of Christianity: accommodating homosexu-
ality, same-sex marriages, abortion, etc., and 
no longer calling it sin. Nonetheless, to them, 
as well as to the church and us today, the 
Word of God, through the prophet Jeremiah, 
comes with force and power. “Stand in the 
ways and see, and ask for the old paths, where 
the good way is, and walk in it” ( Jer. 6:16). 
Obviously, the text uses a figure of speech. It 
is a figure of speech which is quite common 
to Scriptures. The text describes the life of 
the people of Judah in terms of a way and 

a path in which the people were to walk. It 
is that word, path, that is of particular con-
cern to us. This “old path” is better defined 
by the word “ancient.” It is called ancient for 
a number of reasons. In the first place, the 
word ancient literally means eternal. And 
the word suggests that this path is above all 
marked by God. It is the path prescribed by 

God from all eternity, which God defines 
that His people may walk in it. Secondly, it 
is called ancient because it is not a new path, 
recently discovered or made, but it is, as a 
matter of fact, very, very old. And thirdly, it 
is called ancient because it is well-trodden, 
deeply worn, and clearly marked because 
many people have walked that way before. 
No doubt this is also why this path is called 

“good.” It is good because it has been defined 
by God Himself; and many, having walked 
this path, have found it good.

There is no doubt about the reference 
as far as the nation of Judah was concerned. 
These paths were the ways prescribed by 
the Law of God, which was given to Israel 
through Moses, God’s servant. The body of 
Mosaic legislation prescribed precisely for 
the nation of Israel how Israel was to walk 
and live as God’s people in a way pleasing to 
Him. It described particularly the whole way 
of worship of God in the temple, with the 
sacrifices and ceremonies of the law which 
set Israel apart from all the nations under 
heaven. What makes these paths equally 
relevant for the Church today is that these 
paths were essentially types foreshadow-
ing the coming of Christ. The promise of 
the coming Christ shone through all the 
prescriptions of the law. In the hope of that 
promise, Israel and Judah were called to walk. 
The Heidelberg Catechism teaches that we 
know this “From the Holy Gospel, which 

God Himself revealed first in Paradise; after-
wards proclaimed by the holy Patriarchs and 
Prophets, and foreshadowed by the sacrifices 
and other ceremonies of the law; and finally 
fulfilled by His well-beloved Son” (HC 
#19). Thus the Catechism teaches that the 
Gospel is taught throughout the Bible; that 
it is Christ-centered. In these paths, which 
foreshadowed Christ, Israel had walked in 
ancient times.

There is an application here to our times 
as well, which we must not overlook. The 
ancient paths are still the paths prescribed by 
God Himself and expressive of His will for 
us. These paths are clearly and unmistakably 
defined in God’s infallible Word, which is 
to be the lamp to our feet and a light to our 
path, cf. Ps. 119:105. They define the funda-
mental principles which govern all our life 
and conduct. These paths define the manner 
of our worship of God, both as individuals 
and as Church. The old paths define all our 
life and walk in the world as we are called to 
be children of our Father in heaven, children 
by adoption through grace for Christ’s sake 
(cf. Eph. 1:5-6).

These paths are also ancient because we 
have spiritual fathers who have walked in 
these ways before us. Today, too, the path 
is well-defined because it has been trodden 
down by the feet of countless thousands 
who have come this way before. They are 
the paths of the old confessions: Apostles’ 
Creed, Nicene Creed, Athanasian Creed, 
Belgic Confession, Heidelberg Catechism, 
Canons of Dordt, Westminster Standards, 
etc.; the liturgical forms for the sacraments, 
confirmation, marriage, etc., drawn up cen-
turies ago, all defining the ways in which our 
fathers have walked.

The command which came to Judah 
is very sharp and contains even an awful 
indictment. Judah had begun to walk in new 
paths—uncharted and unmarked—experi-
menting with new forms of worship and new 
theologies. More sadly, the text suggests 
Judah had forgotten the ancient ways. This 
is quite obviously the implication of the com-
mand: “ASK for the old paths.” Such asking 
presupposes that there was a need to know. 

“The church, it is said, ‘must be relevant to the 
times, for only in this way will the Church be 
able to speak intelligently and effectively to 

our modern age.’”
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And this could only be because the ancient 
paths had been forgotten.

This is usually the way it goes. It is true, 
of course, that the longer one pursues new 
paths, the more he forgets the ancient paths. 
But the fact remains that the clamor of 
change, the incessant appeal for something 
new, most often arises out of appalling igno-
rance of the ancient ways. There is something 
ironic about this. Those who shout the loud-
est for changes in theology and worship 
scarcely know what the ancient paths are. 
The plea for change arises out of ignorance 
of both Scripture and the old Confessions 
of the Church.

Judah had forgotten the old paths. This 
was reminiscent of the days of the judges. “So 
the people served the Lord all the days of 
Joshua, and all the days of the elders who 
outlived Joshua, who had seen all the great 
works of the Lord which He had done for 
Israel. (…) When all that generation had 

been gathered to their fathers, another gen-
eration arose after them who did not know 
the Lord nor the work which He had done 
for Israel. Then the children of Israel did evil 
in the sight of the Lord and served the Baals” 
( Judg. 2:7, 10-11). It was an echo of Hosea’s 

bitter complaint: “My people are destroyed 
for lack of knowledge” (Hos. 4:6). These were 
the days when King Josiah and his workers 
found the book of the law in the temple, and 
very few in all of Judah even recognized what 
it was! To this Judah comes the command: 
Stop in the ways you are going! Look about 
you. Take inventory. Examine the matter of 
your way. And inquire concerning the ancient 
paths. And once you have learned of these 
paths, walk in THEM. 

And what of these old paths, of God’s 
commands?  Have we forgotten? For example, 

“Remember the Sabbath day [now the Lord’s 
Day] to keep it holy,” the fourth and longest 
commandment and the only one to begin 
with the word “Remember.” WHY? Because, 
I believe, it’s the most easily forgotten, the 
most profaned. (There’s a long history and 
list of examples of that in the Old Testament, 
along with God’s judgments). It is often the 
most neglected. So much so that we are 

admonished: “not forsaking the assembling of 
ourselves together, as is the manner of some, 
but exhorting one another, and so much the 
more as we see the Day approaching” (Heb. 
10:25). Fathers, mothers, sons and daughters, 
grandpas and grandmas, brothers and sisters 

in the Lord, and families, assemble and join 
yourselves together and “remember the sab-
bath day.” “Keep it holy.” But how? What to 
do? What not to do? So many questions. So 
many debates. Why don’t we remember the 
words of Isaiah? Or have we forgotten? “If 
you turn away your foot from the Sabbath, 
from doing your own pleasure on My holy 
day, and call the Sabbath a delight, the holy 
day of the Lord, honorable, and shall honor 
Him, not doing your own ways, nor finding 
your own pleasure, nor speaking your own 
words, then you shall delight yourself in the 
Lord; and I will cause you to ride on the 
high hills of the earth and feed you with the 
heritage of Jacob your father. The mouth of 
the Lord has spoken” (Isa. 58:13-14). These 
are old words, old commands, old paths that 
came from God. Are we walking in them?

No less does this come to the church 
world of today, and to the congregations of 
the Reformed Church in the U.S., especially 
to its officers. The clamor for change is a dan-
ger that is always there. And we must be on 
our guard. There are always those advocat-
ing change, and their arguments can sound 
very persuasive. The call comes to all of us 
to inquire concerning the ancient ways. That 
implies, first of all, a constant searching of 
the Scriptures to learn the will of Jehovah 
God, for the ancient ways are still His pre-
scription for us. But it implies also a thor-
ough acquaintance with our confessions and 
creeds and a concerted effort to teach them to 
the members, young and old. These are the 
ways that are old. They are hallowed by the 
feet of countless thousands who have gone 
this way before. Over the centuries, since the 
time of the apostles, the saints of Jehovah 
have walked these paths until they are hard-
packed, well-trodden paths, clearly visible 
for all who want to see. And they are paths 
upon which much blood has fallen, for those 
who have walked this way heretofore have 
often done so at the price of their lives. The 
church has a history, a blood-stained history. 
It has roots. The church is called the ground 
and pillar of truth. That truth, and God’s 
Word is truth, does not change. “That truth 
endures to all generations” (Ps. 100:5). “The 

“Instead of repenting of their sins, they just 
stopped calling it sin and pretended that God 

was still pleased with their offerings.”
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grass withers and the flower fades, but the 
Word of our God shall stand forever” (lsa. 
40:8). “Heaven and earth shall pass away; but 
my words shall not pass away” (Matt. 24:35).

Permit me to take this opportunity to 
press home this truth upon everyone, espe-
cially the younger generation, those replacing 
the old guard. You may be sure that you will 
meet with this clamor for change. You may be 
sure, too, that the arguments will sometimes 
sound persuasive and convincing. You may 
be sure that the temptation will be strong 
to change your theology, your confessions, 
your way of worship in the name of relevance. 
I urge upon you this truth of God’s Word. 
It is Jehovah God who commands it. Thus 
saith Jehovah: “Ask for the old paths, where 
the good way is, and walk in it” ( Jer.6:16). 
Let “the Word of God which lives and abides 
forever” (1 Pet. 1:23), the whole counsel of 
God, be your rule and guide always. Honor 
the paths which your fathers have trod. For 
the paths they have marked out are paths 
given to them by the Spirit of Christ, always 
present in the Church, “the same yesterday, 
today, and forever” (Heb. 13:8).

Finally, what was Judah’s response to this 
command? Coldly, they said, “We will not 
walk therein” ( Jer. 6:16). They would not 
listen to the sound of the trumpet from the 
watchmen, their prophets (cf. 6:17). They 
would not stop in the way they were going. 
They would not even pause to consider their 
way. They would not inquire concerning the 
ancient paths. They were indifferent and pro-
fane. They had no delight in God’s Word and 
were unashamed. How characteristic of our 
own times! People continue to invent new 
ways to worship God and do their own thing.

But in these “new ways,” there is no rest. 
There is something paradoxical about this. 
New ways are never satisfying. They never 
bring peace. They never have an end. Always 
the one who sets his feet upon these ways is 
driven on by the restless desire of something 
else, something new again. The new, once 
tried, becomes old and stale. Its attractive-
ness is soon gone and its allurement soon 
turned to ashes. And so, to tickle the fancy, 

to satiate the craving for that which is new, 
yet other new ways must be devised and new 
paths explored. It’s like the times described in 
2 Tim. 4:3-4: “For the time will come when 
they will not endure sound doctrine, but 
according to their own desires, because they 
have itching ears, they will heap up for them-
selves teachers, and they will turn their ears 
away from the truth and be turned to fables.”

To this there is no end. There can be no 
end, for the wrath of God abides on those 
who depart from His Word. That’s exactly 

what happened to the children of Judah. 
The prophet Jeremiah says: “To whom shall 
I speak and give warning, that they may hear? 
behold, their ears are uncircumcised, they 
cannot listen; behold, the word of the Lord is 
to them an object of scorn; they take no plea-
sure in it. Therefore, I am full of the wrath of 
the Lord; I am weary of holding it in. Pour it 
upon the children in the street, and upon the 
gathering of young men, also; both husband 
and wife shall be taken, the elderly and the 
very aged” ( Jer. 6:10-11).

If the new becomes old, the opposite is 
also true: the old is always new. The ancient 
paths are always new paths, and they remain 
such. They are new because they are the 
paths of God. To the hungry and thirsty 
heart of the child of God, they are never 
old. To the guilt-burdened soul, they can 
be nothing but new—every time he walks 
in them. For they are the paths of God and 
His Christ. They are the paths of the age-
old and yet ever-new truths of the Scriptures,  
the truths that “make one wise unto salva-
tion” (2 Tim. 3:15); the truths that set one 
free from sin and death (cf. Rom. 6:18; 8:2); 
the truth that brings the only comfort in life 
and in death: 

“That I, with body and soul, both in life 
and in death, am not my own, but belong  

to my faithful Savior Jesus Christ, who with 
His precious blood has fully satisfied for all 
my sins, and redeemed me from all the power 
of the devil; and so preserves me that without 
the will of my Father in heaven not a hair can 
fall from my head; yea, all things must work 
together for my salvation. Wherefore, by His 
Holy Spirit, He also assures me of eternal 
life, and makes me heartily willing and ready 
henceforth to live unto Him.” (HC#1)

That truth never ceases to thrill anew the 
hearts and souls of God’s people, though they 

should walk in it their whole life through, 
and about which the prophet so wonderfully 
laments: “Through the Lord’s mercies we are 
not consumed, because His compassions fail 
not. They are new every morning; great is 
Your faithfulness” (Lam. 3:22-23).

Jesus came to make these truths, these 
paths, known: the will of the Father; the 
way to the Father; the words of eternal life. 
Hear Him as He calls His own unto Him-
self: “Come unto me, all ye that labor and are 
heavy laden, and I will give you rest. Take 
my yoke upon you, and learn of me; for I am 
meek and lowly of heart; and ye shall find 
rest unto your souls” (Matt. 11:28-29). One 
day our walk in these old paths will come to 
an end on this earth. Our constant prayer 
for our children, grandchildren and great 
grandchildren is that they will continue to 

“ask for the old paths wherein is the good way 
and walk therein,” for that will bring us all 
together again in the new heavens and new 
earth. So one more time: “Stand in the ways, 
and see, and ask for the old paths, wherein 
is the good way, and walk therein and you 
shall find rest for your souls.” May all of us 
be given the grace to answer: “We will walk 
therein.” AMEN.

Rev. Vernon Pollema  

Bakersfield, CA

“Let ‘the Word of God which lives and abides 
forever’ (1 Pet. 1:23), the whole counsel of God, 

be your rule and guide always.”
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I I was born in Eureka, SD, to Lutheran parents. 
When I was three, my dad Benny died in 

a car accident.  At age seven, my mom Ada 
(Wiest) Lapp married her minister, Rev. 
Alfred Reineking, who was the pastor of the 
E&R Church in Wishek, ND. Rev. Reinek-
ing, who quickly became known to me as 

“Dad,” had a major influence on my spiritual 
life and development. Both my mom and dad 
were loving and committed to raising their 
five children to know and love the Lord. We 
had family devotions every night after supper.

My dad catechized me for three years.  
During that time, I memorized the entire  
Heidelberg Catechism and many Biblical 
proof texts. It immensely influenced my 
understanding of how much God loved 
me and all his chosen people. The gift of 
God’s grace in giving His Son to come to 
the earth as a human being, suffer humili-
ation during His three-year ministry, and 
die on the cross was what motivated me to 
be a preacher. The desire to pursue minis-
try began at the age of fourteen. I learned 
what it meant to be a minister to a congrega-
tion of God’s people from Dad. There was 

nothing his congregations wouldn’t do for 
him. Like Jesus, he was a good shepherd. 
He knew his sheep and they knew him. 
When he explained to his congregation in 
Hamburg, MN, why it was time to leave the 
United Church of Christ, they voted unani-
mously to leave. After evaluating several bib-
lically conservative denominations, Dad and 
the Hamburg congregation voted to join and 
were accepted by the RCUS.

As good as my dad was as a pastor, he was 
not an easy preacher to listen to. I wanted 
to be a minister, but I also wanted to be a 
preacher that people could follow, understand, 
and want to hear more. I would describe 
preachers as “winsome” who held my atten-
tion. Becoming a biblically faithful and win-
some preacher drove me to Dordt College 
and Covenant Theological Seminary. Dad 
and I evaluated these two schools and  
agreed that they would faithfully teach me 
about our beloved Reformed Faith. They did 
not disappoint.

Since getting my Master of Divinity 
degree from Covenant Theological Semi-
nary, my goal has been to honor and glorify 
God out of thankfulness for His amazing gift 
of salvation. Sometimes that meant finding 
work between pastorates, for which I was 
thankful, but the Lord always gave me the 
opportunity to preach. 
1. First Pastor for Grace Reformed Church 

(RCUS) in Mitchell, SD, from 1975  
to 1977.

2. Sales for Reynolds Corporation in  
Lynnwood, WA, (north of Seattle) from 
1977-1981.

3. Director of Development (fundraiser) 
for Westminster Theological Seminary 
in Philadelphia, PA, from 1981-1983.

4. Director of Development for Covenant 
Theological Seminary in St. Louis, MO, 
from 1983-1985.

5. Sales again for Reynolds Corporation in 
4-8 Midwest States from St. Louis from 
1985 to 1993.

6. Sales for Killion Industries in 16 Mid-
western & Southern States from St. 
Louis from 1993 to 2008.

7. Director of Major Gift Officers (with 
up to 10 great fundraisers) for the 
Lutheran Church Missouri Synod for  
a $100 million campaign for Missions,  
as well as other  projects, from 2008  
to 2017.

8. From 2017 to 2025, a Sales Manager 
for Law Enforcement Services, where 
funds are raised for Sheriffs’ offices by 
getting sponsors to place ads on a large 
yearly poster calendar.

9. For the last two years, I have also taken 
a position as half time preacher for 
Gambrill Gardens in Ellisville, MO.

10. Currently, Mission 2025 Director for 
our beloved Reformed Church in the 
United States, celebrating its 300th 
Anniversary this year. As the name 
implies, the focus is 2025, where the 
Church hopes to double the size of the 
RCUS Endowment Fund.

In most of my years of being in different 
working jobs, I was always ready, willing, and 
desirous of preaching whenever asked. It is 
my hope, as well as the hope of the Mission 
2025 Committee, that my many years of sales, 
fundraising, and preaching will be useful in 
helping the RCUS reach its $3 million goal  
in celebration of the 300th Anniversary of  
the RCUS being faithful in teaching and 
preaching God’s Word.

The Reformed Herald recently had the opportunity to speak with our new Mission 2025 Director Bill Lapp. Or perhaps we should say “reintroduce,” 
since many years ago, Bill was the founding pastor of our church in Mitchell, SD. We asked Bill to share with us a little about his life and family.

INTRODUCING OUR NEW 
MISSION 2025 DIRECTOR
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IIn the Church today, it is well accepted 
that to deny oneself something is better 

than to indulge in something.  It is thought 
that being poor is better than being rich.  I 
would like to question if this is really biblical.  
The evidence in the Bible is that self-denial 
of this kind is not what Jesus was talking 
about when he told the disciples to deny 
themselves (Matt. 16:24).  Jesus continued to 
spell out that whoever would be his disciple 

must “take up his cross, and follow Me.  For 
whosoever will save his life shall lose it: and 
whosoever will lose his life for My sake shall 
find it” (Matt. 16:24–25).  Jesus is speaking 
of losing our lives from our will to God’s will 
(and even losing them in death, if necessary).

Jesus was called “gluttonous and a 
winebibber” (Matt. 11:19).  He was definitely 
not fulfilling man’s expectations of self-denial.  

ASCETICISM 
AND STUFF 

One of the best decisions of my life was 
to marry a beautiful both–inside and out–
Christian woman, Donna. We have been 
married since 1971 and have three children 
and four grandchildren. Sports have also 
been a big part of my life. I played foot-
ball, basketball, and baseball in high school. 
Then I played four years for Dordt’s base-
ball team. Eventually, I picked up jogging 
and ran five marathons from 1992 to 2002. I 
look forward to meeting you all in the years 
to come. 

In Christ,

Bill Lapp

In the Old Testament, God gave the Israelites 
three to four feasts a year, and only one time 
of fasting. (The many fasts observed in the 
days of Jesus were added later, not by God.)  
These feasts are fulfilled in Christ, and we 
have the New Testament feast of the Lord’s 
Supper, which takes their place.

The Bible does not give us the pattern 
of self-denial that is accepted in the church 
today.  It tells us that God created a good, 
abundant world for us to enjoy!  Certainly, 
we are not to take that enjoyment to the 
point of gluttony or drunkenness, but we 
are called to enjoy what God has given us.  
The Psalmist calls us to “taste and see that 
the Lord is good” (Ps. 34:8)!  If we are only 
allowed to have very little and we are to deny 
ourselves the enjoyment of life, how can we 

“taste and see”?  

We are here to use this world in God’s 
service.  In fact, we dedicate this world to 
God’s glory.  That is our place in this world.  
Do we dedicate the good things of this world 
to God’s glory by abstaining from them?  No!  
We dedicate the things of this world by using 
them to God’s glory.  In the first chapter of 
the Bible, we are commanded to subdue the 
world (Gen. 1:28)—to bend it to our uses 
in the service of God’s glory.  Paul tells us 
that the things of this world are sanctified by 

“the word of God and prayer” (1 Tim. 4:4–5).  
Because the animals are not moral creatures, 
they cannot consciously dedicate their usage 

of things to God’s glory.  However, we, in 
our worship and in our prayers, dedicate our 
usage of those things God has given us to 
His glory.

At the same time, we must ask about stuff 
in general: does it help or hinder our service 
to God?  

We live in a culture with an excess of stuff.  

This is demonstrated by the number of stor-
age units all over the place, by the state of our 
closets, and (at least in my case) by the state 
of our garage.  Much of what we have clut-
tering our closets, storage units, and garages 
is stuff that we have replaced or are not using 
right now.  And yet the feeling is: “But I need 
it!”  And, of course, we always seem to want 
the next big thing too.

I have to ask myself, what do I need all 
this stuff for?  We want the newest, the lat-
est, the greatest, but so often what we have 
does the job just fine.  This may seem in con-
flict with what was said just above, rejecting 
asceticism as an expression of our religion.  I 
want to make a clear distinction: asceticism 
says that wealth and things are categorically 
bad.   Here I am asking if the things we 
want, need, or already have, are helping or 
hindering our service of God.  It may seem 
like a fine line, but it is an important one.  
So often the thing itself becomes where we 
focus, instead of considering its use in our 
service to God.

It is not wrong to have things, or even to 
be rich in the things of this world, as long as 
those things are in service to God.  However, 
when the things get in the way of service to 
God, when they become more important, 
then we have a problem.

The things of this world, no matter how 
desirable, are tools.  Money is a tool.  We do 
not sit there and look at the new tool for very 
long. We use the tool to accomplish some-
thing.  As Christians, our goal with all our 
tools is to use them for the glory of God.

How important is that new thing?  Will 
it cause a perfectly good possession to sit on 
a shelf?  Will it interfere with my service to 
Christ?  We ought to think twice about these 
choices.  We get ourselves on a treadmill of 
following the next thing without thought-
ful consideration of how this relates to our 
Christianity.  

Rev. James Grossmann  

Salem-Ebenezer Reformed Church  

Manitowoc, WI 

“The Bible shows God created a good world 
for us to enjoy, and we glorify Him by using it 

in His service, not by abstaining from it.”

March – April 2025 | 9



MMost of the words that flow out of one’s 
mouth are not neutral; they either 

edify or tear down others. Many of us grew 
up as children hearing or saying these words: 

“Sticks and stones can break my bones, but 
words can never hurt me.” But if you have 
been on the receiving end of a sharp tongue, 
you know that words do indeed hurt. Words 
often bring heartache that’s harder to heal 
than a broken bone or a pulled muscle. If you 
were given ten cents for every kind word you 
spoke, and paid five cents for every unkind 
word spoken, would you be rich or poor? If 
you were paid according to your words, what 
would your bank account reflect? Colossians 
4:6, “Let your speech always be with grace, 
seasoned with salt, that you may know how 
you ought to answer each one.”

Notice in our text that an ungodly man 
digs up evil, spreads evil reports, sows strife, 
and works to separate the best of friends, and 
it’s obvious that he does so by gossip, slan-
der, and backbiting. He does this because his 
heart is perverse. He is a man who is dead in 
trespasses and sins, a hater of God, and there-
fore he does not care whom he destroys with 
his words. But his problem isn’t really his 
tongue; his problem is his heart. His tongue 
wags wildly because his heart is enslaved to 

Satan and sin (2 Tim. 2:25-26). By walking 
in perversity and wickedness, gossip and 
slander, he is simply behaving according to 
his true nature. Proverbs 15:28 teaches that 

“The heart of the righteous studies how to 
answer, but the mouth of the wicked pours 
forth evil.” The righteous individual, the one 
who is redeemed by Jesus Christ, strives to 
be careful with his mouth. In other words, 
he thinks about what to say, how to say it, 
and when to say it. Proverbs 25:11, “A word 
fitly spoken is like apples of gold in settings 
of silver.” This is not to imply, however, that 
the Christian is perfect in his speech. He is 
not ( James 3:2). He may stumble many times 
with his words, but when he does sin and 
speaks an unkind, unloving, or thoughtless 
word, he repents and asks forgiveness from 
the Lord and the person whom he wounded 
with his words. Not so the perverse man. He 
simply flings words out of his mouth like a 
catapult because he doesn’t care whom he 
wounds with his words. “Evil is on his lips 
like a burning fire” (Proverbs 16:27). “The 
tongue of the wise uses knowledge rightly, 
but the mouth of fools pours forth foolish-
ness” (Proverbs 15:2). Apart from simple 
factual statements our words are not neu-
tral; they either encourage or discourage 
others. “Anxiety in the heart of man causes  
depression, but a good word makes it glad” 
(Proverbs 12:25). 

A story is told of a man who slandered 
another. Upon discovering what he said 
was untrue, he went to his pastor for help. 
The pastor told him to take a bag of feath-
ers and place one feather on each doorstep 
of the community, and this he did. He then 
returned to the pastor, announcing that 
he had completed the task. But the pastor 

sternly ordered him to take his bag and go 
pick up every one of those feathers he had 
dropped. But the man replied, “By this time, 
the wind has blown those feathers away and 
they are irrecoverable.” And then the pastor 
reminded him that “words are like feath-
ers; once they’re dropped, and that easily, it 
is impossible to get them back.” Proverbs 
10:20, “The tongue of the righteous is choice 
silver; the heart of the wicked is worth little.” 
Proverbs 15:2, “The tongue of the wise uses 
knowledge rightly, but the mouth of fools 
pours forth foolishness.” 

As believers, we are called to follow Christ, 
who spoke like no other man spoke. On one 
occasion the Pharisees and the chief priests 
sent officers to arrest Jesus, but “The officers 
answered, ‘No man ever spoke like this Man!’” 
( John 7:46). No prophet, apostle, or other 
human being has ever spoken the truth with 
as much power, grace, and beauty as Jesus. 
We need to listen to His words, sit at His 
feet, and learn how to speak with heavenly 
wisdom. “So all bore witness to Him and 

WORDS ARE LIKE A  
TWO-EDGED SWORD

An ungodly man digs up evil, and it is on his lips like a burning fire. A perverse man sows strife, and a whisperer separates the best of friends. 
(Proverbs 16:27-28).

“Words are like 
feathers; once  

they’re dropped,  
and that easily,  
it is impossible  

to get them back.”
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marveled at the gracious words which pro-
ceeded out of His mouth” (Luke 4:22).

Words are like a two-edged sword; they 
can be used for good or evil. You decide how 
your words are used. Remember this thought. 
There is no such thing as a meaningless word. 
Every word you speak has the power to help 
or hinder, encourage or discourage, another 
person who has been created as God’s image 
bearer. James teaches us how we so often use 
our tongue, “With it we bless our God and 
Father, and with it we curse men, who have 
been made in the similitude of God. Out of 
the same mouth proceed blessing and cursing. 
My brethren, these things ought not to be so” 
( James 3:8-9). Do not allow your words to 
become a stumbling block to others. Do not 
use your words to curse God’s image bearers. 
Use your words to edify, encourage, and uplift 
because it brings glory to God and good to 
others. Psalm 37:30, “The mouth of the righ-
teous speaks wisdom, and his tongue talks 
of justice.” Proverbs 10:20, “The tongue of 
the righteous is choice silver.” Proverbs 10:31, 

“The mouth of the righteous brings forth 
wisdom.” Proverbs 12:18, “There is one who 
speaks like the piercings of a sword, but the 
tongue of the wise promotes health.” Prov-
erbs 10:18, “Whoever hides hatred has lying 
lips, and whoever spreads slander is a fool.” 

James brings the matter of the tongue to 
a close when he writes, “If anyone among you 
thinks he is religious, and does not bridle his 
tongue but deceives his own heart, this one’s 
religion is useless” ( James 1:26). Because of 
our propensity to sin with our tongue, the 
words of David in Psalm 39:1 ought to be the 
daily prayer of the redeemed of the Lord. “I 
said, ‘I will guard my ways, that I may not 
sin with my tongue; I will guard my mouth 
with a muzzle, so long as the wicked are in 
my presence.’”

Rev. Scott Henry 

Hope Reformed Church 

Sutton, NE

TThe Greek term chara appears throughout the New Testament. It is translated by 
the word joy and refers to a feeling of inner happiness. Holy Scripture refers here 

to an emotion, a sense of delight and gladness. The remarkable thing about the biblical 
teaching is that joy is commanded by God. Our duty is clearly stated: “Rejoice in the 
Lord always. Again I will say, rejoice” (Phil. 4:4). God wants us to face life with a certain 
emotional response. We may have joy deep within our hearts.

This is precisely how Paul lived. He refers in Philippians 1:12 to “the things which 
happened to me.” He is talking about his imprisonment when he refers to his “chains” 
(Phil. 1:13). His apprehension and incarceration were not something that he looked 
forward to with eager excitement. He did not seek these things. They came upon him 
from without, from the enemies of the gospel. Imprisonment meant real suffering. He 
was no longer a free man able to do what he wanted to do without asking permission 
from others. His movements were restricted by his chains. But all of this did not mean 
that joy was driven out of his life. He could say, “Christ is preached; and in this I rejoice, 
yes, and will rejoice” (Phil. 1:18).

In one sense, Paul was a free man, for he was able to declare that he was rejoicing 
even as he experienced suffering. This is not to say, however, that Paul did not experi-
ence sorrow. And it is not to affirm that sadness in our lives is a moral blemish. The 
apostle can bear testimony to his perpetual sorrow as he contemplated the Jews in their 
unbelief: “I have great sorrow and continual grief in my heart” (Rom. 9:2). The point to 
note is that it is possible to have  joy in our hearts even while there is an undercurrent 
of sorrow. This was even true of our Lord Jesus Christ. He was “a man of sorrow and 
acquainted with grief ” (Isa. 53:3). At the same time, he could refer to his inward joy 
when speaking to the apostles: “These things I have spoken to you, that my joy may 
remain in you, and that your joy may be full” ( Jn. 15:11). Jesus knew what it was to have 
both joy and sorrow in his heart at the same time. You and I can expect the same kind 
of thing, a mix of antithetical emotions.

How can we experience joy while living in the midst of a fallen world, what Paul 
refers to as “this present evil age” (Gal. 1:4)? On the one hand, joy in our hearts is a 
supernatural thing. It is generated by God himself. “The fruit of the Spirit is . . . joy” 
(Gal. 5:22). Joy is a beautiful manifestation of the moral renewal which the indwelling 
Holy Spirit produces within the person who is united to Christ by faith. On the other 
hand, joy flows from the realization that we are loved by God and by our friends, our 
brothers and sisters in Christ.

THE JOY THAT FLOWS  
FROM LOVE

“Joy is a beautiful manifestation of the 
moral renewal which the indwelling Holy 
Spirit produces within the person who is 

united to Christ by faith.”
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Paul shows us that joy is fundamentally 
based upon the fact that we as believers are 
united to Christ and loved by him. “Rejoice 
in the Lord,” he says (Phil. 3:1; 4:4). We need 
to remember our fundamental position. “We 
are members of his body, of his flesh and 
of his bones,” and the Lord “nourishes and 
cherishes” us as his body (Eph. 5:29–30). 
This is a reality that will never change.  The 
Lord loves us forever. We belong to him for 
time and eternity. Nothing “shall be able to 
separate us from the love of God which is 
in Christ Jesus our Lord” (Rom. 8:38–39). 
In seasons of darkness and sadness, let us 
meditate upon our glorious status. We are 

“God’s chosen ones, holy and beloved” (Col. 
3:12). Jesus’ everlasting love for his own brings 
his promise: “I am with you always” (Matt. 
28:20). He indeed is “a friend who sticks 
closer than a brother” (Prov. 18:24). This is 
the teaching that we need in hard times, the 
truth that gladdens our hearts. 

We are loved by the Lord, our elder 
brother (Heb. 2:11). But we are also loved by 
our friends, our Christian brethren, the true 
saints of the Lord, the fellow members of the 
body of Christ. Paul chained in Rome was 
able to remember the sweet friendships that 
he had formed in days gone by in Philippi. 

His memories brought happiness to his soul: 
“I thank my God upon every remembrance of 
you, always in every prayer of mine making 
request for you all with joy, for your fellow-
ship in the gospel from the first day until now” 
(Phil. 1:3–5). The apostle could look upon 
the past with delight. God had brought many 
wonderful people into his life, true friends 
who stood with him through thick and thin.

Sweet friendships are a blessed gift from 
God which enrich and enhance our expe-
rience of life in this fallen and bitter world 
filled with hate, malice, and slander. We have 
all known the blessing of godly fathers and 
mothers, brothers and sisters, in the fellow-
ship of the saints. Like Barnabas, the Son 
of Encouragement, they have been our help 
in difficult days (Acts 4:36). The Victorian 
preacher Charles Spurgeon properly noted, 

“Friendship is one of the sweetest joys of life. 
Many might have failed beneath the bitter-
ness of their trial had they not found a friend.”

Wilhelmus à Brakel, the renowned pastor 
and theologian of the Dutch Further Refor-
mation, reflected upon the virtue enjoined by 
the Sixth Commandment: “There must be 
friendliness.” Brakel may have been picking 
up on the perspective that Martin Luther 
had set forth in his Small Catechism on the 

meaning of the divine command, “You shall 
not murder.” Luther maintained that God 
wanted us to “befriend” our neighbor “in 
every necessity of life.” Brakel recognized that 
there are people who are not friendly: “The 
opposite of this is to be gruff, impolite, arro-
gant, and to speak in a biting and grumbling 
manner.” He then cited biblical characters 
who did not show friendliness: “This is how 
Cain behaved himself toward Abel, Joseph’s 
brothers toward Joseph, and Laban toward 
Jacob.” Brakel noted that the disposition of 
kindness flows from the inward condition of 
the heart. “Friendliness,” he said, “is the mani-
festation of a loving heart, revealing itself in 
one’s countenance and words.”

Let us remember with gratitude all our 
beloved Christian friends who have encour-
aged us in our heavenward pilgrimage. Their 
love and the boundless love of the Lord have 
brought to our hearts a fullness of joy as we 
await “the blessed hope and glorious appear-
ing of our great God and Savior Jesus Christ” 
(Titus 2:13). And may we not forget the coun-
sel of Proverbs: “A man who has friends must 
himself be friendly” (18:24).

Dr. Mark J. Larson  
Warrenville, SC



TTheodora is a departure from women 
introduced in past articles. Not only 

was she born more than a millennium earlier, 
but her beginnings were humbler. She did not 
grow up with nurturing Christian parents or 
educational opportunities. Her childhood 
was traumatic. She came from a poor family 
in Constantinople (today Istanbul, Turkey). 
Her father had been a bear-tamer in the circus, 
but he died when Theodora was little. Her 
mother and stepfather could not provide for 
Theodora and her sisters, so sources record 
that the girls worked as “actresses” from an 
early age. More than likely, this means that 
they endured exploitation and abuse for many 
years. In her late teens, Theodora managed 
to escape her situation and was taken in by a 
government official in Libya, but he, too, aban-
doned her. Sometime during her sojourn in 
North Africa, however, Theodora’s life took 
a turn. She experienced a Christian conver-
sion, returned to Constantinople, and began to 
work as a wool-spinner near the palace, where 
her wit and beauty attracted the Emperor 
himself. Improbably, the scandalous young 
woman married Justinian in 523, and she was 
crowned Empress of the Byzantine Empire 
in 527.

Theodora possessed a strong intellect and 
undoubtedly influenced her husband’s policy 
decisions. Their marriage itself is a primary 
example. Under Roman law, it had been for-
bidden for aristocratic men to marry women 
of lowly background. As Christianity spread, 
these expectations were relaxed, but it was not 
until the reign of Justinian and Theodora that 
the change was written into law. From now 
on, powerful couples like themselves should 
not be an exception, but the law should apply 
to all. Justinian based his reasoning on God’s 
merciful character, pointing out that as God 
continually forgives our sins, we should imi-
tate his clemency in situations where repen-
tance is evident.

Theodora had a particularly strong influ-
ence on a body of work known as the Corpus 
Juris Civilis. This collection of documents, a 
revision of the entire law code, was marked by 
concern for women and others vulnerable to 
exploitation. Among other reforms, the laws 
criminalized those who ensnared women 
into lives of prostitution. They ensured the 
financial rights of women who were unjustly 
divorced, allowing their children to maintain 
the status of legitimate heirs. They made 
sure that if a woman’s husband was fined, her 
dowry would not be confiscated. They also 
looked out for women’s safety by demand-
ing that even if a woman was imprisoned for 
serious crimes, she should be sheltered in a 
convent and not placed under the dubious care 
of male guards.

Theodora personally ransomed all the 
enslaved prostitutes in Constantinople, pro-
viding each with a small sum of money and a 
set of new clothes to enable them to return 
to their families. For those who had no fam-
ily, she founded a religious order called the 
Convent of Repentance. She also had a par-
ticular wrath toward those who exploited 
children, and she determinedly prosecuted 
such abusers, even when these men occupied 
elite positions. Society at the time was not 
inclined to be sympathetic toward children, 
slaves, and other disadvantaged people who 
accused the wealthy and powerful, but Theo-
dora came down unflinchingly on their side. 
Her childhood experiences almost certainly 
shaped her attitudes and efforts on behalf of 
others.

The historian Procopius claimed that the 
Emperor and Empress “never did anything 
apart from [each other] to the end of their 
joint lives.” It is not clear that the politically 
hostile Procopius meant this as a compliment. 
However, it seems to accurately capture the 
tone of their devoted marriage. Justinian 
and Theodora were unable to bear any chil-

dren. Though he longed for an heir, Justinian 
remained steadfastly faithful to his marriage, 
and he continued to honor Theodora’s mem-
ory after she died of cancer in her late for-
ties. By all appearances, it was a deeply loving 
partnership.

Described as small, stubborn, and pos-
sessing a fierce gaze, Theodora does seem to 
have had a hot temper. She sometimes made 
judgments and asked questions later. She had 
an eye for what was politically advantageous, 
and she made her share of enemies. Regard-
less of all else we might say about her, Theo-
dora appeared to cherish the truth of God’s 
mercy toward the repentant. She believed in 
Christian marriage as a refuge for women 
who might otherwise fall through the cracks 
of society. Rather than defining herself by past 
tragedy, she leveraged her powerful position 
to look out for those who were as vulnerable 
as she had once been, transforming society in 
the process. For all the cultural and theological 
distance that separates us from the Empress, 
these facts alone make her an instructive figure 
worth knowing about.

Mrs. Sarah White 
Pennsylvania (PCA)

W O M E N  I N  C H U R C H  H I S T O R Y 

U N L I K E LY E M P R ES S A N D C H A M P I O N O F T H E W EA K

THEODORA (C. 500–547)
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DDuring our church’s search for a new 
pastor, my wife has said many times 

that we are looking for a unicorn. The bib-
lical unicorn is rare, strong, dexterous, and 
unafraid of men (Num. 24:8; Job 39:9; Ps. 
29:6). We need a very special sort of pastor. 
Frank Walker is a unicorn—rare, strong, and 
moved by the fear of God rather than the 
fear of men.

When Dr. Walker was first presented to 
our congregation as a candidate for associ-
ate pastor and seminary professor, we knew 
very little about him. I remember that in the 
meeting there were very few questions from 
the congregation. Though I grew up in the 
RCUS, I was new to the Sacramento church 
and quite hesitant to speak up. But I felt 
someone had to, so I stood up (sorry, Pastor 
Walker!) and asked whether this pastor and 

professor would be comfortable with some 
of the doctrinal positions we as a church 
generally agreed upon. I think I mentioned 
confidence in the Byzantine text, a presup-
positional approach to Christian thinking, 
confidence in the gospel’s success within his-
tory, and a strong stance on God’s law that 
avoided both legalism and antinomianism. 
Wayne Johnson, the elder leading the meet-
ing, said something I would translate as, “Got 
you covered.”  I said, “Oh, okay,” and sat down.

Now please don’t misunderstand. Frank 
Walker is no Fundamentalist in the tradi-
tional sense of the word; neither am I. I 
believe we should have great respect for 
those Christian preachers and teachers who, 
at the beginning of the last century, took a 
stand against Modernism by defending a 
handful of fundamental doctrines. They 

were certainly Christ’s servants. The problem 
is, you can’t keep out an invading army with 
a handful of unconnected posts or towers, 
no matter how strong they might be. You 
need solid walls and arranged defenses where 
every post and tower support the whole.

The Christian faith is a cohesive whole. It 
is a seamless weave of faith, worship, and life. 
It must be preached, taught, and lived as such.

This is what Frank Walker has under-
stood, preached, and lived. What we have 
heard him say from the pulpit and lectern, 
what we have read in his many pointed books, 
what we have seen in his counseling and 
spiritual leadership have shown a compre-
hensive, Christ-centered faith. In his ministry, 
every doctrine touches every other doctrine, 
and it all holds together, centered in Jesus 
Christ, and founded on His written word. 

UNICORNS
A T R I B U T E O F S O RT S TO PA STO R F R A N K WA L K E R

Editorial note: this is a summary of a tribute speech given at Dr. Walker’s surprise retirement dinner on January 10, 2025. The 
original speech included a citation of Shel Silverstein’s “The Unicorn” from Inside Folk Songs. Although copyright issues prevent 
us from quoting the words, the lyrics and a recording by the Irish Rovers can easily be found online, for instance on YouTube.

“Pastor Walker will be very difficult to 
replace, for only God makes unicorns.  

And that’s sort of the point.”

Dr. Walker receiving a commemoration from 
catechumen Thatcher Novinger
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This is the Reformed faith at its best:  this is  
biblical Christianity.

Pastor Walker will be very difficult to 
replace, for only God makes unicorns. And 
that’s sort of the point. We await God’s time 
and God’s man. In the meantime. . .

Thank you, Pastor Walker.

Mr. Greg Uttinger 
Covenant Reformed Church 

Sacramento, CA

Synod President Roger Gallimore

City Seminary President Dr. Dennis Roe  
and wife Julie

Frank and Christine
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REV. 
KEVIN  
PULLIAM

OOn March 23, 2022, members of the Per-
manent Welcoming Committee had 

a teleconference meeting with Rev. Kevin 
Pulliam and the consistorial members of his 
north-central Iowa church who had decided 
to leave the Reformed Church in America. 
The question on the cyber table was all about 
the hand and the glove. Would this meet  
and greet eventually lead to a good eccle-
siastical fit for the Reformed Church  
in the United States as well as for this  
particular congregation? 

The meeting went exceptionally well. 
Good questions were asked, and after the 
call, a few on the Welcoming Committee 
reconvened and remarked how eerily simi-
lar that consistory appeared to be to many 
consistories in the RCUS. Weeks went by 

without follow-up until the Welcoming 
Committee reached out again to Rev. Pul-
liam. It was discovered that the Alliance of 
Reformed Churches, a Reformed Christian 
denomination formed in 2021 by a group of 
churches that broke away from the Reformed 
Church in America, was courting this church 
and would eventually have this congregation 

join them with one exception. Rev. Pulliam 
was not persuaded.     

As the closest RCUS minister to Pul-
liam’s charge, only a couple of hours away, 
I had the pleasure of getting to know this 
faithful brother and the conflict he was 
enduring. He loved his congregation, but he 
was convicted that orthodoxy should not be 
compromised to accommodate doctrine and 
practice that was not true to God’s Word. 
Since he had previously spent time in min-
istry in the Kansas City area, I invited him 
to room with me at Synod that was being 
hosted by Northland Reformed Church. 
Brother Pulliam took up the offer, and thus 
began his journey in becoming a minister in 
the RCUS.

Prior to his first steps toward licensure in 
the RCUS, Pulliam conceded that his path 
toward serving the church, including the days 
of his youth, was a challenging one. “I grew 
up in a highly dysfunctional, abusive family. 
I always believed that I knew the Lord. We 
attended a charismatic church, and I was 
baptized into the Spirit at around 18 years 
old, but I never spoke in tongues, and I never 
received a prophecy for anybody,” he noted.

When he graduated from high school, 
he admits that he had built up anger and 
hurt because of family dynamics. He would 
attend Kuyper College, which was then 
called Reformed Bible College in Grand 
Rapids, MI. Pulliam said, “At the end of that 
year, I was actually asked to leave because 
academically I just wasn’t there, but God 
sovereignly connected me with a gentleman 
who believed that he was a prophet and still 
does. But he was more like a mentor to me, 

and he loved me. And for that, I am forever 
grateful to him and to the Lord for providing 
him in my life.”

It was through this mentor that Pulliam 
made connections with other young people. 
He began attending an African American 
General Baptist church in Grand Rapids. 

“Between 2001 and 2006, I spent a lot of time 
crying out to the Lord as I dealt with things 
that happened in my adolescence. It was dur-
ing this season that the Lord brought me to 
Psalm 51:12-13. ‘Restore to me the joy of Your 
salvation and uphold me by Your generous 
Spirit. Then I will teach transgressors Your 
ways, and sinners shall be converted to You.’”

“One of the things that occurred to me 
is that in David’s experience of God’s mercy, 
his promise would be then to teach transgres-
sors. That became my heart and my passion. 
And I think it was at that moment I was not 
only delivered from my unrighteousness, but 
called into the ministry.”

Pulliam would be readmitted to 
Reformed Bible College. He admitted, “I 
had a lot of immaturity. I had a lot of pain, 
a lot of hurt. Prior to that, I couldn’t dis-
cipline myself long enough to study. I was 
very intimidated, but the Lord sovereignly 
took all of that away from me. I remember 
feeling a lot of shame and guilt because of 
the way that I grew up and experiences that 
I had encountered. I cried out to the Lord 
and repented, and the Lord showed me his 
mercy and He forgave me.”

By 2009, Pulliam had graduated with a 
degree in Bible and Reformed theology with 
minors in Greek history and philosophy. He 
later attended Midwestern Baptist Theologi-
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cal Seminary because, as he put it: “Southern 
Baptist churches are autonomous and you 
can be Reformed and serve in a like-minded 
congregation.” He would move to Kansas 
City and meet Rachel, who would become 
his wife.

“At first, Rachel was very much against my 
going into pastoral ministry. She had served 
as a missionary after she graduated from high 
school before she went into college. She went 
all over the world, serving people. Her desire 
was to marry a man who also wanted to be 
involved in ministry, but she wasn’t sure if she 
wanted to be a pastor’s wife,” he said.

While at seminary, Pulliam became part 
of a church revitalization project, laboring in 
a church in the inner city of Kansas City. The 
church was falling apart due to lack of dis-
cipline and spiritual immaturity among the 
leaders. He needed job security and began 
working for Brinks Security, but he felt the 
burden to return to pastoral ministry. This 
would bring him to Iowa to serve an older 
established congregation of the Reformed 
Church in America.

This multigenerational-rooted Dutch 
Reformed Church would provide a new chal-
lenge for Pulliam. “These RCA churches that 
have been together for 100-plus years have 
relationships that are deep and they go back 
a long ways. They kind of understand the 
doctrines of grace, but on the extent of God’s 
sovereignty and His providence, there are 
a number of things that they kind of don’t 
understand,” he observed. “There are a lot 
of lovely people that still attend that church. 
I felt a tremendous burden for them, but I 
had quickly realized that although most of 
these people had been in church their whole 
life, some didn’t know the basic gospel mes-
sage,” he added.

The mainline denomination had accepted 
same-sex attraction, and churches in another 
state had begun to ordain homosexuals. 
Pulliam feared the ripple effect through  
the denomination would affect his local  
congregation. What he was preaching and 
teaching from God’s Word was not in keeping 
with what his congregation’s denomination 
was embracing. “At this time, my congrega-
tion was asking me if I would be willing to 
help them find a denomination to be a part 
of. Amongst those I found was the RCUS. 

When I met with the RCUS brothers during 
that Zoom teleconference meeting, I knew 
that’s where we ought to go, but my congre-
gation would end up choosing the Alliance of 
Reformed Churches, and I could not accept 
joining a denomination that in my opinion 
was only 5 or 6 years behind the one we  
were leaving.”

Pulliam struggled with the thought of 
parting with a people whom he loved and 
served. “I got on the RCUS website and 
looked at pulpit vacancies. Searching for an 
RCUS pulpit was intimidating and over-
whelming. I had a lot to learn.”

Pulliam credits Elders Jim Snyder and 
Elton Dockter in helping him to prepare for 
licensure after Christ Reformed Church in 
Minot, ND, desired to call him. “These men 
were a tremendous blessing to me and my 
wife, as were others in the Northern Plains 
Classis. We felt warmth and fellowship that 
we had never experienced before.”

Pulliam found Snyder to be a straightfor-
ward elder, clearly laying out the steps in the 
licensure process. “I appreciated his honesty 
and being direct with me. I also connected 
with Rev. Cody Schwichtenberg, who helped 

me to prepare for my exams. To say the licen-
sure exams were intimidating is an under-
statement of a lifetime. There was so much 
to learn, but I had so much encouragement.”

The Classis was satisfied with Pulliam’s 
exams, and as he and Rachel were traveling 
back to Iowa, the next hurdle lay ahead of 
them: informing the congregation that they 
were moving. “We made the announcement 
and some of the people we thought we  
had built friendships with trust and 
 respect soured on us. I felt very conflicted. 
Hurtful things were said of us, but I  
continued to plead with them to seek a  
faithful denomination.”

Rev. Pulliam has now served Christ 
Reformed Church going on two years. He 
and Rachel adopted Ruth when they were 

residing in Iowa. Ruth is now ten years old. 
“She is tenderhearted and very analytical 
and a lot like me. The transition from Iowa 
to North Dakota went smoothly for her. 
Everyone here is so supportive.” They hope 
to adopt a boy in the near future.

One of the many blessings in interview-
ing a minister who has recently come into the 
RCUS is hearing one refrain after another 
that speaks to the sovereignty of God, the 
fragility of man, and the overcoming strength 
that comes from above. Rev. Kevin Pulliam 
is a meek, gentle, and thoughtful servant of 
God who is driven to preach God’s Word 
faithfully and to pastor the sheep caringly. 
He is thankful to enter a denomination that 
strives to be orthodox in word and deed, and 
the RCUS has already been blessed by his 
godly service. 

Rev. Chuck Muether  
Reformed Herald Special Correspondent 

Associate of Covenant RCUS 
Gettysburg, PA

although most of these people had been in 
church their whole life, some didn’t 

 know the basic gospel message
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OOn more than one occasion, I have been 
asked the question, “What do you 

think about Douglas Wilson?”  I have been 
asked this question by individuals who have 
come to the church I pastor, by individuals 
who worked for Canon Press (the publishing 
company Wilson founded), and by individu-
als desiring to leave the CREC (Commu-
nion of Reformed Evangelical Churches), 
a denomination Wilson was instrumental  
in founding. In fact, I have been asked this 
question enough that I have developed a 
written response.

This question is not surprising. Doug 
Wilson has gained substantial influence 
in the broader Reformed and Evangelical 
world, particularly with young people. He 
has increased his influence by founding 
a denomination, a publishing company, a 
classical school association (Association of 
Classical Christian Schools), a K-12 school 
(Logos), and a college (New Saint Andrews). 
One might say that Wilson has his hands in 
a lot of pies.

“What do you think about Wilson?” is a 
loaded question. When I hear it, I cringe a 
bit inside and think to myself, “Either my 
answer is going to really please this person 
or quickly drive the person away.” When it 
comes to Wilson, people love him or hate 
him—there is not much middle ground. 
Some with whom I have engaged on this 
question have continued to worship with us, 
and some have not. And word must have 
spread, because one young man emailed me 
and, after informing me he was considering 
coming to the church, expressed that he had 
concerns because he had heard that our “fel-
lowship isn’t fond of Wilson.” I suppose the 
answer to his concern is, “guilty as charged.”

It is not that I dislike Wilson personally 
(I have never met him). My concern is not 
with him as a person, but with the faithful-

ness of his teachings and the fruit of those 
teachings. My concern is for the individuals 
influenced by his teaching, the spiritual harm 
done to them, and sometimes through them. 
My concern is also with the way he has co-
opted the label “Reformed” and the way he is 
doing great harm to the Reformed Church’s 
witness in the world. As a pastor, I am called 
to be a watchman on the wall and an under 
shepherd caring for Christ’s sheep. I will be 
held accountable for the souls of those He 
has placed in my care. I must be faithful to 
Him and to His Word for their good. And 
sometimes that means speaking up when I 
see things that are not good.

In this article, I hope to evaluate the faith-
fulness and the fruit of his teaching. I also 
hope to shed light on why I believe so many, 
particularly young people, are attracted to 
his teaching. Then I will offer thoughts on 
how we can pastorally care for those who 
have been influenced by him or who share 
his views. 

The Faithfulness of Doug Wilson’s Teaching

Wilson claims to be Reformed, and to 
hold the Reformed Confessions (the West-
minster Standards and the Three Forms of 
Unity). But Wilson, and the CREC, should 
not be considered Reformed, and certainly 
not confessional. The excellent reason they 
are not part of NAPARC (North American 
Presbyterian and Reformed Council) is that 
his teaching is not faithful to the gospel.

Although I am sure there are things Wil-
son has written with which we could agree. 
His core theology, especially about justifica-
tion, is a big problem. He has been a lead-
ing proponent of the “Federal Vision” (FV). 
This is a faulty teaching that major Reformed 
denominations in the United States have 
taken a firm public stand against.

In 2006, the Reformed Church in the 
United States (RCUS) Synod approved 
a position paper which said that Wilson 
denies justification by faith alone: first, by 
teaching that we enter the covenant by faith 
and continue in the covenant by our faithful-
ness (our works); and second, that baptism 
actually brings a person into true union with 
Jesus Christ. (This is why he and many in 
the CREC practice paedocommunion, i.e., 
infants and young children partaking of the 
Lord’s Supper.)

 The RCUS report concludes its section 
on Wilson with these words: “To sum up, 
if Wilson is going to be clear of heresy, he 
must renounce his errors and confusion and 
truly affirm the historic protestant doctrine 
of justification by means of faith alone apart 
from works of any kind – including the work 
of baptism! (…) We believe this report as a 
whole leads us to no other conclusion than 
that the teachings of the Federal Vision 
herein reviewed and critiqued seriously 
undermine the testimony of the Gospel and 
are substantially at odds with the Christian 

“ W H A T  D O  Y O U  T H I N K  

ABOUT DOUG WILSON?”
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gospel. In particular, we believe they promote 
serious error and represent a deviation from 
the teachings and doctrines of Scripture and 
the Reformed confessions.”

To my knowledge, Wilson has not altered 
his views since 2006, when this report was 
adopted.

 
NAPARC Rejections of Federal Vision

2006 – RCUS, OPC
2007, URCNA, PCA
2008, RPCNA

In 2007, at its 35th General Assembly, 
the Presbyterian Church in America (PCA) 
approved “Nine Declarations Against the 
Federal Vision.” At this meeting, the late R.C. 
Sproul stood up and said, “I can’t fathom why 
there’s any hesitancy about [rejecting Fed-
eral Vision], there’s too much at stake—this 
is the gospel we’re talking about.”

The main difficulty with the Federal 
Vision is an unbiblical view of the covenants 
that is not in line with the historic Reformed 
position. They blur the lines between the vis-
ible church (all those who are members of an 
earthly church) and the invisible church (all 
those who are truly united to Christ through 
faith and thus members of the church from 
Heaven’s perspective), by teaching that all 
who are baptized are objectively in the cov-
enant of grace and united to Christ. In their 
system, there are two types of elect people. 
There are those who have a decretal election 
(chosen from eternity by God’s unchang-
ing decree) and those who have only a cov-
enantal election (chosen by God to belong 
temporarily to the covenant community). 
The decretally elect will never fall away, but 
the covenantally elect can and do fall away. 
What ensures that a person is decretally 
elect? Not faith, but faithfulness. In other 
words, all members of the church are truly 
in the covenant objectively, but they must do 
something to continue in it. If they do not 
continue in faithfulness, they will fall from 
grace. Worship in this context is no longer 
a gathering in which God’s people, by faith, 

receive from God through the means of 
grace (word and sacraments), but more of 
a synergistic event where God renews His 
covenant with those who remain faithful to 
it. This “covenant renewal” is formalized by 
weekly communion. This sounds a lot like 
Roman Catholicism, which teaches that a 
person is in by baptism and must continue 
by obedience and participation in the Eucha-
rist (communion) at Mass. This is why, in 
the Roman Catholic system, a person must 
repeatedly receive the sacrifice of Christ. In 
fact, Peter Leithart (a current minister in the 
CREC and one of the original signers of the 
Federal Vision) has publicly called for more 
unity within the larger church, including 
with Roman Catholicism. 

I am thankful that Wilson is less extreme 
than some Federal Vision advocates. For 
instance, he affirms the imputation of 
Christ’s active obedience, which several of 
his associates have denied. Although Wilson 
denies that he believes in “baptismal regener-
ation,” something close to that, a kind of bap-
tismal half-regeneration (you are in, but not 
all the way) prevails. Although the CREC 
no longer use the label “Federal Vision” (it is 

understandably bad marketing to use a name 
that every major Reformed denomination 
has declared contrary to the gospel), they still 
hold to the teachings outlined in the Joint 
Statement on the Federal Vision.

What is at stake here is no small, sec-
ondary issue, but the integrity of the gospel 
of Jesus Christ. Federal Vision, even in the 

“Lite” version held by Wilson, denies or at 
least severely confuses the good news of the 
gospel. This is the primary reason I never 
recommend Wilson or the CREC.

In addition, Wilson’s teaching has been 
seriously challenged on topics like the Trin-
ity, the relationship of man and woman, and 
slavery. Repeated cases of abuse scandals in 
the organizations associated with him are 
also troubling. Serious problems in the con-
tent of teaching will show in the fruit that 
is produced. 

The Fruit of Doug Wilson’s Teaching

Connected to the concern about faithful-
ness is a concern about the fruit of Wilson’s 
teaching. When the apple tree is rotten, we 
don’t expect healthy apples. The poison of 
Wilson’s influence is not confined to the 
CREC but is seeping out into the broader 
Reformed and Evangelical world.

The poison of Wilson’s influence is not 
confined to the CREC but is seeping out into 

the broader Reformed and Evangelical world.
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The Fruit of Toxic Theology

Bleach is not bad by itself, as it can be 
used to clean surfaces or to whiten clothes. 
Rubbing alcohol also is not bad by itself. It 
can be used to clean minor wounds, remove 
ink stains, and remove sticky residue. But 
when bleach and rubbing alcohol are mixed, 
the results are not good. Together they create 
chloroform, which if breathed can knock a 
person out, damage organs, lead to cancer, 
or even cause death. The lesson—don’t mix 
bleach and rubbing alcohol. 

So it is with Wilson’s teachings. He has 
brought together a unique combination of 
four P’s—Patriarchy, Postmillennialism, 
Politics and Presuppositionalism—which 
runs the risk of producing a certain type of 
unhealthy, toxic theology.

By Patriarchy, I am not talking about the 
biblical distinction between male and female, 
proper relationship between husbands and 
wives, or leadership in the church. I am talk-
ing about a system that abuses Scripture to 
place all women below all men, without dis-
tinction. In other words, women become, at 
best, second-class citizens in the kingdom of 
Christ and in the broader world.

By Postmillennial, I am not talking about 
the general belief that Christ will return 
after the millennium or confidence that the 
gospel will go forth with power in this pres-
ent age. I am talking about a specific type 
of Postmilleniallism—Theonomic and/or 
Reconstructionist Postmillennialism. This 
type of Postmillennialism comes in a variety 
of shades and colors, some more radical than 
others. Included in this type of Postmillenial-
lism is the belief that Old Testament judicial 
laws and criminal punishments should be 
enforced by the state. If Wilson’s Patriarchy 
seeks to subjugate women, Theonomic/
Reconstructionist Postmillennialism seeks 
to subjugate entire people groups. 

By Politics, I am not talking about using 
our rights as citizens to vote in political elec-

tions or hold political office. I am talking 
about a theological system which believes the 
goal of Christianity is to establish Christ’s 
kingdom on earth, through political means, 
prior to his second coming. And when this is 
a goal, it is only natural that those who seek 
to accomplish this goal would also seek to 
take hold of the place of perceived earthly 
power—government. Thus there is, in our 
day, an unholy marriage between politics 
and Christianity. This movement doesn’t 
lift politics out of the mud, but it does drag 
Christianity (and Christ) down into it.

By Presuppositionalism, I am not talking 
about a specific school of Christian apolo-
getics (which I consider valid), but about a 
radical presuppositionalism—a view of life 
in which everything becomes a black/white, 
us/them, zero-sum game. This radical pre-
suppositionalism causes those under its sway 
to lose the ability to make proper distinc-
tions. Under this view, it also becomes easy 
for leaders to use an us/them mentality to 
maintain control of their followers—keeping 
them in fear of the pagans “out there” without 
ever needing to address the problems “in here.”

Just as mixing bleach and rubbing alcohol 

Even if the toxic 
blend tastes sweet at 
first, it soon becomes 

bitter in the stomach.
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creates the toxic chemical chloroform, com-
bining these theological ideas runs the risk 
of creating a toxic religious environment that 
harms more than it helps.

The Fruit of Contentious Men

Wilson relishes the fact that he is a can-
tankerous fellow. He loves saying things that 
are edgy and get people riled up. He prides 
himself in having a theology that “bites back,” 
and bite he does. Now we are seeing the fruit 
of his biting as some in his own camp are bit-
ing back at him. At the time of writing this 
article, there is debate in Wilson’s circles with 
certain young men who have adopted racist 
and anti-Jewish views. The recent “Antioch 
Declaration” is Wilson’s attempt to distance 
himself from those young followers, but Wil-
son would do well to ask himself how much 
he has contributed to their thinking. Paul’s 
warning in Galatians 5:15 certainly applies 
here: “But if you bite and devour one another, 
beware lest you be consumed by one another!” 

The Fruit of Church Divisions

I have heard ministers in more than one 
Reformed denomination lament that young 
men, even pastors, influenced by Wilson, 
are causing divisions in the church and even 
church splits. Scripture teaches us to “reject 
a divisive man” (Titus 3:10) and that, in the 
last times, men will come into the church 
who “cause divisions, not having the Spirit” 
( Jude 19). 

Jesus taught us that we will know false 
teachers by their fruits. What fruit has Wil-
son’s ministry borne? Is it characterized more 
by the fruit of the Spirit: “love, joy, peace, 
longsuffering, kindness, goodness, faithful-
ness, gentleness, self-control” (Gal. 5:22-23); 
or by the works of the flesh: “adultery, for-
nication, uncleanness, lewdness, idolatry, 
sorcery, hatred, contentions, jealousies, out-
bursts of wrath, selfish ambitions, dissen-
sions, heresies, envy, murders, drunkenness, 
revelries, and the like” (Gal. 5:19-20)? The 
reader must judge, but I see a serious lack of 
the love of Christ.

The Attraction of Doug Wilson’s Teaching

If all of this is true, why are people 

attracted to Wilson’s teaching? It has a lot 
to do with our current cultural moment. The 

“good old days” are gone in America. People 
pine for simpler days and the traditions of 
the past. 

People are afraid because of what they 
have lost or might lose soon. The culture 
has gone topsy-turvy. America is divided 
more than ever before. Confusion reigns in 
the minds of many about such simple things 
as biological sex and the traditional family. 
Christians are seeing the church, broadly 
speaking, capitulate to the culture on many 
issues such as the sanctity of life and bio-
logical sex. To give Wilson credit, he has 
tapped into this fear effectively, capitalizing 

on the moment to promote his wares. Fear 
sells product, especially when your product 
promises a place of stability in an unsta-
ble world. In sum, people are attracted to  
Wilson’s teaching because they fear the world 
around them and believe that he has the anti-
dote to this fear. Wilson has marketed him-
self as the strong man who will stand against 
those he has derided as “effeminate men.”

It should not surprise us that he has 
gained a following. Many individuals, as  
they witness the general decline of Bibli-
cal morality in the West and in the world, 
are seeking a safeguard against the coming 
assault on long-held values. Enter Wilson, 
with teaching that promises a refuge. “Join 
me,” he says in effect, “as we push back against 
the confusion in the culture which sees a man 
as a woman. It is only going to get worse, 
unless we do something, and I, unlike those 
other guys, am brave enough to stand up for 
truth.” Many receive that message and feel 

strengthened at first. Even if the toxic blend 
tastes sweet at first, it soon becomes bitter 
in the stomach.

A Pastoral Response—Compassion and 
Clarity

The first response toward those in our 
churches who are being influenced by these 
teachings is compassion. Just because some-
one shares a Wilson quote, reads one of his 
books, or attends a CREC church does not 
mean they know what Wilson really teaches. 
Many have been caught up in something they 
don’t fully understand. The words of Jude are 
helpful here, “And on some have compassion, 
making a distinction; but others save with 
fear, pulling them out of the fire, hating even 
the garment defiled by the flesh” ( Jude 22-23). 

As we minister to young people, we must 
acknowledge that the world around them is 
not the world in which their parents grew 
up. Yet following Wilson is not the way. 
As we minister to young parents, we must 
acknowledge that the world “out there” may 
look scary, and they might have concerns for 
their children. But the answer is not learn-
ing from Wilson. They must be pointed to 
Christ, who tells us, “In the world you will 
have tribulation; but be of good cheer, I have 
overcome the world” ( John 16:33).

The second response is clarity. The most 
important point to make is the centrality 
and simplicity of the gospel of Jesus Christ 
(2 Cor. 11:1-5), and how Wilson’s teaching at 
best obscures the gospel, at worst obliterates 
it. Like Paul, let us not fail to “warn everyone 
night and day with tears” (Acts 20:31).

All this is why I warn people away from 
Wilson and the CREC. The doctrine can 
confuse people about the gospel, and the 
toxic fruit can bring terrible consequences. 

Rev. Christopher Campbell 
Northland Reformed Church 

Kansas City, MO

When it comes to 
Wilson, people love 
him or hate him—
there is not much 

middle ground.
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Liberty Hope Seppi was baptized at Ebenezer Reformed 
Church on January 26, 2025.

Liberty’s older brothers took a keen interest in her baptism.

Grace Reformed Church - Bakersfield, CA
New members were received on November 24, 2024

L to R  - Isabelle Driesen, Janelle Mettler, Rev. Tracy Gruggett

LAZARUS
But Lazarus had to die another day.

Mary had to bear another

funeral.

Martha had to trust the friend who kept away

when no Word shook her brother's

second burial.

How lightly we imagine Jesus' tears,

shattering future glory into flattened space.

God knows what it would be in coming years

to heave the rolled off stones back into place.

Mrs. Heidi Zartman

CHURCH NEWS
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When a copy of Luther’s 95 Theses reached Pope 
Leo X, he “dismissed the document as nothing 

more than the ramblings of a drunken German who, he 
believed, would think differently when sober” (Nichols, 
Martin Luther, 34). 

Eight months later, in July 1518, the pope “issued 
a summons to Luther to appear before him in Rome. 
If Luther had gone to Rome it would have meant his 
certain death” (Kuiper, 170). But Luther’s prince, Fred-
erick the Wise, intervened to protect his most famous 
and popular professor at the University of Wittenberg. 

“Frederick did not too well comprehend Luther but was 
concerned that a German subject should not be taken to 
trial outside of Germany, and should receive an impartial 
hearing” (Roland Bainton, The Reformation, 55). 

In the meantime, at Leipzig in 1519, Luther debated 
Dr. Johann Eck, a trained theologian, who had already 
written a tract against the 95 Theses. Eck maintained 
that the Pope was the successor of Peter and the vicar 
of Christ by divine right. Luther said this “was contrary 
to the Scriptures, to the ancient church, to the Coun-
cil of Nicea… and rests only on the frigid decrees of 
the Roman pontiffs” (Schaff, 7:181). But when Eck got 
Luther “to say that some of the teachings of Hus had 
been unjustly condemned by the Council of Constance,” 
he “made Luther take his stand openly on the side of a 

man officially condemned by the Church as a heretic” 
(Kuiper, 172). The Leipzig debate strengthened Luther’s 
followers and won many new followers, one of whom 
was Martin Bucer, who later helped to shape the views 
of John Calvin.

On June 15, 1520, Leo X issued a papal bull, calling 
for the immediate restraint of the “wild boar in God’s 
vineyard.” Luther had sixty days after receiving the bull 
to recant or be excommunicated. After the sixty days 
expired, Luther burned “the Detestable Bull of the Anti-
christ” in Wittenberg.  

“Yet, because of political considerations, excommu-
nication did not immediately follow; and Frederick the 
Wise arranged that Luther should have a hearing before 
the Diet [imperial meeting] of the German nation about 
to meet early in 1521 in the city of Worms with the newly 
elected Holy Roman Emperor Charles of Hapsburg 
[Charles V], the King of Spain” (Bainton, 58-59). 

“Luther arrived to a hero’s welcome at Worms…. 
When it was time for him to appear before the Diet, he 
was simply asked two questions: Are these your writ-
ings? Do you recant? Luther stood stunned before the 
assembly. How could they expect him to recant? His 
writings contained the words of Scripture, the words of 
the councils, and even the words of the popes.... Luther 
requested one day to think things over, and Charles V 
granted this request” (Nichols, Luther, 41). 

The next day, April 18, 1521, Luther once again stood 
before the Diet of Worms. He then delivered his famous 
speech. “Unless I am convinced by the testimony of 
Scripture or by clear reason, for I do not trust either 
in the pope or in councils alone, since it is well known 
that they have often erred and contradict themselves, I 
am bound to the Scriptures I have quoted and my con-
science is captive to the Word of God. I cannot and I 
will not retract anything, since it is neither safe nor right 
to go against conscience. I cannot do otherwise, here I 
stand. May God help me.” 

Rev. David Fagrey 
Grace Reformed Church 

Rapid City, SD

 I am bound to the 
Scriptures I have quoted 

and my conscience is 
captive to the Word of 

God. I cannot and I will not 
retract anything... Here I 

stand. May God help me.

HERE I STANDLAZARUS
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