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Congregations of the Reformed Church

CALIFORNIA

Anderson, CA 96007 	  (530) 365-6874
Faith RCUS, 3291 Rupert Rd.
(Mail: PO Box 902)
Worship 10:30 AM and 6 PM; S.S. 9:30 AM
Pastor: Neale Riffert (wife. Mary Elizabeth)

Bakersfield, CA 93305 	  (661) 325-0165
Grace RCUS, 420 Columbus St.
(Mail: 5601 Spring Blossom St. 93313)
Worship 10:30 AM; S.S. 9:15 AM; Bible Study 6:30 PM or noon
Pastor: Frank Walker (wife, Christine)

Chico, CA 95973 	  (530) 898-9229
Covenant Reformed Chapel, 1877 Hooker Oak Ave.
(Mail: 2665 Floral Ave.)
Worship 9:30 AM and 6 PM
Pastor: L. Dale Clark (wife, Sandra)

Grass Valley, CA 95945 	  (530) 273-4673
Covenant Chapel. 336 Crown Point Circle (Realtor Bldg)
(Mail: PO Box 2264)
Worship 11 AM; S.S. 10 AM; Wed. Study 7 PM
Pastor: Dennis Roe (wife, Julie)

Lancaster, CA 93534 	  (661) 940-4669
Grace RCUS, 44957 Elm Ave.
(Mail: PO Box 2472, Lancaster, CA 93539)
Worship 10:45 AM; S.S. 9:30 AM
Pastor: Gary Mancilas (wife. Gloria)

Lodi, CA 95240 	 (209) 367-0552
Providence RCUS. 245 E. Vine
Worship 10:30 AM; S.S. 9:30 AM; Thes. Bible Study 7 PM
Pastor: Jonathan Merica (wife, Marsha)

Modesto, CA 95350 	  (209) 523-3220
Trinity RCUS. 960 El Terino Ave.
Worship 10:30 AM and 6 PM; S.S. 9:15 AM
Pastor: Paul Treick (wife. Karen)

Sacramento, CA 95822 	  (916) 45 I - I 190
Sacramento Covenant RCUS, 2020 16th Ave.
Worship I I AM and 6 PM. S.S. 9:45 AM
Pastor: Jim West (wife, Elaine)

Shatter, CA 93263 	  (661) 746-6907
Ebenezer RCUS. 235 lames St.
Worship 10:30 AM and 7 PM: S.S 9.30 AM
Pastor: Vernon Pollema (wife, Betty)



Whittier, CA 90604-3206 	  (562) 947-4837
Rehoboth Chapel, 11502 La Sema Dr.
Worship 10:30 AM; S.S. 12 noon; Bible Study 6 PM
Pastor: Jay Fluck (wife, Loretta)

Willows, CA 95988 	  (530) 934-2732
Grace RCUS, 148 W Sycamore
Worship 10 AM; S.S. 9 AM
Pastor: Tom Mayville (wife, Carolyn)

Yliba City, CA 95991 	  (530) 755-2272
First RCUS. 9882 Highway 99
Worship 11 AM; S.S. 9:30 AM
Pastor: Gene Sawtelle (wife, Sharon)

COLORADO

Colorado Springs, CO 80909 	  (719) 590-1477
11-inity Covenant RCUS, Meeting at New Geneva Seminary
3622 E. Galley Road 80909
(Mail: 6050 Del Paz Dr. 80918)
Worship 11 AM; S.S. 12:30 PM
Pastor: C.W. Powell, Jr. (wife, Penny)

Karval, CO 81063 	  (719) 446-5215
Blue Cliff Community RCUS, Blue Cliff Comm. Bldg.
(Mail: 2600 SR 71, Ordway, CO 81061)
Worship II AM; S.S. 12 noon
Pastor: Dorman Savage (wife, Kay)

IOWA

Gamer, IA 50438 	  (515) 923-3060
Peace RCUS, Highway 69 (3 miles south of Gamer)
Worship 10:30 AM and 7:30 PM (6:30 PM Summer); S.S. 9:30 AM
Pastor: Robert Grossmann (wife, Pauline)

MARYLAND

Frederick, MD 20701 	  (301) 805-9564
Deaf RCUS, Meeting at New Hope OPC
216 Carroll Parkway
(Mail: 14803 London Lane, Bowie, MD 20715)
Pastor: fari Saavalainen (wife, Ramona)

MINNESOTA



Hamburg, MN 55339 	  (612) 467-3878
St. Paul's Evangelical RCUS, 15840 County Rd 31
Worship 10:30 AM; S.S. 9:25 AM
(Services are one hour earlier May through October)
Pastor: Hank Bowen (wife, Patty)

Minneapolis (St. Louise Park) 	  (614) 417-9835
Redeemer Chapel meeting at Groves Academy
Hwy 100 and Minnetonka Blvd, St. Louise Park
(Mail: 3101 Virginia Ave. N, Crystal, MN 55427)
Worship 10 AM and 6 PM; S.S. 9 AM
Pastor: Jim Sawtelle (wife, Thelma)

MISSOURI

Kansas City, MO 64118 	  (816) 420-9771
Northland RCUS, 8002 N. Oak Trafficway #I34 (White Oak Center)
Worship 9:30 AM; S.S. 11 AM
Pastor: Wesley Brice (wife, Virginia)

NEBRASKA

Lincoln, NE 68521 	  (402) 477-7289
St. John's RCUS, 1101 South 26th St.
Worship 10:30 AM; S.S. 9:30 AM
Stated Supply: Clifton Loucks

Sutton, NE 68979 	  (402) 773-4227
Emmanuel RCUS, 106 Way Ave.
(Mail: PO Box 362)
Worship 10:30 AM; S.S. 9:30 AM
Pastor: George Syms (wife, Debbie)

Sutton, NE 68979 	 (402) 773-4431
Hope RCUS, Forest and Way Ave.
(Mail: PO Box 372)
Worship 10:30 AM; S.S. 9:15 AM
Pastor: George Homer (wife, Mary Jo)

NORTH DAKOTA

Ashley, ND 58413 	  (701) 288-3682
Salem RCUS, 209 First Ave. SW
(Mail: PO Box 345)
Worship 9 AM or 11 AM (please call)

of the Synod



Denhoff, ND 58430 	  (701) 768-2892
Kassel RCUS, 14 miles north and 31/2 miles west of Denhoff
(Mail: 540 20th St. NE, Kief, ND 58747)
Worship 10 AM

Minot, ND 58701 	  (701) 838-0605
Harvest RCUS, Central Ave. and 1st St. SE
Worship 10:30 AM; S.S. 9:15 AM
Pastor: Mike NADytek (wife, Rebecca)

OHIO

Napoleon, OH 43545 	  (419) 599-3106
Peace RCUS, 638 Huddle Rd.
Worship 10 AM; S.S. 9 AM
(Services are 1/2 hour earlier June through August)
Pastor: Harvey Opp (wife, Carol)

PENNSYLVANIA

Carbondale, PA 18407 	  (717) 282-6400
Covenant RCUS, 47 South Church St.
Worship 10 AM; S.S. 1 PM
Pastor: Ron Potter (wife, Sharon)

SOUTH DAKOTA

Aberdeen, SD 57401 	  (605) 225-6120
First RCUS, 9th Ave. and S. Dakota St.
Worship 9 AM; S.S. 10 AM
Pastor: Herman Van Stedum (wife, Phyllis)

Eureka, SD 57437 	  (605) 284-2396
Eureka RCUS, 310 F Ave.
(Mail: PO Box 276)
Worship 9 AM; S.S. 10 AM
Pastor: Darrell Kingswood (wife, Lori)

Herreid, SD 57632 	  (606) 437-2739
First RCUS, Highway 69 / north end of town
(Mail: PO Box 316)
Worship 9 AM; S.S. 10 AM
Pastor: Robert Davis (wife, Vicki)

Hosmer, SD 57448 	  (605) 283-2222
Hosmer RCUS, 2 blocks south of water tower
(Mail: PO Box 88)
Worship 9 AM or 11 AM (please call)
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Leola, SD 57456 	  (605) 439-3537
Oranien RCUS, Hwy 10 and Burtis
Worship 11 AM
Pastor: Herman Van Stedum (wife, Phyllis)

Menno, SD 57045 	  (605) 387-2816
Zion RCUS, 220 S. Pine
Worship 10:30 AM; S.S. 9:30 AM
Stated Supply: Hans Kalkmann

Mitchell, SD 57301 	  (605) 996-7439
Grace RCUS, 1021 S. Davison
(Mail: PO Box 252)
Worship 10 AM; S.S. 9 AM
Pastor: Ron Morris (wife, Sheri)

Pierre, SD 57501 	  (605) 224-7846
Hope RCUS, 317 S. Garfield
Worship 9 AM; S.S. 10:20 AM
Pastor: William Haddock (wife, Feme)

Rapid City, SD 57701 	  (605) 399-1711
Grace RCUS, 5626 N Haines Ave.
Worship 10:30 AM; S.S. 9:15 AM
Pastor: David Fagrey (wife, Bonnie)

Sioux Falls, SD 57108 	  (605) 361-3699
Trinity RCUS, 7301 S. Louise Ave.
Worship 10 AM and 6:30 PM; S.S. 9 AM

Watertown, SD 57201 	  (605) 886-8395
Covenant RCUS, 905 E. 7th Ave.
(Mail: 434 30th St.)
Worship 10 AM; S.S. 11:15 AM
Pastor: Maynard Koerner (wife, Marcia)

WISCONSIN

Manitowoc, WI 54220 	  (414) 726-4464
Salem-Ebenezer RCUS, 6524 County Trunk C
Worship 10 AM; S.S. 8:45 AM
Pastor: Donald Vance (wife, Joan)

WYOMING

Rock Springs, WY 82901 	  (307) 362-5107
Providence RCUS, 1515 Edgar St. (Methodist building)
(Mail: 1000 Evergreen Way)
Worship 2:30 PM (6:30 PM Daylight Savings); S.S. 1:15 PM (5:15 PM DST)
Pastor: David Dawn (wife, Colleen)
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Roll of Synod

Roll of Ministers

Bowen, Rev. Hank 	  (612) 467-3872
15480 Co. Rd. 31, Hamburg, MN 55339-9426
rcushank@juno.com

Brice, Rev. Wesley 	  (816) 454-2293
16 N 61st. #2A, Gladstone, MO 64118-4119
wesbrice@gvi.net

Clark, Rev. L Dale 	  (530) 898-9229
2665 Floral Ave., Chico, CA 95973-7619
clarkds@Ips.net

David, Rev. Alexander 	  (610) 853-6373
2361 Bond Ave., Drexel Hill, PA 19026

Davis, Rev. Robert C. 	  (605) 437-2739
201 Dyke St., PO Box 316, Herreid, SD 57632-0316
prcdrcus@valleytel.net

Dawn, Rev. David 	  (307) 382-5257
1000 Evergreen Way, Rock Springs, WY 82901-4104
ddawn@wyoming.com

Fagrey, Rev. David 	  (605) 399-1716
5626 N. Haines Ave., Rapid City, SD 57701
dfagrey@juno.com

Muck, Rev. fay 	  (562) 947-4837
11502 La Sema Dr., Whittier, CA 90604-3206
Iefluck@aol.com

Gross, Rev. Lloyd 	  (602) 854-3701
215 N. Power Rd. #453, Mesa, AZ 85205

Grossmann, Rev. Robert 	  (515) 923-3060
1905 200th St., Gamer, IA 50438
rcusbob@juno.com

Haddock, Rev. William 	  (605) 945-1070
105 Lakeview Dr., Pierre, SD 57501
rherald@earthlink.net

Hart, Rev. Howard 	  (605) 477-7289
1705 N. Minnesota, Mitchell, SD 57301
howardehart@luno.com

Homer, Rev. George 	  (402) 773-4330
PO Box 372, Sutton, NE 68979
mk2I056@navix.net



Jones, Rev. Norman 	 (605) 945-1045
PO Box 1212, Pierre, SD 57501
nljones@sd.cybemex.net

Jorgensen, Rev. Terry 	 (402) 773-4227
Rt. 1, Box 165, Sutton, NE 68979
er81259@navix.net

Kingswood, Rev. Darrell 	 (605) 284-2396
PO Box 276, Eureka, SD 57437
liberty@valleyteLnet

Koerner, Rev. Maynard 	 (605) 886-8395
434 30th St. NW Watertown, SD 57201
maykoem@dailypost.com

Mall, Rev. George 	 (570) 282-2840
9 Railroad St., Simpson, PA 18407

Mancilas, Rev. Gary 	 (661) 726-1038
44503 13th St. E, Lancaster, CA 93535
gmancilas@hughes.net

Mayville, Rev. Thomas 	 (530) 934-3736
839 Crestwood Way, Willows, CA 95988
tmayville@juno.com

Merica, Rev. Jonathan 	 (209) 369-7914
2440 W. Thrner Rd. #I47, Lodi, CA 95242
lonMerica@aol.com

Morris, Rev. Ron 	 (605) 996-7439
420 E. 14th Ave., Mitchell, SD 57301
rmorris@basec.net

Opp, Rev. Harvey 	 (419) 599-2266
927 E. Graceway Dr., Napoleon, OH 43545-1947
HarveyOpp@juno.com

Ploeger, Rev. Chester 	 (515) 923-6026
135 West 11th St., Gamer, IA 50438

Pollema, Rev. Vernon 	 (661) 746-0211
235 lames St., Shafter, CA 93263
vpollema@juno.com

Potter, Rev. Ron 	 (570) 785-4012
47 S. Church St., Carbondale, PA 18407
reform (cf,, mail.ptd.net
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Powell, Jr., Rev. C  W (719) 590-1477
6050 Del Paz Dr., Colorado Springs, CO 80918
cpowell@csprings.com

Riedesel, Rev Maurice 	 (717) 786-1138
625 Robert Fulton Hwy S-309, Quarryville, PA 17566

Riffert, Rev. Neale 	 (530) 347-1119
20636 Mayfair Ct., Cottonwood, CA 96022
nealer@snowcrest.net

Roe, Rev Dennis 	 (530) 272-6693
17355 Alexandra Way, Grass Valley, CA 95949
mathatas@jps.net

Saavalainen, Rev lad 	 (301) 805-9564
14803 London Lane, Bowie, MD 20715
lariFinn@aol.com

Sander, Rev Robert 	 (408) 532-9398
5142 Cribari Pl., San lose, CA 95135
RevRDS@aol.com

Savage, Rev Dorman 	 (719) 446-5215
2610 State Road 71 N, Ordway, CO 81063
dsavage@ria.net

Sawtelle, Rev. Gene 	 (530) 671-7579
9882 Garden Highway, Yuba City, CA 95991

Sawtelle, Rev Jim 	 (612) 417-9835
3101 Virgina Ave. N, Crystal, MN 55427
redeemer@1oI31.com

Syms, Rev George 	 (402) 773-4227
PO Box 362, Sutton, NE 68979
star5177@yahoo.com

Treick, Rev. Paul 	 (209) 526-0637
1515 Carlton Ave., Modesto, CA 95350
lliWheeler@aol.com

Van Stedum, Rev. Herman 	 (605) 229-5953
1214 S. McCoy, Aberdeen, SD 57401
hermanvs@hdc.net

Vance, Rev. Don 	 (920) 726-4464
7411 Center Rd., Manitowoc, WI 54220
trdrvance@lakefield.net
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Voytek, Rev. Michael 	 (701) 852-8227
124 22d St. SW Minot, ND 58701
mvoytek@minot.ndak.net

Walker, Rev. Frank 	 (661) 827-9885
5601 Spring Blossom St., Bakersfield, CA 93313-6041
fhw4iname.com

West, Rev. Jim 	 (916) 488-5569
5216 Locust Ave., Carmichael, CA 95608
jimwest@jps.net

Roll of Elder Delegates

Arendt, Mr. John (Carbondale) 	 (570) 282-3879
30 Darte Ave., Carbondale, PA 18407-2131
isoapytyptd.net

Bender, Mr. John (Aberdeen) 	 (605) 226-0799
1108 10th Ave. NE, Aberdeen, SD 57401

DeGroot, Mr. Harvey (Sioux Falls) 	 (605) 332-4354
3309 E. 33rd St., Sioux Falls, SD 57103
hcdegroot@aol.com

DeJong, Mr. Rod (Watertown) 	 (605) 882-4071
3517 4th Ave. SW Watertown, SD 57201
rdejong@dailypost.com

Dockter, Mr. Allen (Minot) 	 (701) 624-5707
14700 125th St. SE, Sawyer, ND 58781

Goehring, Mr. Lynn (Pierre) 	 (605) 224-4209
203 Neltom Dr., Pierre, SD 57501

Goeke, Mr. Leslie (Manitowoc) 	 (920) 684-0764
1715 S. 35th St., Manitowoc, WI 54220

Greiman, Mr. Clayton (Treasurer) 	 (515) 923-2950
2115 Hwy 69, Gamer, IA 50438-9506

Griess, Mr. Ardell (Sutton Hope) 	 (402) 773-4267
Rt. 2, Box 26, Sutton, NE 68979

Griess, Mr. Lyle (Sutton Emmanuel) 	 (402) 773-4360
Rt. I, Box 212, Sutton, NE 68979

Gross, Mr. Spencer (Mitchell) 	 (605) 996-1919
723 E. 2nd St., Mitchell, SD 57301

of the Synod 11



Hieb, Mr. lere (Hosmer) 	 (605) 283-2733
PO Box 88, Hosmer, SD 57448

Honaker, Mr. Richard (Rock Springs) 	 (307) 362-6305
PO Box 1000, Rock Springs, AN 82902

Honeck, Mr. Mark (Napoleon) 	 (419) 592-5631
215 Kolbe St., Napoleon, OH 43545
MarkHoneck@funo.com

Hoxle, Mr. Kenton (Bowie) 	 (410) 451-1215
1019 Simsbury Ct., Crofton, MD 21114
khoxie@geo.census.gov

Huber, Mr. James (Ashley) 	 (701) 288-3233
PO Box 217, Ashley, ND 58413
Ihuber@drservices.com

Johnson, Mr. fess (Lincoln) 	 (402) 464-0776
7030 Colby, Uncoln, NE 68505-1426

Johnson, Mr. Wayne (Sacramento) 	 (916) 424-0290
837 West Cove Way, Sacramento, CA 95831
Johnson@ns.net

Jones, Mr. Jeff (Bakersfield) 	 (661) 665-2833
9715 Gold Dust Dr., Bakersfield, CA 93311
ILIones@lightspeed.net

Klinge, Mr. Merle (Gamer) 	 (515) 357-8730
1622 N. 24th St., Clear Lake, IA 50428

Koemet Mr. Myron (Menno) 	 (605) 925-7195
PO Box 471, Freeman, SD 57209

Kroells, Mr. Richard (Hamburg) 	 (612) 467-3214
137 Lake St., Norwood, MN 55368

McPherson, Mr. David (Rapid City) 	 (605) 347-5666
1303 Evergreen Dr., Sturgis, SD 57785

Meidinger, Mr. Floyd (Leola) 	 (605) 439-3537
PO Box 290, Leola, SD 57456

Merz, Mr. Eric (Shafter) 	 (661) 758-2354
1291 Poplar, Wasco, CA 93280

Peery, Mr. Michael (Anderson) 	 (530) 365-7464
2258 Mill St., Anderson, CA 96007
peerys@jps.net
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Rau, Mr. Alwin (Denhoff) 	 (701) 626-7312
540 20th St. NE, Kief ND 58747-93 39

Savage, Mr. John (Blue Cliff) 	 (719) 446-5461
19600 Co. Rd. E, Ordway, CO 81063

Schick, Mr. Norman (Odessa) 	 (605) 437-2625
HCR 75, Box 12, Herreid, SD 57632

Schnabel, Mr. Willis (Eureka) 	 (605) 284-2184
P0 Box 158, Eureka, SD 57437

Sedlak, Mr. Monte (Colorado Springs) 	 (none)
29410 Big Sandy Creed Rd., Calhan, CO 80808

Stetler, Mr. Richard (Kansas City) 	 (816) 454-8567
3616 NE 42nd Terrace, Kansas City MO 64117
stetler@gvi.net

Stewart, Mr. Greg (Yuba City) 	 (530) 751-2151
2495 S. Walton Ave.,Yuba City, CA 95991

Van Houten, Mr. Earl (Modesto) 	 (209) 527-2474
1425 Albany Ave., Modesto, CA 95350
thepearl@softcom.net

Van Tol, Mr. Ted (Willows) 	 (530) 934-4117
7578 Road 41, Willows, CA 95988

Vander Wal, Mr. Jerry (Lodi) 	 (209) 823-1915
7701 E. Lathrop Rd., Manteca, CA 95336

Wood, Mr. E. Zane (Lancaster) 	 (719) 783-0304
Sangre de Cristo Seminary 6160 County Rd. #130, Westcliffe, CO 81252-9619
ezanewood@usa.net

Licentlates

David, Rev. Samuel 	 (610) 853-6373
2361 Bond Ave., Drexel Hills, PA 19026

Kalkman, Mr. Hans 	 (605) 387-2816
P0 Box 387, Menno, SD 57045

Loucks, Mr. Clifton 	 (402) 477-7289
3930 Mason Dr., Lincoln, NE 68521

Porras, Mr. Jose Oscar 	 (719) 590-1477
6050 Del Paz Dr., Colorado Springs, CO 80918
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Richert, Mr. Steven 	 (805) 237-1204
833 Crazy Horse Dr., Paso Robles, CA 93447
richerts@characterlink.net

Students under Care

Caughey, Mr. Chris 	 (530) 265-0507
19995 New Rome Rd., Nevada City CA 95959

DeBoer, Mr. Jeffrey 	 (not provided)
3674 Lake St. #2, Lansing, IL 60438

Gruggett, Mr. Tracy 	 (760) 735-2480
2550 E. Valley Parkway #46, Escondido, CA 92027

Henderson, Mr. Paul 	 (219) 838-3941
8542 Henry St., Highland, IN 46322
TheHendersons@luno.com

McIntyre, Mr. Andrew 	 (719) 573-1379
3740 E. LaSalle St. #5310, Colorado Springs, CO 80909

Powell, Mr. Matthew 	 (719) 573-6152
5990 Gunshot Pass Dr., Colorado Springs, CO 80917

Sawtelle, Mr. John 	 (760) 489-1512
151 Gayland PI. #109, Escondido, CA 92027
P/SnDLS@aol.com

Schieffelin, Mr. Ted 	 (719) 775-2791
PO Box 521, Limon, CO 80828

Schlmke, Mr. Kurt 	 (719) 446-5254
14860 County Rd. 35, Karval, CO 80823
schimke@bwn.net

Snyder, Mr. Jim 	 (701) 727-5783
115 Sirocco Ave #3, Minot AFB, ND 58704

Sorensen, Mr. Kyle 	  (not provided)
c/o Mid-America Reformed Seminary, 229 Seminary Dr., Dyer, IN 46311

Stetler, Mr Richard 	  (816) 454-8567
3616 NE 42nd Terrace, Kansas City, MO 64117
stetler@gvi.net

Wood, Mr. E. Zane 	  (719) 783-0304
Sangre de Cristo Seminary, 6160 County Rd. #130, Westcliffe, CO 81252-9619
ezanewood@usa.net
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OF THE
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ghe 253rd Sroci
of the

(Wformed Church in the (United States

He that abideth in the doctrine of Chriet, he hath both )
the Father and the Son —2 John 9.

I.Services
The Reformed Church in the United States convened its 253rd session of Synod at the

Ebenezer Reformed Church, Shafter, CA, on Monday, May 17, 1999, at 7:00 PM. Rev. Vernon
Pollema presided over a service of worship, and Rev. Paul Treick preached a sermon on
Deuteronomy 7:1-9, titled Covenant Faithfulness.

The Synod joined the congregation of Grace Reformed Church for a worship service on
Wednesday evening, May 19, 1999. Rev. Thomas Mayville presided, and Rev. Robert
Grossmann preached a sermon on 2 Thessalonians 2:13-17, titled Stand Fast as God's Children.
During the service Rev. Mayville expressed the appreciation of Synod to both congregations
for hosting this year's meeting.

Scriptural devotions were conducted daily. Rev. Ron Morris led devotions on Tuesday,
Licentiate Clif Loucks on Wednesday, and Rev. Maynard Koerner on Thursday.

II.Organization
The President, Rev. Vernon Pollema, called the 253rd session of Synod to order at 8:27 PM

on Monday, May 17, 1999.
The Stated Clerk, Rev. Frank Walker, called the roll, which showed 30 ministers and 30

elders present, a quorum. The roll was also called at the beginning of each business day.
The President defined the bar of the house as the pews in front of the "Reserved- signs on

each side of the church aisle.
The President appointed Revs. Gary Mancilas and lay Fluck and Elders Greg Stewart and

Rod Delong as tellers.
The following delegates were elected to serve as officers of the 253rd Synod:

President: 	 Rev. Vernon Pollema
Vice President: 	 Rev. Robert Grossmann
Stated Clerk: 	 Rev. Frank Walker
Treasurer: 	 Elder Clayton Greiman

The President appointed Rev. William Haddock as the reporter for the Reformed Herald.
The Stated Clerk read the Standing Rules.



HI. Adoption of Agenda, Order of Day, and Special Orders
The Agenda, Order of the Day, and Special Orders were adopted.

IV.Welcome of Delegates and Visitors
The President welcomed fraternal delegates, representatives of institutions, elders, and

visitors as they arrived. Fraternal delegates and elders of the RCUS were seated in the bar of
the house and given the privilege of the floor.

FRATERNAL DELEGATES: Rev. Robert Needham (Orthodox Presbyterian Church).
REPRESENTATIVES: Dr. Comelis Venema (Mid-America Reformed Seminary), Dr. Joseph

Plpa (Greenville Presbyterian Theological Seminary), Dr. Paul Fowler (New Geneva Theological
Seminary), Dr. Robert Godfrey (Westminster Theological Seminary in California), and Dr. Carl
Zylstra (Dordt College).

VISITORS: Rev. Gary Findley (Orthodox Presbyterian Church) and Rev. foghinda Gangar
(United Reformed Churches of North America).

V. Reception of New Ministers
The President welcomed the following new ministers: Ron Morris, Gary Mancilas and

Thomas Mayville.

VI. Reception of New Churches
No new churches were received into the RCUS during the past year.

VII.Announcement of Standing Committees
The President announced the appointment of Standing Committees.

VIII. Permanent Committee Reports

VIII.A. Archives
'Referred to Standing Overtures'

The Permanent Committee on Archives exists to preserve those records of the
denomination which record our history and the actions of its judicatories. It has served that
purpose during the past year.

The records in our possession are stored at the Bakersfield charge in two fireproof filing
cabinets in a concrete vault. Additions to the collection have been limited.

The committee continues to seek copies of old photographs of church buildings,
congregations, pastors, etc.

We have no budget and have expended no funds. We do not expect to change that in the
coming year.

J. Stuebbe, F. Walker, R. Grossmann, R. Spitzer

VIII.B. Board of Trustees
'Referred to Standing Overtures'

The Board of Trustees continues as a Permanent Committee of the Synod of the Reformed
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Church in the United States in order to satisfy the requirements of its incorporation in the
state of North Dakota. The Board holds no property, has no funds, conducted no business,
and held no meetings during the previous synodical year.

J. Stuebbe, H. Van Stedum, H. Hart, R. Honaker

VIII.C. Christian Education
[Referred to Standing Education and Student Aidl

Esteemed Fathers and Brothers:

Your committee was instructed by the 252nd Synod to oversee Rev. Howard Hart and Elder
Harvey DeGroot in their labors to produce a Sunday School curriculum based on Promise and
Deliverance by S.G. DeGraaf (1998 Abstract, p. 51; cf. pp. 21-22). Rev. Hart and Mr. DeGroot
were commissioned by the 1998 Synod to develop student workbooks for grades 1 through
8 to accompany DeGraaf's material, which itself is to be used as the teacher's manual for the
proposed curriculum. It was also decided by last year's Synod that this proposed curriculum
would be ready for implementation on the first Sunday in September 2001.

In March of this year, your committee received a progress report from Mr. DeGroot, as well
as some prototypes of the proposed curriculum for review. Mr. DeGroot reported that he and
Rev. Hart had so far completed two lessons each for the four grade levels (K-1,2-3,4-6,7-8).
They decided that each lesson will be divided into the following sections: Scripture; Memory
Verse; The Church Confesses; Lesson Truth; Lesson Aim; Lesson Explanation; Questions For
Assignment; Discuss and Decide; Family Section; Preview of Next Week's Lesson; and Glossary
of Terms. Also included will be "Tips for Teachers."

Then on April 5 your committee met via conference call with Rev. Hart and Mr. DeGroot.
Committee members present were Elders Harvey DeGroot, Harry Hieb, and Pastors Bill
Haddock, George Homer, and David Fagrey. After the committee members took turns making
comments and suggestions, it was decided that the proposed curriculum would need an
answer key as well as a proofreader. The committee also asked to review Hart and DeGroot's
work on a quarterly basis.

Overall, your committee is very pleased so far. We believe that we are off to a good start
and are heading in the right direction. We appreciate all the work Rev. Hart and Mr. DeGroot
have invested so far, and we believe it is evident that they are working very well together. They
feel as such.

D. Fagrey, W Haddock, G. Homer, H. DeGroot, H. Hieb, D. Kauk, E.Z. Wood

VIII.D. Diaconal Ministries
IReferred to Standing Benevolence'

Your committee did not meet this past year, nor was there any business that came to our
attention during the year. The Synod requested your committee to contact the Korean
American Presbyterian Church to see how we might assist them in their relief work in North
Korea. Your chairman has attempted to contact the KAPC. To the writing of this report no
response has been received.

D. Clark, J. Saavalainen, P Treick, R. Kusler, C. Beilby, G. Goehring, B. Kappes
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VIII.E. Editorial Advice
!Referred to Standing Publications'

Your committee dealt with three items during the Synodical year. Two the editor deemed
inappropriate (for various reasons) for publication. The committee concurred with the editors
judgment. The third concerned a series of articles on Abraham Kuyper, originally printed in the
Standard Bearer, which the editor wanted to reprint. Your committee could see no reason why
he should not do so.

Most of the committee's work has been done by email this year.

D. Savage, D. Fagrey, H. Opp, M. Newman

VIII.F. Executive
!Referred to Standing Overtures'

The report of the Executive Committee of Synod consists of a summary of the
recommendations made by circular and the disposition of those recommendations.

Circular 252:1 (August 27, 1998)
That Synod establish the work in Minneapolis as a home mission work of Synod, and that

Synod support the work up to a maximum of the amounts provided for other home mission
works.

Circular 252:2 (November 3, 1998)
That Synod grant $1430.00 per month in benevolent aid, starting November 1, 1998, to

begin a mission work in the Los Angeles area.

Circular 252:3 (April 6, 1999)
That the loan of $30,000 requested by Peace Reformed Church of Garner, 1A, be granted

In order to make a down-payment on a parsonage for the Redeemer Reformed Chapel in
Minneapolis, MN, and that this loan be at the usual Synodical rate of 3 percent.

The recommendation of Circular 252:1 carried with no objections received. The
recommendations of Circulars 252:2 and 252:3 were defeated. Article 111 of the RCUS
Constitution specifies that recommendations by circular "shall be implemented unless written
objection is received within thirty days from at least two members of Synod who are from
different Classes." Circular 252:2 received three objections, each from different Classes.
Circular 252:3 likewise received two objections.

Proposed services were distributed along with Circular 252:3. The Rev. George Syms was
appointed to preach at the opening worship service of the 253rd Synod. However, on that day
Rev. Syms will be representing the RCUS at the Synod of the Reformed Churches in the
Netherlands (Liberated). The Executive Committee therefore appoints the Rev. Paul Treick to
replace him.

V Pollema, P Treick, F. Walker, J. Stuebbe, R. Elliott

VULG. Foreign Ministries
!Referred to Standing Missionsj

Activities of the Committee
Your committee again engaged in a variety of works to carry on the Foreign Ministries work
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of our Synod. These included: I) Maintaining contact and communication with the churches
in the Eglise Reformee Confessante au Congo (ERCC), the GKN-L missionaries in Lubumbashi
and their committees in the Netherlands, and the Free Reformed Church of Kenya (FRCK);
2) Overseeing the transfer of budgeted funds to the particular works and workers that we
support; 3) Seeking and transferring additional funds to the Congo because of the deprivations
of revolutionary war; 4) Informing our churches through articles in the Reformed Herald; and
5) Helping to found and oversee the Reformed Radio Administration Committee (RRAC). We
also fulfilled a mandate of Synod by writing to Bishop Csiha Kalmon of the Hungarian Reformed
Church and monitoring publications by the competing groups who work there.

The Congo
The work of the ERCC continues with small actual progress because of the bad political and

economic conditions, and the interference of efforts to topple the government. While things
have been more or less stable in the south of the Republique Democratique du Congo around
Lubumbashi, there have been many problems in the area of the capitol city of Kinshasa during
the past year. The GKN-L missionaries and de Verre Naasten were able to have their people
on site in Shaba (the province around Lubumbashi) during most of the year. The southern
border with Zambia remains open, giving additional security, and we have been able to remain
in contact with the missionaries by email. Since the Dutch are in Lubumbashi, our direct
contacts with people in the ERCC are more in Kinshasa. The Dutch brothers have instituted
a five-year education program for prospective ministers. Rev. Kishimba continues to give us
reports.

The four main Kinshasa churches continue to operate although they have suffered much
from military operations. Food and other necessities have become very expensive and the
government now requires all fund transfers to be carried out in Congolese currency, which
causes financial losses. We had been doing the transfers in dollars. Our committee requested
additional offerings for the Kinshasa churches, and over $5,000 of extra help was sent. The
leaders express great thankfulness for this help. Communications to Kinshasa are still very
difficult, with FAX working only a fraction of the time. Mail comes out but does not go in to the
Congo.

A couple of additional developments are important. It became necessary during the year
to cease our payments of $ I 50 per month to Responsible Elder Paswa. Paswa left the church
in Kananga, where he had been having problems, also leaving his family behind and
establishing a new family with a new wife. A question concerning the continuing legality of
Responsible Elders leading in the sacraments has been raised, evidently by the ministers
Kishimba and Illunga. In typical African fashion they have forbidden the Responsible Elders to
do this, evidently without action by the Synod of the ERCC. We are having difficulties in getting
true information on this matter, but it would leave many churches spread over a country half
the size of the U.S. without the sacraments. Kinshasa, for example, is fifteen hundred miles
from Lubumbashi, where there are ministers.

Kenya and the FRCK
The Free Reformed Church of Kenya has prospered during the past year with our financial

and literature support. Mail is slow but eventually does arrive and we are able to communicate
by FAX when needed. The FRCK churches are far enough from Nairobi not to be affected
directly by the terrorism there, even though some of the men travel to Nairobi and do business
there regularly.

The congregations of the FRCK have built three church buildings (log frameworks with
sheet metal roofs), and have continued to build the congregations through preaching and
training. They have also used our help to improve their health services. They would like to have
their own pharmacy and dispensing clinic if possible. James Aunga, the younger of the two
Pastoral Elders, was quite sick during much of the year, but has recently recovered quite well.
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A GKN-L minister traveled to the Kisii area late in 1998 and met with Elder Meshack Nyarango
as well as with some competing groups that are evidently not very Reformed. This caused some
upset among the Kisii Reformed folks but seems to have been settled presently. We anticipate
sending Mr. Kurt Schimke and perhaps a minister of the RCUS to Kenya sometime in 1999 or
early 2000.

Hungary
Your committee chairman wrote the above mentioned letter to Bishop Csiha of the HRC,

expressing our concerns about neo-orthodoxy and feminism. We may or may not receive a
reply since we did not think we could insist on such an answer. The attacks of WBM personnel
against the HRC have not ceased, as we had hoped, and antagonism continues between the
two U.S. Reformed agencies working in Hungary.

International Reformed Radio Mission
Revs. P Treick and R. Grossmann traveled to Chicago in October to help found the

Reformed Radio Administration Committee. Rev. Treick was elected chairman. The committee
moved forward with the work and French radio broadcasts from South Africa have begun with
Rev. Eric Kayayan as preacher.

Germany
Rev. Will Traub reports that progress is being made toward the establishment of a new free

Protestant church in Germany. One congregation has been formed in Neuwied and has called
a minister. Others may follow. Rev. Traub has been involved as a counselor in this matter from
its beginning and keeps us informed.

R. Grossmann, J. Merica, G. Mall, C. van Egmond, D. McPherson, R. Fay

VIII.H. Home Missions
!Referred to Standing Missions!

At the annual Synod Home Missions Committee meeting in 1998 it was noted that Synod
had not been involved in the starting of any new works for three years. At the Classis and even
local level a couple of works were started, but the fact that there seemed to be little activity
on the mission front was distressing and made a matter of prayer. Also, the committee
communicated this concern to the Classes.

It was therefore a cause of great rejoicing to see the opportunities to work with interested
groups multiply in the latter part of 1998 and the beginning of 1999. At the same time, these
new opportunities, along with our already established mission works, present the Synod and
Classes with a significant challenge.

Committee Work
Your committee was in contact with each home mission work during the year through

various forms of correspondence, and carried out at least one visit to each church as is
required of us in the Home Missions Manual. In addition, a number of special visits were
carried out to the new work in Minneapolis, Redeemer Reformed Chapel. We are especially
thankful for the help of the Rev. Robert Grossmann and the Garner Consistory for their
oversight of this group. Visits were also made by members of the committee to the group in
the LA Basin. Again, we must all be grateful for the diligence of Rev. Jonathan Merica and the
Bakersfield and Shafter Consistories for their work with these folk and their communication
with us as to the progress there. Finally, your committee was asked to give counsel and
approval regarding a request by the Garner Consistory to ask Synod for financing so a
parsonage might be purchased by Redeemer Reformed Chapel. Approval was given by majority
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vote of the committee, and the request circularized.

Debt Reduction Offering
This past fall marked the fourth time that the churches of Synod participated in a debt

reduction offering taken on the Annual Day of Prayer. The Synod treasurer reports that a total
of S15,042.00 was dispersed to Watertown as a result of the offerings taken. This is a good
offering and the churches are to be commended in their faithful giving to this cause. The SHMC
will recommend that the offering this fall be designated for Trinity Reformed Church, Modesto,
CA.

Home Missions Committee Meeting
On February 11 and 12 the SHMC met in Yuba City, CA, for our annual meeting to hear the

reports on the progress of the mission works and to discuss the budget needs for the year
ahead. We once again want to express our thanks for the excellent hospitality we received from
the members of First Reformed Church.

As part of the agenda, the committee heard reports on the missions activity going on in
each Classis, as well as reports from the committee members that visited the mission
churches, and then heard from the missionaries themselves as they offered evaluations of their
respective charges. What follows is a summary of each church's report.

First Reformed Church, Yuba City:  Rev. Gene Sawtelle reported that in this past year the
elders were faced with a number of very difficult discipline cases. He offered high praise for the
faithfulness of the elders in attending to this work in a godly and biblical manner. Sadly, the
outcome of these discipline cases resulted in the loss of a number of members from the
congregation. Further, Rev. Sawtelle went through two serious operations which kept him from
being in the pulpit for about three months. The church was challenged with some significant
diaconal needs; much needed repairs on the parsonage and building were also attended to.
Again, high praise was given for the faithful work of the deacon as he carried out his work in
the face of these great challenges.

Throughout all of the testing the church went through, the Lord richly blessed the church.
The congregation fully met its budget for the year, was able to cover all its Classis and Synod
guidelines, and it was able to meet the diaconal needs mentioned above. Despite the loss of
members due to discipline, giving was up, an excellent spirit prevailed among the membership,
the Lord provided a second (and much needed) deacon from among one of the new members
added to the church during the year, and, during the pastor's recovery period, the pulpit was
regularly supplied, thanks to the diligence of the elders. Rev. Sawtelle reported that he was
conducting a new members class for a number of people who expressed a desire to loin the
church. The church will take a 10 percent reduction from synodical support for the year 2000.

Covenant Reformed Church, Watertown: Rev. Maynard Koerner reported that the
congregation found an elementary school in Watertovm to meet in which had the advantage
of being more centrally located in the city as well as being less expensive to rent. Around the
beginning of April 1999 the church was informed of the opportunity to rent a PCUSA church
building in town that it would be free to use any time of the week but Sunday evening. It would
be able to put up a sign on that property for the church as well. The cost of rent would be the
same as what they are currently paying. As of this writing, the elders are inclined to go with this
new arrangement for worship. Rev. Koerner reported that while the church's membership did
not increase this year, it saw more visitors this year and has some visitors that have been
attending regularly for a number of months now. The people are also growing spiritually and
in their fellowship with one another.

The congregation had been using the Faith in Focus telephone devotional program for some
time, but reports that it has discontinued it. In place of that it will purchase a mailing list of
new residences in Watertovm which is kept current monthly, and will be mailing letters and
pamphlets introducing the church to these residences throughout the year.
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Financially, the commitment of the members is very good. The congregation was able to
meet its 1998 budget. This year it will have to meet a 20 percent reduction from synodical
support. It is determined to make every effort to meet that reduction, trusting in the Lord's
provision. However, it has requested that it not be reduced at all for the year 2000, but wait
until the year 2001 and then begin a 10 percent a year reduction schedule from then on.

Trinity Reformed Church, Modesto: Rev. Paul Treick reported that the church continued to
be active in spreading the gospel in the Modesto area by means of tracts, Faith in Focus
telephone devotional, Reformation Day service, word of mouth, and the passing on of sermon
tapes, as well as in the stated Sunday services. One class for new members was completed
during the past year, and another was beginning at the time of our meeting. Last year it was
reported that the congregation needed to do some badly needed remodeling on the
bathrooms at the church. Due to financial constraints, this project was put off for the time
being, though it is continuing to lay aside money for this purpose when possible and anticipate
being able to do the work this coming year.

Rev. Treick noted in his report that there was considerable struggle to meet its budget this
year In light of the reduction from synodical support. This struggle was anticipated last year,
and the Consistory worked diligently to keep the financial concerns before the congregation.
The deacons were especially commended for their work in visiting every family to explain the
finances of the church and to encourage them to fulfill proper stewardship; they also worked
hard at trimming the budget. The response to the visits by the deacons was positive, and
giving did improve. In fact, the financial commitment of the members of Trinity is very good.

However, even with their best efforts, the congregation reported a shortfall of over $500
in their giving to synodical guidelines. This marked the first time the church fell short of its

guideline contributions, and was a matter of great disappointment to the people. It was able
to meet its classical guidelines. Moreover, with the added 10 percent reduction over last year
beginning February 1999, the Consistory anticipates even greater financial constraints for this
year. The dilemma facing the SHMC in such a situation, no matter which mission church is
involved, is this: In light of the principle of corporate responsibility each church has to Classis and Synod
work; in light of the desire to teach that corporate responsibility; in light of the fact that Synod sets guidelines
with the assumption that all churches will contribute fully to meet the needs of Synod work; is it a poor
practice to reduce synodical support to a mission work when it is virtually certain it cannot meet its budget?
The SHMC takes this question seriously, and took that into account in making its
recommendation for the year 2000 synodical support for both Modesto and Watertown.
Ultimately, Synod must decide this issue, as we did last year.

Grace Reformed Church, Rapid City:  Rev. David Fagrey, the new pastor of Grace Reformed
Church as of July 1998, gave the report. Rev. Fagrey reported that the transition in leadership
went very well, and he has been well received by the congregation. This speaks well of the work

in Rapid City in that it was not built around a man (Rev. Savage), but the truth. The church
continues to seek to be faithful in bringing the witness of the Reformed faith to the area. It has
begun a weekly radio broadcast called Back to the Reformation every Sunday morning. In this
program Rev. Fagrey is preaching through the Heidelberg Catechism.

For the past three years now Grace Reformed has reduced support from Synod by 25
percent a year. Rev. Fagrey and the Consistory reported that the commitment to this reduction

is strong among the membership of almost fifty communicants. Despite the fact that it did not
grow in numbers this year, the church was again able to handle the reduction in 1998, by God's
gracious provision. They also desire to reduce again for 1999, which would mean that at the
end of this year the church would go off support completely. The SHMC commends the Rapid
City mission for its diligence in giving and its commitment to taking its reductions at such an
aggressive rate. We are grateful to God for His blessing on this work over the years, and pray
for its continued prosperity in the years to come.

Redeemer Reformed Chapel, Minneapolis: Rev. Robert Grossmann reported on the
progress of the work in Minneapolis by means of a letter. Rev. Grossmann reported that the
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group began worship services on June 14, 1998, with RCUS summer student Mr. Jeff De Boer
exhorting in the AM and Rev. Grossmann preaching in the PM. Mr. De Boer served the group
for ten weeks of the summer. Initially, Redeemer met at two different locations every Sunday.
By the end of August it was able to rent a place in a private school, Groves Academy, which
is located in the St. Louis Park suburb, and easily accessible from two major highways serving
the region. Rent for the facility is a reasonable $400 per month.

During the summer months Rev. Grossmann took a number of families through the entire
Heidelberg Catechism as a membership class. This instruction was well received. The Gamer
Consistory appointed a steering committee consisting of five men from the group to carry out
various responsibilities and pursue contact with RCUS pastors with a view to calling a man to
serve the mission. Meanwhile, the pulpit has been supplied almost every Sunday throughout
the year by either seminary students or RCUS pastors. The core group of ten families has been
very committed to the work throughout the past months in attendance, fellowship with one
another, inviting others, preparing a constitution, hosting guest preachers, and in numerous
other ways. It is also very committed to the work financially, the offerings averaging $600 to
$700 a week. It should be noted that the budget it submitted to the committee is provisional,
based upon estimates for housing, ministers salary, etc.

As to finding a minister, the group pursued a number of men in the RCUS in succession,
asking for sermon tapes and inviting them to come for a trial sermon and introductory visit.
Finally, by the end of January 1999 Rev. Jim Sawtelle agreed to go. A call was extended to him
through the Gamer Consistory and congregation in the month of February. Rev. Sawtelle has
accepted the call and anticipates taking up the work there in the month of June.

As of this writing, the group is seeking adequate housing for the new pastor. The Synod
Home Missions Manual strongly urges churches to buy parsonages for pastors whenever
possible. Rent for a modest three-bedroom house or townhouse in the area is around $1500
per month. With a 20 percent down-payment, the church can purchase a home with a
mortgage payment of $1000 per month or less. It seemed the stewardly route to buy a
parsonage at this time. The Gamer Consistory agreed and has overtured Synod for help with
the down-payment through a circular letter.

LA Basin: The Western Classis asked the SHMC to hear a presentation on the merits of
supporting a work in the LA Basin. This presentation was given by Rev. Jonathan Merica. Rev.
Dennis Roe and Rev. Gary Mancilas, both on the SHMC, were also a part of the assessment
committee that has been in contact with this group. As the readers of this report will
remember, a request from Western Classis asking for synodical support for this work failed on
objections this past fall. Western Classis has continued to encourage the work and the Classis
Home Missions Committee met to consider the objections to the circular by the members of
Synod. It is satisfied it can adequately answer all the objections. It believes the objections
given should not be obstacles to Synod's support of this work. Rev. Merica informed your
committee of the group's progress since last fall, and urged the SHMC to bring
recommendations to the 253rd Synod of the RCUS for the support of this work, in conjunction
with Western Classis.

There are presently twelve families of various backgrounds, some Reformed/Presbyterian
and others not, who are worshiping under the ministry of Rev. Jay Fluck. Worship services are
conducted AM and PM each Sunday in the Fluck's home, with 20 to 33 in attendance.
Offerings are averaging $250 to $300 a week. The group is very zealous in inviting others to
worship with it, and appears very committed to the Reformed faith.

Rev. Fluck was present at the session of our meeting in which Merica's presentation was
heard. Your committee was able to ask him questions and hear his comments.

In addition to the reports on the Synod mission works themselves, your committee heard
reports on the progress of the missions activity in the various Classes. From Western Classis,
reports were heard on Grass Valley, Chico, Jonathan Merica's contact with a small group in
Pleasanton, and contact with a group in San Diego. From South Central Classis, reports were
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heard on the progress of the work of Missionary-at-Large in Colorado, Rev. Dorman Savage.
Worship services have begun with a group in Greeley, as well as in Limon. Bible studies are
conducted with a small group in Pueblo. A number of other contacts are on hold for the time
being. Of the groups mentioned, the Greeley work is very close to taking more formal steps
toward organization.

From Northern Plains Classis, reports were heard regarding solid contacts with families in
the Fargo-Moorehead area of North Dakota.

Covenant East Classis reported on the ongoing work by Deaf Reformed Church in Bowie.
It is a cause of great rejoicing to see the cornucopia of opportunities to spread the gospel

of our glorious Lord Jesus Christ. That the Lord would give us these opportunities is also
humbling. Ye, as I noted above, this presents us with a great challenge. We need much wisdom
to see how to balance these numerous needs while functioning under the reality of our modest
financial constraints. Your committee spent much of our time discussing this issue. In light of
the commitments we have to existing works, in light of the other causes we are committed to
on our synodical guidelines, in light of the commitments that each Classis has to various
causes, how shall we proceed with recommendations to help finance new works? Your
committee is convinced that the answer lies in part in a more equitable funding relationship
between Classis and Synod. The committee drafted a recommendation and sent it to each
Classis HMC to the effect that Classis take on as much support as possible for each current
and future mission work, thereby shifting the raising of guidelines and oversight to the Classis,
and allowing Synod to take a more supplementary roll with respect to funding mission works.
Furthermore, this would help to keep the Synodical Missions guideline from becoming too
burdened, as well as prevent Synod from being the primary force of the mission work. At least
one Classis will be bringing financial requests to Synod reflecting this more equitable funding
relationship.

It should be noted that working out this arrangement would very likely require that we
reexamine the Synodical Home Mission Manual especially with regard to procedures for taking
on new mission works, and perhaps such things as salary levels for missions pastors and
housing requirements. Additionally, perhaps it is time to take another look at the extent to
which we ought to be funding new works. It seems sometimes that our funding practice is up-
side down. Perhaps we need to ask new groups to pay a pastor and all other expenses
possible, and that the Classis/Synod pick up the slack from there. In this approach the HMCs
would look at funding as adding the equivalent of four or five "families" to the mission. That
way, as the work grows, the new families financially replace the Classis/Synod "families."

Finally, I will close this already too lengthy report with a couple of notes. Your committee
did not bring a recommendation to raise missions pastors' salaries this year, even though it
has been a couple of years since they have had a raise, and even though in particular the older
pastors are woefully underpaid. Perhaps this could still be addressed by the Standing
Committee at Synod.

It was also noted as a matter of concern that the new works are having difficulties finding
experienced RCUS pastors willing to entertain a call. In the short term, we may find it necessary
to recommend men to these groups who don't have the requisite five years experience. Let
us make it a matter of prayer that the Lord would raise up men for the mission fields.

J. Sawtelle, N. Riffert, G. Syms, D. Roe, G. Mancilas, A. Stache, R. Schnabel, A. Rau

VIII.I. Interchurch Relations
'Referred to Standing Ecumenical'

Your committee is pleased herein to report on its labors on behalf of the Synod of the
RCUS during the past synodical year and to make recommendations to further the relations
of the RCUS with other ecclesiastical bodies.
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Due to budget constraints, your committee did not meet this past year. An attempt was
made to meet in California, where several members live and where the Home Missions
Committee was also meeting. Though a subcommittee did meet to discuss matters germane
to the URCNA, a full meeting proved financially impossible. Business was therefore conducted
by mail, email and telephone. It is hoped that this next year Synod will have sufficient funds
to enable a full committee meeting, which has proved to be the much better route to conduct
business in the past.

Churches in Fraternal Relations
Your committee has not yet responded to the invitation of the Orthodox Presbyterian

Church to review the document entitled Proposal for Church Unity —A framework for discussion. We
are still waiting for the completion and adoption of our RCUS study on the subject of Church
Unity before responding to theirs.

In the matter of the OPC concern regarding the orderliness of the involvement of two of
our ministers in the beginning of a new church work in Hungary, the Foreign Ministries
Committee responded through your committee to the OPC in the summer of 1998. No reply
to this letter has been received.

The Rev. Harvey Opp was the fraternal delegate to the 200th anniversary celebration of the
Reformed Presbyterian Church of North America at Geneva Falls, PA, lune 12-19, 1998. The
next RPCNA Synod meets July 10-16, 1999, in Upland, Indiana. The Rev. Jonathan Merica has
agreed to represent the RCUS at that Synod.

Other than a phone call in lune of 1998 from Dr. John Paul Roberts to the chairman of your
committee in response to your committee's letter of March 1998 to the 1PCM, no other
communication has been received. Your chairman was advised by Dr. Roberts that he does not
in any way represent the Ecclesiastical Relations Committee of the IPCM. He also advised your
chairman that the ERC of the IPCM was in receipt of the letter sent to them and would be
responding, though the chairman of its committee, Rev. Velazquez, was very busy.

The last communication from the JPCM was in the fall of 1997 in response to January 1997
and April 1997 correspondence from your committee. To date no minutes of the General
Assembly of the IPCM are in the archives of the IRC of the RCUS, though they have been
promised. Your committee remains hopeful that the IPCM will send a delegate to the 253rd
Synod of the RCUS and that a reason for its lack of communication will be offered.

Your committee had no direct contact this year with the Reformed Confessing Church of
the Congo. Contact with the RCCC has been through the Foreign Ministries Committee to
whose report you are recommended.

The Synod of the Reformed Churches in the Netherlands (Liberated) convened April 7,
1999, in the Dutch City of Leusden. This Synod will be meeting at various times through the
spring and summer of 1999. Arrangements have been made to have the Rev. George Syms
present in May as a delegate from the RCUS. Both Rev. Syms and Elder David Stelpstra have
been acting as a subcommittee of the IRC to keep abreast of developments in the GKN-L and
to further contact with their committee for Relations with Churches Abroad. Since the portion
of the GKN-L Synod meeting that Rev. Syms will be present at will overlap the 253rd Synod of
the RCUS, Rev. Syms will be arriving after our Synod has convened. It is hoped that he will have
a hard-copy report available for our Synod. Jf not, he will be prepared to bring a verbal one.
Some current developments in the GKN-L that your committee has become aware of will be
looked into by Rev. Syms and brought before the 253rd Synod of the RCUS in his report. At
present it is not known if a delegate from the GKN-L will be present at our Synod.

Relations with Other Churches
Your committee, through its chairman, verbally expressed to the ARPC through its

Interchurch Relations chairman, Rev. William B. Evans, Ph.D., Synod's appreciation for the
answers provided to our questions and for the presence of Dr. Milton Fisher who came as an
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observer to the 252nd Synod of the RCUS. A letter expressing this appreciation was also sent.
Your committee has to date received no official response to the invitation given to the

Canadian Reformed Churches to enter into a fraternal relationship. There has been some email
contact with the new chairman of the Committee for Relations with Churches Abroad, Rev.
fonkers, and he was advised of this lack of official response in April of 1999. Copies of the Acts
of Synod Fergus (1998) are expected to be forwarded to your committee, which it is hoped will
contain the information needed. The Rev. George Syms and Elder David Stelpstra are acting
as a subcommittee of the IRC and are maintaining various lines of communication to further
our contacts with our Canadian brethren.

An invitation has been extended to the CanRC to have an observer present at the 253rd
Synod of the RCUS but it is at present uncertain if this will happen.

Other than through NAPARC your committee has had no observer contact with the Korean
American Presbyterian Church.

No invitation was received from the Presbyterian Church in America to send an observer
to its General Assembly in 1998 and your committee has no plans to send an observer to their
27th General Assembly in Louisville, KY, June 15-18, 1999 and has issued no invitation to the
PCA to send an observer to the 253rd Synod of the RCUS. It is to be noted that reports of the
General Assembly actions of the PCA are presented at the annual meeting of NAPARC along
with the actions of other assemblies and bodies.

Your committee continues to maintain contact with the URCNA in accordance with its
mandate from Synod. The Rev. Maynard Koemer was present at a meeting in the summer of
1998 with the URCNA Committee for Ecumenical Relations and Church Unity. A subcommittee
of the IRC, consisting of the Rev. Maynard Koerner and the Rev. Jonathan Merica, has
formulated a series of questions to be submitted to the URCNA by your committee. It is
expected that these will be submitted to the URCNA by the IRC of the RCUS by Rev. Maynard
Koerner and Rev. Ron Potter, who are expected to attend the URCNA Synod meeting in Grand
Rapids in June 1999 as observers from the RCUS. The URCNA has been invited to send an
observer to this 253rd meeting of Synod and your committee has been advised that it is
making every effort to do so.

Ecumenical Relations
The North American Presbyterian and Reformed Council, hosted by the RCUS, met in Sioux

Falls, SD, on November 16-17, 1999. Member denominations who were represented by
delegates were: the Orthodox Presbyterian Church, the Presbyterian Church in America, the
Christian Reformed Church, the Associate Reformed Presbyterian Church, the Reformed
Presbyterian Church in North America, the Korean American Presbyterian Church, and the
Reformed Church in the United States represented by Rev. Maynard Koerner, Rev. Jim Sawtelle,
Rev. Paul Treick and Elder Dave McPherson. The Rev. Ron Potter chaired the meeting. A
number of RCUS ministers and elders also attended as observers, as did a number of
denominations.

As host denomination, the RCUS provided the speaker for the banquet on Thesday
evening. The Rev. Paul Treick spoke on "How to Minister to Modern Man," a covenantal
message that was well received and recently printed in the Reformed Herald.

More than a sufficient number of votes of the major assemblies of NAPARC member
churches (two-thirds) were received to ratify the 1998 action of NAPARC relative to suspending
the membership of the Christian Reformed Church in North America due to its stand on
women in ecclesiastical office. The suspension of the CRCNA means that they may attend
NAPARC meetings but cannot vote.

The Council also agreed to establish a committee to study the feasibility of translating
Reformed materials into other languages and publishing them. Rev. Paul Treick has agreed to
serve on this committee. Some discussion was held as to what the meeting of NAPARC really
accomplishes. It was decided to ask each denomination through its Interchurch Relations
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Committee to send specific proposals to next year's meeting on how to implement being more
productive in meeting the mandate of the Council. It is hoped that there will be more
opportunity to deal as a Council with the various issues of concern facing Reformed churches.

Your committee plans to meet during Synod to prepare some concrete proposals regarding
the mandate of the Council and present them through the Standing Committee on
Ecumenicity for synodical consideration.

The officers of NAPARC for the 1998-1999 year are Rev. Ron Potter (RCUS), Chairman; Rev.
Roy Taylor (PCA), Vice-Chairman; Rev. Don Duff (OPC), Secretary; Rev. Maynard Koerner
(RCUS), Treasurer. The next meeting will be hosted by the Associate Reformed Presbyterian
Church and is to be held in Flat Rock, North Carolina, on November 17-18, 1999. Current dues
per member church were set at $300.00.

Your committee has experienced the benefit of having a full contingent of delegates (viz.,
four) present at the 1998 NAPARC meeting and is hopeful that this will be a standard practice
for the RCUS in the future. Since there is a Foreign Missions and Home Missions consultation
taking place in conjunction with NAPARC, this will spread any financial burden over three
committees.

The International Conference of Reformed Churches meets every four years and will meet
in the United States in the year 2002 at the invitation of the OPC. The location has not yet
been announced.

In a letter dated March 30, 1999, from Mr. Henk A. Berends, Treasurer of the ICRC, your
committee was advised of the 1999 ICRC assessments and informed that "due to the
economic downturn in certain parts of the world, and changes in membership numbers we
have had to reassess for the years 1999 to 2001." The current portion of the assessment now
due is $470.00.

Miscellany
Your committee, in accordance with its instruction, advised the Lanka Reformed Church

(LRC) that it is unable to help with financial aid and that the establishment of fraternal relations
is premature. In a phone call from Sri Lanka to your chairman in March 1999, the LRC
requested that the IRC obtain a copy of a report done by the GKN-L on the LRC. Your
committee has asked the Rev. George Syms to attempt to secure this report when he is in
Holland in May. The LRC is still desirous of maintaining contact with the RCUS and has asked
for any help that may be extended to it relative to the obtaining of theological books and
materials. Your committee advised the LRC that it would consider the request. Your committee
has no action to recommend relative to the LRC.

Your committee expects to have a proposed budget to present through the Standing
Committee on Ecumenicity.

R. Potter, G. Syms, J. Merica, M. Koerner, D. Stelpstra, R. Spitzer, F. Meidinger

VIII.). Ministerial Relief
'Referred to Standing Ministerial Aid'

Your committee met on Thesday, March 16, at the St. Paul's Ev. Reformed Church of
Hamburg, MN. Present were committee members Haddock, Bowen, and Renner. We bring the
following report and recommendations.

In the past your committee gave an accounting of the Ministerial Aid Fund based upon the
status of the fund at the time of the meeting. Due to a mandate from the last Synod meeting.
the Ministerial Aid Fund will be reported based upon a fiscal year that coincides with the
calendar year. As of the end of 1998, we had $109,148.16 invested in four mutual funds and
$138,188.77 in bank certificates of deposit. Deposits as of December 31 totalled $4,910.40.
and the value of checks received but not deposited until after that date total $10.780.78. The
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total value of the Ministerial Aid Fund as of December 31 is $263,028.1 I .
Please note that there is a five-month lag between the Synod meeting and the close of the

fiscal year in the report. We include here for your information a status of the fund at the time
of our meeting. As of March 16, 1999, the committee calculated the value of the Ministerial
Aid Fund to be approximately $325,000.00. This figure changes daily due to the value of the
mutual funds in our portfolio changing daily.

It was reported to the Synod last year that the goal of reaching $1,000,000.00 in the
Ministerial Aid Fund was attainable in ten years. Your committee now reports that we are ahead
of those projections as of the time of the committee meeting. This is due to an exceptionally
good return the past year on the mutual funds in the portfolio (the DJ1A crossed the historic
10,000 mark on the day we held our meeting). Please be aware that a bad year in the stock
market will have the opposite effect; however, your committee used a figure of 8 percent
annual growth on our investments in this projection, which is historically a very conservative
figure for a period of ten years in the stock market.

Your committee discussed the investment of new money coming into the fund (money
from the guideline and contributions from individuals and churches). It has been the policy of
the committee to invest new contributions in a balance of 50 percent into certificates of
deposit and 50 percent into mutual funds. We recommend a change to this policy advocating
that all new contributions coming into the Ministerial Aid Fund be invested according to this
formula: 60 percent into mutual funds and 40 percent in certificates of deposit. Interest rates
for CDs are now at or below a 5 percent annual rate. This is a very poor return. We believe that
the proposed 60/40 investment rate is not overly aggressive. Further, this new strategy will
have no effect on the current holdings of the MAR Money that is now in certificates of deposit
will remain there, and the money that is now in mutual funds will stay in mutual funds. No
change in the status of the holdings of the portfolio will be made without a recommendation
to the Synod.

Your committee wants to emphasize strongly the point that the guideline for the Ministerial
Aid Fund has been successful and is essential for us to reach our goal of $1,000,000.00 in the
fund. We recommend that the Synod continue the $15.00 per communicant member guideline
for the coming year. We encourage ministers and elders to explain to our congregations that
having a self-sustaining Ministerial Aid Fund will eventually remove the need for this guideline
AND the guideline for Ministerial Relief. Your committee is in agreement that there is light at
the end of the tunnel" as far as our goal is concerned. We believe that we are on the right track
with our investment policy. Relying upon God's providence, we are committed to the belief
that this fund is the answer to the needs of our retired ministers and ministerial widows. We
plan to have a feature article in the Reformed Herald to talk about the status of the fund and to
promote continuing contributions and bequests to the Ministerial Aid Fund.

W Haddock, H. Bowen, T. Renner

VIII.K. Publications
[Referred to Standing Publications'

Your committee has undertaken the following activities this past year regarding the
following items.

Your committee has been actively trying to find someone to provide a Synod web site. This
has produced a wide variety of problems. At present David Driftmier, a member of Northland
Reformed Church in Kansas City has been attempting to get the web site on line. Mr. Travis
Rayhaus, son-in-law of Maynard Koerner, has offered to man the web site at the cost of $25
per hour for programming time, and to provide text (just copy/typing) at $15.00 per hour, with
a cost of the domain of $35.00 per year.

Your committee has contacted Elder Wayne Johnson of Covenant RCUS in Sacramento
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about the four-color quality brochure. He has graciously agreed to provide some samples to
be reviewed by this Synod.

The Book of Worship is being printed at this time. Some copies will be available for viewing.
The traditional English version will be available at the cost of $12.00 and the modem English
version will be available at the cost of $11.00 per copy.

A sample copy of the Three Forms of Unity will be supplied to the Standing Publications
Committee for approval of format. If approved by this Synod your committee will be able to
print the material after Synod.

The Constitution and the Rules of Order are available for printing in booklet form, but the
forms from the 1987 Abstract and the forms for congregational records from the 1957 RCUS
Constitution (black book) are not in a prepared form for printing. This is due to an oversight
by your committee chairman.

The Reverend Howard Hart has been in contact with your committee concerning his work
on the Sunday school curriculum. Progress toward future Sunday school literature for the
churches of our Synod is continuing.

An inventory of books, booklets, etc., that are available in the Book Depository will be
made available at Synod.

Roelof A. Janssen of Inheritance Publications is requesting permission to sell the book, You
Shall Be My People, on a consignment basis. His recommendation will be presented to the
Standing Publications Committee for consideration.

W. Brice, D. Savage, N. Jones, J. Huber, T. Ochsner

IX. Reports of Officers

IX.A. President's Report on the State of the Church
lOn motion it was determined to print the President's Report in both the Abstract and the
Reformed Herald and refer it to Standing Ecumenical.)

What is the state of the Reformed Church in the United States? In what direction are we
moving? Is it a different direction from that of the past? From that of our spiritual fathers? From
that of our creeds and confessions? With such questions in mind, I reviewed the reports of the
Presidents of the Executive Committees of the Classes and gleaned the following:

Northern Plains Classis: ' All the pastors report that the Word of God has been regularly
preached and taught in their congregations.... We are thankful for all of His faithful servants
in the NPC. We are very much in the process of going from a 'country church' to being a 'city
church.' This may be a difficult and, at times, a painful process, but we know that our sovereign
Lord will provide for all that we stand in need of.... If we are faithful to the Lord of the Church
we know that He will be faithful to us.'

Covenant East Classis: ' ...the state of the church in CEC is one of great blessing from God,
and of solid commitment to the keeping and spreading of His Word.... Each of the pastors
reports that he faithfully ministered the infallible Word of God from week to week, both from
the pulpit and from house to house. Our classis continues to be blessed with ministers and
elders who know in their hearts that this is the central work of Christ's church.... May God be
praised for faithful ministers of His Word and for elders who take seriously their calling to
minister as God gives them ability... The Constitution of the RCUS requires pastors to hold
catechism classes, and this task is taken seriously among us. This bodes well for the future of
the church since folks who were well trained as covenant youth continue to make up the core
membership of most of our churches."

South Central Classis:"... the two trials conducted last year indeed provided a time of testing
for our Classis. Not only was our faith in the biblical process of discipline put to the test, but
our resolve to exercise biblical discipline was tested as well.... The parochial reports testify
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that the preaching of the Word of God continues in our congregations. God's Word is also
being faithfully taught in catechism classes, Bible studies, Sunday schools, Heidelberg Youth
Camp and elsewhere.... Overall, it is my conviction that the church is healthy and growing. it

is plain to me that most of the office bearers in our church have been good shepherds of the
flock ... who in the absence of a pastor in their charge, have carried out their duties in an
exemplary fashion. This, I believe, speaks well of the future of our church."

Western C!assis: "As I read the parochial reports of the ministers and licentiates of the WC,
I rejoiced that the Word of God is being preached faithfully in our congregations. Bible studies
are taught as well. The covenant youth of our churches are being prepared for confirmation
and communicant membership. The sacraments of Holy Baptism and the Lord's Supper are
being properly administered, and Christian discipline is properly exercised.... We are doing the
work of the church when we preach the Word of God, administer the sacraments, administer
church discipline and meet in Consistory and Spiritual Council. But we are also doing the work
of the church when we serve on the committees of the WC and Synod. We are doing the
important work of the church when we attend Classis and Synod meetings...."

I find no evidence or indication of a change in direction in any of the above. I have carefully
read the Permanent Committee Reports and the Special Committee Reports. Again, I find no
evidence of a change in direction. So, why the question and concern? Because the following
was reported to the General Assembly of the Orthodox Presbyterian Church and to their
Committee on Ecumenicity and interchurch Relations (CEiR) by their fraternal delegate to the
1998 RCUS Synod:

It appeared to me that the RCUS is moving in what I can only call a radically different
direction from that of the past. I cite as evidence of this: (1) the vows which have now been

imposed on all ministers, elders and deacons. These vows — which declare the Three
Forms of Unity to be "in complete and accurate agreement with the Word of God" — are
such that there is no room at all for scrupples of conscience. I heard it said that if any
office-bearer cannot subscribe to everything in these creeds he must resign his office. Until
very recently, in the RCUS, office-bearers were only bound to the Heidelberg Catechism.
And one elder said to me that there used to be room for some differences in less important
matters. But now this has been taken away, and these men must now subscribe without
reservation or exception, or resign. (2) The second item that clearly demonstrates this new
direction can be seen in the "Report of the Special Committee on the Authority of RCUS
Position Papers." ... I was immediately struck by the radical tone of this document.... As
I understand this paper — and the recommendations based on it — the goal is to make
"position papers," or the positions taken in the conclusions based on papers, (we would
call them reports) binding in a way that we in the OPC would consider quite oppressive.
And, I may add, that I saw (and heard) some evidence that ruling elders are feeling
somewhat oppressed.

I felt compelled to speak on this issue and pointed out the difference between this new
RCUS way and our (OPC) way. I argued that there is great danger in binding people to more
— much more — than the standards of the church (Scripture and Confessions) with
respect to which vows are made. And I am thankful to be able to report that there was
enough opposition to quickly adopting this to lead the assembly to recommit this "paper"
to the special committee. We will need to be very diligent to have someone at the next
RCUS Synod who is well aware of what is going on.

And what is going on? it is my opinion that the leadership of the RCUS feels itself to
be under pressure to justify its separate existence by upholding (to the hilt) certain
distinctives. What are they? What I heard over and over again, was the supreme importance
of holding (1) that creation took place in exactly six 24 hour days (Bulova watch time??);
and (2) that women must not be allowed to vote in congregational meetings. Since neither
of these views are stated 'sic, anywhere in the Three Forms of Unity, it has evidently
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become necessary in the RCUS to adopt reports that state these positions and then to
enforce them as part of the law and order of the church.

I must also mention one other matter of deep concern. And here I refer to the special
committee report presented to the 252nd RCUS Synod, entitled "Biblical Principles On
Church Unity" ... I was shocked by what I read. What caught my eye, especially, was
Principle ii on page 4 of the report. Here is what it says: in pursuing the unity of the visible
Church it must be remembered by all faithful denominations that within the multiformity
of the visible Church there is a true uniformity, and that multiformity does not obscure the
unity of Christ's Church. Therefore, it is not necessary to reduce the visible Church on
earth into a single church government by merging all faithful denominations into an organic
union." What immediately struck me was the astonishing claim "that multiformity does not
obscure the unity of Christ's Church." ... I found some encouragement, again, in the
decision to recommit this report for further work by the special committee.

There is, of course, much in this document with which (i believe) we can agree. Yet in
this paper also I see evidence of a sharp change of direction.

As a denomination we are clearly accused of changing our direction. Such a charge is not
to be taken lightly. To what exactly does this charge of a change of direction refer? I find it
difficult to understand. Are we teaching things contrary to the Scriptures? to our creeds and
confessions? to the faith of our fathers? it appears to me to be the very opposite. As the
church we are to be continually reforming. This does not mean that we change the Scriptures
to fit our time and culture, but that we conform, more and more, to the Scriptures, the lamp
to our feet and the light upon our path (cf. Ps. 1 19:105). So doing, we follow in the footsteps
of our forefathers, the sixteenth-century reformers. Their desire and objective was to bring the
church back to the Bible, back to the inspired and inerrant Word of God. To do so they wrote
accurate and enduring creeds and confessions, for which all of us, I dare say, have only the
highest regard. in fact, I would go on to say that, in the systematization of the doctrines of
God's Word, we agree that they remain unsurpassed.

However, we would also agree that they are not so thorough and complete as to speak to
every issue or to be the final word in the application of God's Word. The church is described
as "the pillar and ground of the truth" (1 Tim. 3:1 5). Question and Answer 22 of the Heidelberg
Catechism states: 'What then is necessary for a Christian to believe? Ms. All that is promised
us in the Gospel, which the articles of our catholic, undoubted, Christian Faith teach us in
sum." in the preceding answer Gospel clearly refers to all of God's Word from Genesis to
Revelation (See HC 19), and the articles of our catholic, undoubted, Christian Faith refer to the
Apostles' Creed (See HC 23), to which we have added the Three Forms of Unity. just as the
Apostles' Creed was not the last word, so also the historic Reformed creeds are not the final
word.

As God's workmen, we are to study and rightly divide the word of truth (2 Tim. 2:15). We
do this in preaching and teaching. We constantly apply God's Word. Is reception of and
obedience to this Word optional? is it not binding? What we do individually as ministers and
elders in the church, may we not, must we not do collectively as a Synod? May we not, should
we not take positions which we believe to be further applications of, and conformity to, God's
Word? Why would such not be binding?

During the age of the Reformation the church took positions and wrote confessions. Is that
age over, never to be repeated or expanded? Like the Reformers, should we not take a stand
for the truth, write it down, and publish it?

There appears to be some question as to the nature of our position papers and when and
how they should become binding. if it's necessary and more appropriate to follow the judicial
process (See Articles 89 and 104 of the Constitution of the RCUS) and send these papers to
the Classes for ratification and binding authority, then let's do it.

We live in a day when small things are often despised (Zech. 4). There is the attitude that
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our continued existence is not that significant, and since we are small, we really don't know
that much or have that much to contribute. Better that we should be quiet and absorbed by
the larger body.

Like the church of Philadelphia, I believe we have been given a little strength and a sincere
desire to keep God's Word (Rev. 3:7-13). Let us hold fast to that which we have been given,
and be diligent, faithful and bold to proclaim it!

The prophet Jeremiah says, "Thus saith the Lord, Stand ye in the ways, and see, and ask
for the old paths, where is the good way, and walk there in, and ye shall find rest for your souls"
(ler. 6:16). This, 1 believe, describes the direction in which the RCUS is moving. These paths are
defined by the word old. They are called so for various reasons: in the first place, the word old
literally means "eternal." The word suggests that these paths are, above all, marked by God.
They are the paths prescribed by God from all eternity which God defines that His people may
walk in them. Secondly, they are called old because they are not new paths, recently discovered
or made, but are, as a matter of fact, very, very old. And thirdly, they are called old because
many people have walked those ways before. This is why these paths are so well-worn and
deeply beaten. These paths are clearly and unmistakably defined in God's infallible Word. They
define all our life and walk in the world as we are called to be children of our Father in heaven,
and, 'with earnest purpose, begin to live not only according to some, but according to all the
Commandments of God" (HC. 114).

May God's Word always remain the lamp to our feet and the light upon our path, and may
the following commendation and blessing be true of us: "Because thou hast kept the word of
my patience, I also will keep thee from the hour of temptation, which shall come upon all the
world, to try them that dwell upon the earth. Behold, I come quickly: hold that fast which thou
hast, that no man take thy crown. Him that overcometh will I make a pillar in the temple of my
God, and he shall go no more out: and I will write upon him the name of my God, and the name
of the city of my God, which is new Jerusalem, which cometh down out of heaven from my
God: and J will write upon him my new name (Rev. 3:10-12).

Respectfully submitted,
V Pollema

IX.B. Stated Clerk's Report on the Minutes of Synod
[On motion it was determined to refer this report to Standing Overtures to consider the matter

of Synodical records.)

Minutes
The 252nd Synod assigned the following duties to the Stated Clerk in addition to those

normally associated with his office:
I. Report recent positions taken by the RCUS Synod on issues facing Christians today to

the Stated Clerk of the OPC, inviting their judicatories to consider joining in the positions taken
(1998 Abstract, p. 49). A letter to this effect was forwarded to the Rev. Donald Duff, Stated
Clerk of the OPC, on February 3, 1999. Enclosed with this letter was a four-page report
summarizing the positions taken by the RCUS since 1985 on the following topics: the length
of creation days; abortion; theonomy; marriage, divorce and remarriage; the doctrine of
Scripture at Westminster Theological Seminary in Philadelphia; the "Right to Die" issue; women
in the military; and the Hymenwan or Hyper-preterist heresy.

2. Inform NAPARC of the decision of the 252nd Synod affirming the action of NAPARC with
respect to the suspension of the CRC (1998 Abstract, p. 50). A letter dated August 4, 1998,
was forwarded to the Rev. Donald Duff, Secretary of NAPARC.

3. Send letters to the Secretary of the ICRC regarding Articles IV.1 .a and IV2 of its
Constitution (1998 Abstract, p. 50). Letters dated April 9, 1999, were sent to the Rev. M. Van
Beveren, Secretary of the ICRC. These letters quoted the resolutions of the 252nd Synod.
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4. Send a letter from the Executive Committee of Synod to Bishop Leonard Riches and
Bishop George Fincke of the Reformed Episcopal Church, strongly protesting their reception
of Mr. David Stark without contacting the Western Classis of the RCUS (1998 Abstract, p. 60).
Letters of protest dated June 16, 1998, were sent to Bishop Riches and Bishop Fincke. To date
no response has been received.

Amendments
Nothing from the 252nd Synod was submitted to the Classes for ratification.

information
The Stated Clerk is in the process of transferring all the digitized records (including reports,

minutes, abstracts, etc.) to CDs for permanent storage. The records for 1991 through 1993 are
incomplete. From 1994 to the present all reports are included. Beginning in 1999 this will
include a scanned image of every page of the official minutes. Copies of the records for 1991
through 1999 will be made available at the cost of $6.00 per CD (including shipping). Those
interested should sign the sign-up sheet during Synod.

it should be noted that there has not been a duplicate copy of the minutes made since
1982. The Synod should seriously consider correcting this, for there are between three and five
thousand pages that have been added since then. This is not something that can easily be
handled by the Stated Clerk or even by the Permanent Archives Committee. Further, instead
of putting these records on microfiche, as was done before, it would be better to scan them
as computerized images. They could then be included on the CD mentioned above. This way
each person who requests a CD would have a complete record of minutes, reports, etc., for all
the years covered. My fifteen-year-old daughter, who knows how to get around on a computer
and is looking for summer work, has offered to do this. By Synod I hope to have a reasonable
proposal for remuneration.

F. Walker

IX.C. Treasurer's Report
'This report, including the assets of the Ministerial Aid Fund, was referred to Standing
Finances.'

STATEMENTS OF ASSETS AND LIABiUTiES-CASH BASiS

ASSETS

January
31, 1999

January
31, 1998

CURRENT ASSETS:
Cash 0.00 0.00
Money Market Savings 193,817.19 177,988.01

Total Current Assets 193,817.19 177,988.01

OTHER ASSETS:
Notes receivable unsecured 41,006.50 50,762.52

TOTAL ASSETS 234,823.69 228,750.53

UABJUTiES AND FUND BALANCES
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UABIUTIES 0.00 0.00

FUND BALANCES 234 823.69 228 750.53

TOTAL UABIUTIES
AND FUND BALANCES 234,823.69 228,750.53

The following notes are an integral part of the financial statements.

NOTE 1: SUMMARY OF SiGNIFiCANT ACCOUNTiNG POUCiES:

BASJS OF ACCOUNTiNG — The Reformed Church in the United States Synod prepares its
financial statements on the cash basis method of accounting.

FUND ACCOUNTING — Fund accounting, which consists of a self-balancing group of
accounts and in which is recorded cash received and expenditures paid, is used by the
Synod. In addition, revenue and the related assets are recognized when received rather
than when earned, and expenses are recognized when paid rather than when the obligation
is incurred. Accordingly, the accompanying financial statements are not intended to
present financial position and results of operations in conformity with generally accepted
accounting principles.

NOTE 2: NOTES RECEIVABLE— Notes receivable are recorded as an asset at the time funds
are advanced.

FUND BALANCES
Year Ended January 31, 1999

BEGiNNiNG
BALANCE iNCOME EXPENSES

ENDJNG
BALANCE

Min. Relief (20,141.82) 83,107.37 (92,400.00) (29,434.45)
Student Aid (378.36) 24,350.24 (32,235.00) (8,263.12)
Synod Dues 18,617.00 44,393.53 (39,440.98) 23,569.55
Home Missions 20,187.94 123,944.54 (107,027.92) 37,104.56
Foreign Missions 40,120.87 37,943.87 (34,923.62) 43,141.12
Gen. Publishing 57,829.18 34,294.91 (43,964.79) 48,159.30
Gen. Benevolence (205.93) 36,901.73 (32,800.00) 3,895.80
Seminary 0.00 10,121.68 (10,121.68) 0.00
Dordt College 0.00 5,137.13 (5,137.13) 0.00
Hope Haven 0.00 4,747.69 (4,747.69) 0.00
Diaconal 10,118.90 10,830.86 (8,615.00) 12,334.76
Min. Aid 0.00 38,760.50 (38,760.50) 0.00
Building Fund 49,983.57 0.00 0.00 49,983.57
Debt Reduction 1,856.66 13,326.10 (1,856.66) 13,326.10
Other Assets 50,762.52 0.00 (9,756.02) 41,006.50

TOTAL 228,750.53 467,990.33 (461,917.17) 234,823.69
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LOANS RECEIVABLE

CHURCH	 BEGiNNING PRiNCiPAL iNTEREST ENDiNG
& RATE	 BALANCE PAiD PAiD BALANCE

ST. JOHN'S	 17,935.00 2,500.00 0.00 15,435.00
Lincoln 3%

TRiNiTY RCUS	 20,000.00 5,000.00 600.00 15,000.00
Sioux Falls 3%

RUSS. ORTHOD	 12,827.52 2,256.02 738.98 10,571.50
Cincinnati 7.5%

TOTAL	 50,762.52 9,756.02 1,338.98 41,006.50

STATEMENT OF EXPENSES
January 31, 1999

Ministerial Relief:
Mrs. Marie Stuebbe 9,600.00
Mrs. Marjorie Duckett 9,600.00
Mrs. Phyllis Grossmann 9,600.00
Mrs. Virginia Hoeflinger 9,600.00
Mrs. Vivian Stuebbe 9,600.00
Rev. Chester Ploeger 7,200.00
Rev. Howard Hart 3,600.00
Rev. Maurice Riedesel 6,000.00
Rev. Norman Jones 14,400.00
Rev. Robert Sander 13,200.00

TOTAL 92,400.00

Student Aid:
Chris Caughey 8,905.00
Jeff DeBoer 3,250.00
John Sawtelle 6,850.00
Paul Henderson 3,250.00
Thomas Mayville 1,625.00
Tracy Gruggett 8,355.00

32,235.00

Synodical Dues:
Abstracts 2,687.60
Annual Meeting 154,892.77
Christian Education Committee 625.04
Church Unity Committee 432.56
Clerk Assistants 100.00
Dordt College Committee 270.60
Editorial Advice Committee 14.94
Family Convention Committee 6,280.95
Financial Audit 380.00

of the Reformed Church in the U.S. 37



Home Missions Committee 	 3,736.90
Interchurch Relations Committee 	 4,920.40
Ministerial Relief Committee 	 291.16
Officer Remuneration 	 3,950.00
Postage 	 261.42
Supplies 	 543.49
Telephone 	 53.15

TOTAL 39,440.98

Home Missions:
Building Debt, Watertown, SD
Covenant, Watertown, SD
First, Yuba City, CA
Grace, Rapid City, SD
Hope, Pierre, SD
Redeemer, Minneapolis, MN
Trinity, Modesto, CA
Yuba City Building Repair

TOTAL

15,042.20
27,634.92
29,994.96
14,329.92

0.00
4,986.00

10,039.92
5,000.00

Foreign Ministries:
international Radio
Kabeya Muana Pasua
Kenya Account
Kinshasa Account
Kishimba Kasantika
Mbayo Masangu
Foreign Ministries Committee
Travel to Zaire/Europe
Zaire Publishing

TOTAL

General Publications:
Book Depository Moving 	 2,312.00
Book Purchases 	 24,154.00
Computer and Accessories 	 858.19
D. McPherson Honorarium 	 150.00
E. Zane Wood Honorarium 	 150.00
New Material Publishing 	 84.00
Postage 	 569.86
Publications Committee 	 5.51
Reformed Herald 	 14,009.83
Royalties 	 671.40
Sunday School Curriculum 	 1,000.00

TOTAL

General Benevolence:
Grace, Lancaster, CA
Harvest, Minot, ND
Hope, Pierre, SD
Minot, Minot, SD

TOTAL

5,000.00
1,500.00
5,145.00
6,400.00
5,400.00
1,800.00
1,660.45
7,634.17

384.00

19,000.00
3,000.00

10,800.00
0.00

107,027.92

34,923.62

43,964.79

32,800.00
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Seminary:
Mid-America Seminary 5,352.57
WTS Escondido 4,769.11

TOTAL 10,121.68

Dordt College 5,267.31 5,267.31

Hope Haven 4,747.69 4,747.69

Diaconal:
Mrs. Amy Stevens 6,600.00
Zaire Church Building 2,015.00

TOTAL 8,615.00

Ministerial Aid 38,760.50 38,760.50

Debt Reduction 1,856.66 1,856.66

Other Assets (transfer to Benevolence) 9,756.02 9,756.02

TOTAL EXPENSES $461,917.17

C. Greiman

X. Report of Membership and Financial Statistics
'See Appendix'

Xl. Reports from RCUS Fraternal Delegates and Observers
Rev. Neale Riffert reported as the RCUS fraternal delegate to the 65th General Assembly

of the Orthodox Presbyterian Church. This report was referred to Standing Ecumenical. Rev.
Harvey Opp reported as fraternal delegate to the 168th Synod of the Reformed Presbyterian
Church of North America. Rev. George Syms reported as fraternal delegate to the 1999 Synod
of the Reformed Churches in the Netherlands (Liberated). This report was referred to Standing
Ecumenical. Rev. Maynard Koerner reported as delegate to the 1998 meeting of NAPARC.

XII. Addresses by Delegates, Representatives and Visitors
The Stated Clerk read correspondence from the Reformed Presbyterian Church of North

America and the Independent Presbyterian Church of Mexico. The latter was referred to
Standing Ecumenical. Rev. Robert Needham brought greetings from the General Assembly of
the Orthodox Presbyterian Church. Rev. loghinda Gangar addressed the body in behalf of the
United Reformed Churches of North America. Dr. Cornelis Venema addressed the body in
behalf of Mid-America Reformed Seminary. Dr. Joseph Pipa addressed the body in behalf of
Greenville Presbyterian Theological Seminary. Dr. Paul Fowler addressed the body in behalf of
New Geneva Theological Seminary. Dr. Robert Godfrey addressed the body in behalf of
Westminster Theological Seminary in California. Dr. Carl Zylstra addressed the body in behalf
of Dordt College. Mr. Marlowe Van Ginkel addressed the body in behalf of Hope Haven.

of the Reformed Church In the U.S. 	 39



XIII.Reports of Liaisons
Rev. Maynard Koerner reported as a member of the Dordt College Board of Trustees. Rev.

Paul Treick reported as a member of the Board of Trustees of Westminster Theological
Seminary in California, as contact minister for the Congo and as a member of the Radio
Administration Committee. His report as contact minister was referred to Standing
Nominations, and his report as a member of the Radio Administration Committee was referred
to Standing Missions. Rev. Robert Grossmann reported as a member of the Board of Trustees
of Mid-America Reformed Seminary. Rev. Don Vance reported as a member of the Board of
Trustees of Hope Haven. Rev. William Haddock reported as editor of the Reformed Herald.

XIV.Reports of Special Committees
'Recommendations as adopted, unless otherwise noted'

XIV.A. 2000 Family Convention

The entire complex of the Glen Eyrie Conference Resort is booked for us for August 2
through August 4, 2000. There are 105 rooms at the cost of $525.00 per room. This cost will
be divided among each adult occupying the room. Children are an additional $15.00. All meals
are included. Registration cost will be $10.00 per adult, and will be used to pay our speakers
and any extra expenses that may occur. Elder Jean McClay of Colorado Springs has agreed to
be our Registrar. Registration forms may be obtained from Sam Powell. Final counts must be
given to Glen Eyrie by April 30, 2000, so we must receive your registration form with your
registration fee by April 15, 2000. After this date the RCUS will be obligated to pay for any
rooms whether you attend or not, so it is important for you to commit by April 15. Registration
forms and brochures will be provided for each church. We ask that you make these forms
available to your congregations.

We have begun the task of recruiting ministers to preach the Word for us. Rev. Herman van
Stedum has tackled this job. Harold Yoder is putting together a children's program with the
help of Kurt and Marlene Schimke. As soon as we have this finalized, we will provide more
information through the Reformed Herald.

Because of the tragic events at Loveland, Colorado, we have lost almost half of our
committee, and we are having a difficult time. We would ask that this Synod appoint three
more members to this committee as time is getting short.

Recommendation:

I. That the Nominations Committee appoint three additional members to the Family
Convention 2000 Committee, to include at least one minister.

S. Powell, H. Van Stedum, H. Yoder

XIV.B. Authority of Position Papers

Your committee has communicated often but primarily through intemet discussion this
year. We were unable to meet physically as a committee. Two members changed charges at
different times during the year and another was encumbered by extra Classis meetings.

There was agreement that an adopted position or recommendation is an authoritative act
of Synod. it therefore functions as more than simply being advisory in the sense of an opinion
left up to the individual to decide how it applies. These decisions do set precedents by which
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we determine what we believe and how we will act.
At the same time, we agreed that recommendations passed by a majority vote must not

be elevated to the level of the creeds required by an Article 104 process. Currently there is no
constitutional provision stating specifically what the theological relevance of a position paper
is. Therefore, our discussion was divided into two directions on the point of how to make
clearer the authority our position papers should be understood as possessing.

The original commission of the committee was to define what authority the position papers
that had been adopted currently have. The committee sought last year to clearly state that the
actions taken with regards to position papers were essentially the same in authority as any
recommendation or motion passed at Synod by a simple majority vote. Namely, there is an
expectation and obligation for the members of the Synod to abide by the decisions.

Some of the confusion and concem in this matter arises out of the use of the term binding
to describe the authority of matters passed by Synod. On the use of this term the committee
is currently divided.

There was strong sentiment by some that the term binding was inappropriate to use outside
of referring to the outcome of an appellate procedure. They argue that the term advisory is the
proper term for the votes of Synod on non-judicial matters. However, they also assert that
advisory means that Synod has spoken and is advising the members that should they act
contrary to the decision they can have charges brought against them on the basis of the
"advisory" decision. The outcome of the case will be adjudicated consistent with the 'advisory"
decision of Synod unless it can be shown to be contrary to the Word of God and our creeds.

To summarize our conclusion at this point, the following recommendation was proposed
which the committee feels, while cumbersome, accurately reflects the present situation and
our current practice with regards to positions taken by the RCUS: "Theological positions taken
by the Synod of the Reformed Church in the United States are considered the practice and
position of all members, congregations, and judicatories of the RCUS and are binding upon
them unless or until such time as a position is adjudicated contrary to the Scriptures or the
creeds. Such positions require only a simple majority vote and are not to be construed as
changes to the creedal statements of the RCUS."

The committee discussed the fact that position papers sometimes lead to the taking of
"official theological positions." The committee believes these are of a more significant nature
than the general business of the church. To this end we discussed the need for possibly
proposing a constitutional provision specifically dealing with the taking of "official theological
positions" so as to clearly distinguish the authority of these official positions when they are
passed without following the Article 104 process of ratification for ordinances.

A "Registry of Official Positions" patterned after the format of our standing rules was
considered by amending Article 103 to include the phrase "and a Registry of Official Positions.'
This Registry would allow us to speak as a denomination on theological matters in a more
clearly authoritative fashion without constantly having to change our creeds or constitution.
This process would require a two-thirds vote of Synod to make the theological position official.
This would avoid a slight majority trying to control a large minority on theologically
controversial subjects. it would also allow for special provisions to set aside the obligation to
conform to an "official position" by a two-thirds vote of the judicatory. However, we all felt
uncomfortable with the need to take this approach.

The committee wants to reinforce again the point that the body of any given paper does
not carry any "official" weight when the committee's report is 'adopted as a whole." Only the
recommendations that are passed in connection with the report or paper constitute official
actions by the RCUS. The "adoption of the report as a whole" is wording used to simply
conclude and close the committee's report at the Synod meeting.

With regards to how far back we should recognize position papers the committee will make
the following recommendation: "That only those position papers listed in the index of
Positions and Resolutions in the 2 5 2 nd Synod Abstract, pages 69-72, be recognized as current
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and applicable in the RCUS."
The inability to meet physically this year hindered us from thoroughly dealing with certain

aspects of our task. While we came to general agreement on the fact that there is authority in
all the actions of Synod, we feel we are not ready to come with a final report at this time.

The one area that we believe we must pursue a deeper investigation on is the subject of
the actions of Synod as an appellate body versus its original jurisdiction. We believe the Synod
would benefit greatly from an expanding of our report to deal with the issue from a church
polity perspective of not only what has been but what should be the roles of the various
judicatories.

We further believe this is a legitimate request in the context of our commission to
determine the authority of position papers. It is this particular point of how our church polity
functions that is the foundation for the nature of that authority underlying the decisions of
Synod and the obligations of her members to abide by them.

Recommendation:

I. That the committee be allowed to continue for one more year to meet physically and
specifically focus on the roles of the various judicatories and the nature of the authority
underlying the decisions of Synod.

H. Bowen, H. Hart, N. Riffert, P Treick, M. Voytek, W Embree, R. Honaker

XIV.C. Biblical Principles of Church Unity

The attribute of unity in the church is a necessary doctrine because God has constituted
the church to be the undivided body of our Lord Jesus Christ. The necessary unity of the body
of Christ is analogous to the union of the members of the human body. in describing that
analogy, the Apostle Paul declares, "As the body is one, and has many members; and all the members
of that one body being many are one body, so also is Christ. For by one Spirit are we all baptized into one
body, whether we be Jews or Gentiles, whether we be bond or free, and have been all made to drink into one
Spirit. For the body is not one member, but many" (1 Cor. 12:12-14). it is the will of God "that there
should be no schism in the body; but that the members should have the same care one for another. And
whether one member suffers all the members suffer with it; or one member be honored, all the members rejoice
with it. Now ye are the body of Christ, and members in particular" (1 Cor. 12:25-27).

Our Lord Jesus Christ prayed for the unity of the church in His intercessory prayer when
He petitioned His heavenly Father, saying, "Neither prayl for these alone but for them also which shall
believe on me thrvugh their word; that they all may be one; as thou, Father, art in me and1 in thee, that they
also may be one in us: that the world may believe that thou has sent me (John 17:20-21).

Therefore, it is the duty of the individual church members as well as congregations and
denominations to strive for unity in the body of Christ, based upon Biblical principles,
"endeavoring to keep the unity of the Spirit in the bond of peace. There is one body, and one Spirit, even as
ye are called in one hope of your calling, one Lord, one faith, one baptism, one God and Father of all, who
is above all, and through all, and in you all" (Eph. 4:3-6).

It is the desire of the Reformed Church in the United States to endeavor "to keep the unity
of the Spirit in the bond of peace" so that unity of the church may become a reality in the
church today. The 251st Synod of the RCUS resolved, "That a special study committee be
formed by Synod to study the Biblical doctrine of the unity of the church of the Lord Jesus
Christ and to formulate a statement of principles on the unity of the church to be used by the
Reformed Church in the United States to govern the establishment of relationships with other
churches and that this completed work be presented to the 252nd Synod of the RCUS" (1997
Abstract, p. 57).

The task of the special committee as mandated by the RCUS Synod is twofold: (1) to study
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the Biblical doctrine for church unity as set forth in the Holy Scriptures, and (2) to formulate
a statement of Biblical principles to govern the establishment of relationships with other
churches.

Upon studying the doctrine of church unity, your committee has formulated five Biblical
principles to govern the establishment of relationships with other churches.

The first principle of church unity requires an understanding of the nature of the church
as set forth in the Scriptures. There are many societies in the world that assume to themselves
the name of the church, but have become the very synagogues of Satan.

PRINCIPLE 1: In establishing relationships with other churches, there must be a mutual
agreement regarding the fundamental nature of the church, including the three marks of the
church as set forth in the Word of God.

In defining the fundamental nature of the church the Belgic Confession states, "We believe
and profess one catholic or universal church, which is a holy congregation of true Christian
believers, all expecting their salvation in Jesus Christ, being washed by His blood, sanctified
and sealed by the Holy Spirit...."

"Furthermore, this holy church is not confined, bound or limited to a certain p!ace or to
certain persons but is spread and dispersed over the whole world; and yet is joined and united
with heart and will, by the power of faith, in one and the same Spirit" (Art. 27).

"We believe that we ought diligently and circumspectly to discern from the Word of God
which is the true church since all sects which are in the world assume to themselves the name
of the church. But we speak not here of hypocrites, who are mixed in the church with the good,
yet are not of the church, though externally in it; but we say that the body and communion of
the true church must be distinguished from all sects that call themselves the church."

"The marks by which the true church is known are these: if the pure doctrine of the gospel
is preached therein; if it maintains the administration of the sacraments as instituted by Christ:
if church discipline is exercised in punishing sin; in short, if all things are managed according
to the pure Word of God, all things contrary thereto rejected, and Jesus Christ acknowledged
as the only Head of the church. Hereby the true church may certainly be known, from which
no man has a right to separate himself" (Art. 29).

The church, which is the body of Christ, has two distinguishing aspects. The first is its
invisibility and the second is its visibility.

The Westminster Confession of Faith has accurately defined the invisible church as "the
whole number of the elect that have been, are, or shall be gathered into one, under Christ the
head thereof, and is the spouse, the body, the fullness of him that fills all in all" (ch. 25:1). On
the other hand, the visible church is defined as that which is "catholic or universal under the
gospel, (not confined to one nation, as before under the law) and consists of all those
throughout the world that profess the true religion, together with their children, and is the
kingdom of the Lord Jesus Christ, the house and family of God, out of which there is no
ordinary possibility of salvation" (ch. 25:2).

The visible manifestation of the church, according to a pamphlet published by the
Reformed Church in the United States, is "a covenant society consisting of professing believers
and their children organized into particular congregations and groups of congregations
(denominations). For this earthly organizational form of the church there is a divinely ordained
government consisting of scripturally chosen officers (elders and deacons) who represent
Christ, the King of the church. These officers rule over the local congregations and the
denomination by administering the Word of God authoritatively. We believe there is to be a
plurality of elders and deacons in each congregation who constitute the governing council. See
Eph. 4:4; 5:23; Titus 1:5-9; 1 Tim. 5:17; 3:8-13."

"Several congregations are bound together through their elder-representatives in a broader
organization called a classis or presbytery (1 Tim. 4:14). Several classes are in turn bound
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together in a still higher government called a synod. The book of Acts, chapter fifteen, records
the gathering of the council or synod at Jerusalem, which proves that church government
extends beyond the local congregational level."

"To the visible, organized church are committed the sacraments of baptism and the Lord's
Supper. The former signifies and seals entrance into covenant relationship with God and is
therefore administered only once. The infant children of believers, being partakers of the
covenant blessings are also given this sign of church membership (1 Cor. 1:16). The sacrament
of the Lord's Supper, which signifies conscious fellowship with the Christ of the covenant and
seals the benefits of His death to the participants, is observed repeatedly by the self-
conscious, confessing members of the church. See Gen. 17:7; Matt. 19:14; Ps. 22:10; Acts
2:49; 1 Cor. 11:23-25."

"We believe that it is the duty of every Christian to join and support that denomination of
the visible church which maintains the purest preaching of the Word of God; which properly
administers the sacraments and which practices discipline by faithfully overseeing the doctrine
and practice of its members, and eliminating from its membership by excommunicating those
members who refuse to be corrected in either doctrine or life. See Titus 3:10-11:1 Cor. 5:12—
13" (The Reformed Church in the United States, pamphlet, pp. 5-6).

in working toward the reality of a Biblical church unity with other denominations it must
be remembered that the words of our Lord Jesus in John 17:21, " ... that they all may be one

"refer to both the invisible church and the visible church. Our Lord's desire for the unity
of all the elect in the invisible church is evident from these His words, "Neither pray I for these
alone, but for them also which shall believe on me through their word" (John 17:21). The invisible, not the
visible church is composed of all those that "shall believe." However, our Lord did not exclude
the visible church in His petition for church unity, because He also prayed for the church that
visibly exists in the world today when He requested of the Father, "that the world may believe that
thou has sent me" (John 17:21).

John 17 is the premiere passage enlisted to prove organizational unity among all believers.
The issue in John 17:21 concerns whether the oneness of the invisible and visible church is
horizontal or vertical. is this a command for all Christians to be so united that they strive to
create one worldwide church (i.e., the Reformed Catholic Church!), or is the unity primarily with
the Mune God? Three significant features emerge: (1) The unity of John 17 is not organizational
unity since the unity envisioned is compared to the union of God the Father and God the Son
(vv. 11, 21, 22). John 17 is not teaching organizational unity between the Father and the Son.
(2) Christ is clearly not praying for horizontal unity but the vertical. The thrust is not that
believers may be one with one another. Rather, it is that they may be "kept" (vv. 12, 21). John
17 is fundamentally a prayer for the preservation and thus perseverance of the saints by virtue
of their unity with God. (3) It is impossible to consign all Christians in every era into the same
visible organizational body. if this is what "all may be one" really means, then Christ's high
priestly prayer will never be answered. However, if it means that believers are "kept" by God
the Father and God the Son, it is beautifully answered time and time again and in every
generation. in every generation of Christians those "kept" are kept because of their union and
communion with God the Father and our Lord Jesus Christ. Thus, the high priestly prayer of Christ
is not a prayer for organizational unity. The world will believe that God has sent Christ not because
of a horizontal unity among churches but because of the church's union with the Mune God.
R.B Kuiper concurs:

Glibly they quote the Savior's prayer for the unity of believers in support of the wholesale
wiping out of denominational boundaries. But even he who runs may see that Jesus was
thinking primarily of the spiritual unity of believers. He prayed that they might be one as he
and the Father are one. No doubt, He also desired that this unity might become manifest, for
He added: "That the world may believe that thou has sent me"; but that in no way alters
the fact that the unity for which He prayed was specifically spiritual (The Glorious Body of
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Christ, p. 42).

The second passage that is cited to prove organizational unity between denominations is
Ephesians 4:3-6. This passage reads:* "Endeavoring to keep the unity of the Spirit in the bond of peace.
There is one body, and one Spirit, even as ye are called in one hope of your calling; One Lord, one faith, one
baptism, one God and Father of all, who is over all and through all, and in you all." Is this a command
for organizational unity? Again, Paul's premise is that the church is already one. Thus, on the
basis of this oneness he exhorts the church to cultivate peace. Also, what is clearly in view is
that the present unity of the church is based squarely on the fact that we worship one God.
Again, organizational unity does not seem to be in the picture here.

Within the visible church on earth today there is great diversity One Reformed writer states
that diversity" .., is the inevitable and designed result partly of the separation of the human
race by seas, continents, civil governments and diversity of languages, partly of the excusable
limitations of the human understanding, and partly of the sinful prejudices of the heart;
prejudices which although not justifiable, will assuredly continue to operate as long as man's
nature is only partially sanctified" (Robert L Dabney, Discussions: Evangelical and Theological, Vol.
2, p. 437). There is also diversity of gifts in the church without disunity. The important thing
is the "same Lord" and the "same God who works all in all" (1 Cor. 12:4-6). However according
to the commandment of Scripture the church is now no longer to be divided according to the
diversity of race, culture, or gender. Every member of the visible church has been baptized into
Christ, and "there is neither Jew nor Greek, there is neither bond nor free, there is neither male nor female
for ye are all one in Christ Jesus" (Gal. 3:28).

in a special committee report to study and defend RCUS polity the RCUS views diversity
in the church as multiformity with a true uniformity. The report states, "For any church or group
of churches on earth, or in a nation, or in a locality to say that they alone may be called 'the
true church' fails to understand the fallibility of human beings or even their churchly
organizations. No visible church can claim to exhibit the marks of the church perfectly.
Therefore, there are levels of purity in earthly churches (See Rev. 2, 3; 1 Cor., and the
Westminster Confession of Faith 25:4). This means that the church on earth is multiform.
However, within this multiformity there is a true uniformity among true believers and their
churches (1995 Abstract, p. 120). Because of the church's multiformity, denominations are not
(necessarily) abominations.

PRINCIPLE 2: In pursuing the unity of the visible church it must be remembered by all faithful
denominations that within the multiformity of the visible church there is a true uniformity and
that multiformity does not per se obscure the unity of Christ's church. Therefore, it is not
absolutely necessary to unite the visible church on earth into a single church government by
merging all faithful denominations into an organic union.

As the individual parts of one entity do not destroy the whole, so also we may correctly
view denominations as the several parts of the whole visible church without destroying its unity
(See I Cor. 12, esp. v. 13). R.L. Dabney writes, "Under the old dispensation, the candlestick or
lamp which symbolized the church as one. in Revelation there are seven (1:20), 'And the seven
candlesticks which you saw are seven churches.' The nomenclature of the New Testament is
significant of the same truth. So long as the word 'church' is employed as the name of the
spiritual body of the redeemed, it is always in the singular number; and when applied to a
visible society of Christians living in one city and capable of having actual communion with
each other in public worship, the word is also in the singular number. But the moment it is
used to denote a wider aggregation of Christians in organized bodies, it always, save Acts 9:31,
becomes plural. We read of the seven churches of Asia, not of the church of Asia; of the churches
of Galatia, the churches of Macedonia, the churches of Judea; but the New Testament says nothing
of any visible national church" (Dabney, pp. 437-38).
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An instructive example of necessary multiformity in our own history occurred in 1792 when
the German Reformed Coetus separated from Holland and organized a Synod in 1793. There
were four reasons: (1) Geography: the Coetus was so far away from the mother church that
communication was difficult. Letters were lost in transmission and the Coetus had to wait for
months, sometimes years, for important decisions to be made. This caused inconvenience and
confusion. (2) A constitutional reason: the Coetus had not been given the right of ordination
by the Dutch fathers. Sometimes, in extreme cases, they took it upon themselves to ordain
men to the ministry without waiting for the permission of the Dutch church. (3) A national
reason: the Coetus felt the effects of the War of independence. Americans were uneasy about
any foreign control. This affected the church, too. Plus, the Coetus was feeling its own inherent
strength, deducing that she did not need any foreign help, even including financial aid.
(4) Education: the Coetus had prayed for many years for an educational institution where their
own young men could be trained for the ministry. The Dutch Reformed of New York and New
Jersey had founded Queens College for this end. Also, some of the men that the Dutch in
Holland sent over proved to be scandalous in life. The Coetus felt it could raise up better men
at home. When Franklin College was raised up in 1787, there was great rejoicing. Furthermore,
it seems that because the Dutch church paid no attention to their requests, the Coetus
became dissatisfied.

Thus the Coetus acted in 1792, declaring its independence, saying inasmuch as we have
not yet received a reply to our last letters and proceedings, it was resolved by a majority of
votes that for the present we will transmit to our fathers in Holland only a letter and not our
proceedings." Thus, despite the fact that there was complete creedal harmony between the
Coetus and the Dutch mother church, the Coetus was motivated to separate from the Dutch
in order to do the work of the Lord more effectively.

One of the problems with the multiformity paradigm is that it has been used to justify
schism. But schism is sinful and can never be justified. To leave a denomination in order to
start another is a very serious matter. it must not be shrugged off cavalierly. Yet, it must be
admitted that there are creedal and practical differences between even Presbyterian and
Reformed churches. Are these differences due to sin or to some other factor such as spiritual
immaturity? To declare that every creedal difference between Reformed denominations is
always caused by sin is brash and harsh. The reason is that the church of Christ must "grow
up into him in all things, which is the head, even Christ" (Eph. 4:15). The church is always
growing up! This means that not every creedal statement of a denomination always reflects
maturity. There is a difference between doctrinal poison and Gerber's Baby Food! For example,
the Second Helvetic Confession (1566) seems to teach the perpetual virginity of the virgin
Mary (ch. 11). The Westminster Standards teach that on the Lord's Day "the whole time"
should be taken up "in the public and private exercises of His worship, and in the duties of
necessity and mercy," forbidding all needless "works, words and thoughts, about our worldly
employments and recreations" (21:8 and LC 119). The Westminster divines no doubt perceived
that their Lord's Day theology was an improvement over Calvin's and sought to creedalize it.
Others on the continent may argue that the Westminster's sabbatarianism was a retreat from
the momentous changes that accrued in the New Covenant and which was articulated by the
Second Helvetic Confession's declaration that "we celebrate the Lord's Day and not the
Sabbath as a free observance" (ch. 24). Also, the Westminster's sabbatarianism might lead a
church into making the Sabbath a "religious workday." Do we brand these differences as
heresy, or do we explain them in terms of differences of sanctification and spiritual maturity?
The latter of these, and not willful rebellion against God, is the occasion for creedal
multiformity among Reformed churches. Yet, such differences must not be swept under the
proverbial carpet either. Reformed denominations should not pretend that no differences exist.
On the other hand a spirit of love must also prevail among Reformed Christians. it is especially
by love that the world will know that we are the united disciples of Christ (John 13:34-35). Paul's
statement- to the Philippians (often quoted by Augustine) is always worth citing: "Let us
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therefore, as many as be perfect, be thus minded and if in anything ye be otherwise minded,
God shall reveal even this unto you" (Phil. 3:15). Thus even creedal multiformity does not
necessarily reflect division; it may reflect differences of sanctification and maturity.

Again, the prayer of our Lord Jesus in John 17 was more for a spiritual unity by confessing
and believing the true faith. That our Lord's prayer was for a unity of confessing and believing
the true faith, He prays "for them also which shall believe on me through their word" (John 17:20). Also,
when Peter confessed that Jesus is the Son of God, our Lord said to Peter, "Upon this rock 'the
confessions of the confessing Peter!! will build my church" (Matt. 16:18). Clearly, the unity of the
body of Christ is a unity in confessing the true faith.

PRINCIPLE 3: When establishing an ecclesiastical relationship with another denomination, the
primary consideration is the other church's faithfulness to the doctrines of Scripture and
practice of the true Christian faith. Ecclesiastical fellowship must never be established with an
unfaithful church.

We note that the distinguishing traits of a faithful church are as follows:
1)The faithful church believes the Holy Scriptures of the Old and New Testaments to be

the inspired and inerrant Word of God, and the only infallible rule of faith and practice for the
lives of individual church members, as well as the corporate body of Christ (2 Tim. 3:16-17;
1 Thess. 2:13; 2 Pet. 1:21).

2)The faithful church possesses the governmental marks of the true church which are: first,
the faithful preaching of the pure gospel; second, the faithful administration of the sacraments
as instituted by our Lord Jesus Christ; and third, church discipline that is faithfully exercised
according to the Word of God (Gal. 1:6-9; Matt. 18:15-20; 28:19-20;1 Cor. 5:1-8; 11:23-29).

3)The members of the faithful church embrace with a believing heart all the articles of the
Christian faith as revealed in God's Word and expressed in the orthodox Protestant
confessions of faith such as the Three Forms of Unity, the Westminster Standards, etc. (Rom.
16:17-18; 2 Thess. 3:14; Phil. 1:27; 2 John 10).

4)The essential parts of public worship in the faithful church are regulated by the Word of
God alone, so that all things not commanded as well as all things contrary to the Holy
Scripture are rejected (Deut. 4:2; Acts 2:42; Matt. 28:20).

5) The government of the faithful church is a spiritual polity established by our Lord Jesus
Christ in His Word: "Namely that there must be ministers or pastors who meet the Biblical
qualifications to preach the Word of God and to administer the sacraments; also elders and
deacons, who, together with the pastors, form the council of the church; that by these means
the true religion may be preserved and the true doctrine everywhere propagated" (Belgic
Confession, Art. 30; 1 Tim. 3:1-13; Titus l :4-11; Heb. 13:17).

PRINCIPLE 4: Ecclesiastical unity with other churches may be achieved by entering into a
corresponding or fraternal relationship where Biblical counsel may be given and received by
an exchange of delegates at Presbytery/Classis meetings, as well as at the General
Assembly/Synod meetings.

Since there is widespread multiformity and diversity in visible churches in historical
circumstances, usages, practices, languages, culture, etc., organic union may not be advisable
with some denominations, although they may confess the same articles of the true Christian
faith. In such circumstances unity may be achieved by entering into a corresponding or
fraternal relationship where Biblical counsel may be given and received by an exchange of
delegates at Presbytery and Classis meetings, as well as at the General Assembly and Synod
meetings. By entering into fraternal relations, faithful denominations may achieve the visible
spiritual unity expressed by our Lord Jesus in John 17. However, when denominations enter
into fraternal relations it is important that certain rules be agreed upon to solidify the

of the Reformed Church in the U.S. 	 47



relationship. At the 246th Synod of the RCUS (1992), the Synod adopted the following five
rules that must be agreed upon before the RCUS will establish fraternal relations with another
denomination:

1.Agree to take heed to one another's doctrine, liturgy and church government, that there
be no deviations from the Holy Scriptures or from the Reformed confessions.

2.Will exchange delegates at one another's assemblies or general synods and invite them
to participate as advisors.

3.Will inform one another of the decisions taken at their assemblies or general synods by
exchanging minutes or at least by forwarding decisions which are relevant to the churches
concerned.

4. Will inform one another in case of changes in or additions to confessions, church order
or liturgical forms, if these are of a doctrinal nature. The denomination concerned will notify
the other denomination of these changes so that consultations can take place if considered
necessary.

5. Will inform one another regarding new relationships with third parties and membership
in ecumenical organizations.

The spiritual unity expressed by our Lord Jesus in John 17 may also be achieved by entering
into Reformed and Presbyterian councils. The RCUS is a member of the North American
Presbyterian and Reformed Council (NAPARC), which is comprised of six other member
denominations. The unifying basis of the council is stated in the NAPARC Constitution as
follows:

"Confessing Jesus Christ as only Savior and Sovereign Lord over all of life, we affirm the
basis of the fellowship of Presbyterian and Reformed churches to be full commitment to the
Bible in its entirety as the Word of God written, without error in all its parts and to its teaching
as set forth in the Heidelberg Catechism, the Belgic Confession, the Canons of Dort, the
Westminster Confession of Faith, and the Westminster Larger and Shorter Catechisms. That
the adopted basis of fellowship be regarded as warrant for the establishment of a formal
relationship of the nature of a council, that is, a fellowship that enables the constituent
churches to advise, counsel, and cooperate in various matters with one another and hold out
before each other the desirability and need for organic union of churches that are of like faith
and practice."

"The purpose and function of NAPARC is to:
I. Facilitate discussion and consultation between bodies on those issues and problems

which divide them as well as on those which they face in common and by the sharing of
insights communicate advantages to one another (institutes iV, 2, 1).

2. Promote the appointment of joint committees to study matters of common interest and
concern.

3.Exercise mutual concern in the perpetuation, retention and propagation of the Reformed
faith.

4. Promote cooperation wherever possible and feasible on the local and denominational
level in such areas as missions, relief efforts, Christian schools, and church education."

PRINCIPLE 5: Organic union with other denominations is desirable if the denominations are
separated by unessential differences, and when unity may be accomplished without
surrendering Biblical and creedal convictions.

When denominations are in agreement regarding their confessions of faith, discipline,
government and worship, and are divided only on unessential differences of usage, it may be
advisable to organize under one government in one denomination. When this can be done
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peaceably, without surrendering Biblical convictions, it will greatly strengthen the testimony
of the Reformed faith in the world. However, before that organic unity becomes a reality,
honest and sincere consultations between the denominations on the issues that divide them
must be resolved to the complete satisfaction of each denomination.

Whether denominations move toward unity through fraternal relations, membership in
church councils, or organic union, it must always be unity in the true faith, because the church
is "the pillar and ground of the truth" (I Tim. 3:15). Unity for unity's sake, or unity at all costs is
certainly not what our Lord meant when He prayed, "that they all may be one; as thou, Father art
in me and I in thee, that they also may be one in us." The Word of God declares, "Whosoever transgresses
and abides not in the doctrine of Christ, has not God. He that abides in the doctrine of Christ, he has both
the Father and the Son. If there come any unto you, and bring not this doctrine, receive him not into your
house, neither bid him Godspeed" (2 John 9-11). Therefore, the fundamental principle that governs
church unity with other denominations must be a unity in the true faith so that the Lord Jesus
Christ may be glorified in all things.

Recommendations:

I. That each one of the five principles of church unity be submitted seriatim to Synod for
ratification. [Each of the five principles was affirmed by the 253rd Synod — Stated Clerk.)

J.West, D. Roe, J. Merica, D. Clark, D. Zoetewey

XIV.D. Confer with Dordt College

Your committee has once again continued to maintain contact with RCUS students at
Dordt College and with the administration. The number of RCUS students at Dordt remains
fairly constant at fifteen students. The initial contact is through an informal meeting each fall
shortly after the beginning of the academic year. The purpose of this meeting is to get
acquainted with the students, to let them know that we are available to them and to arrange
for a series of Bible studies as the year progresses. Following the initial meeting, Rev. Robert
Grossmann met with the students for Bible study on five different occasions. The chairman of
this committee, who also serves on the Board of Dordt College, has occasion to be on campus
during the year and often has informal contact with individual students.

We find that the RCUS students are a very capable and conscientious group. They are
serious about pursuing Christian higher education from a Reformed perspective. They are
happy to be at Dordt College, and feel that it is a good place to pursue their education. At the
same time they are not afraid to challenge what they are confronted with when appropriate.
RCUS students who have graduated from Dordt College tend to be very conscientious about
their faith and service to Christ. They are also great assets in their congregations. As we look
at students who have been or are now at the college the committee is convinced that Dordt
College has served the RCUS well.

The committee met with Dr. Carl Zylstra, President of Dordt College, and with Mr. Lyle
Gritters, Vice President for Development, on March 9, 1999. Several matters of mutual interest
were discussed. In particular we discussed the problem of the high cost of Christian higher
education. The committee is very pleased with the relationship that exists with Dr. Zylstra. We
find that he is very willing to listen and is interested in the concerns that we have. We feel very
confident with the leadership that he is giving to the college.

Your committee has had some discussions this past year concerning the need to promote
the idea of pursuing a post high school education at an institution which is based on a
Reformed perspective such as Dordt College. The committee feels very strongly that the
education which RCUS students receive needs to be based on Biblical principles from a
Reformed perspective.
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Does Dordt College meet this concern? We think so, and would list several reasons:
i. Dordt is Christian education. We have doctrinal differences on several issues, but the

college is committed to the Three Forms of Unity as its doctrinal standards, and it is concerned
when we bring up points of Reformed tradition. Most other institutions, including Christian
colleges, would laugh at us for being too narrow. The folks at Dordt agree that being Reformed
is essential; it is not an imposition.

2. The quality of education is superior at Dordt to most other institutions. Its graduates are
accepted all over the U.S. at the most prestigious institutions, from medical schools to
graduate engineering programs. This is also true of undergraduates.

3. At no other institution does the RCUS have a similar relationship of working together.
We are free to come on campus and meet with our kids, which we do often. Our concerns are
heard by the President and other high officers in the college, and we are represented on the
board.

4. The cost of education at Dordt is still less than at any comparable institution. Costs
have risen in all colleges but Dordt still offers the best deal in a Christian college. Dordt has
been named a "best value" in college education by several public surveys.

5. Dordt still provides a truly Christian community in which to live, fellowship and learn. its
size is also small enough for a student to be well-acquainted with the whole community,
making for involved and happy relationships.

6. Students report that the professors are genuinely interested in the students and their
progress. This is a very human community in the best sense.

7. At Dordt there is a constant emphasis on living for God every day in all of life and work.
This essential Christian point of view cannot be overemphasized in anyone's life. it is especially
important during one's educational years.

It is the intention of the committee to continue to discuss ways of better promoting
the need for Reformed Christian higher education within the RCUS. We will also continue to
deal with the question of whether Dordt College meets this need. Your committee believes that
It is important that we continue contact with the students and with the college.

Recommendations:

1.1Referred to Standing Finances' That the guideline for giving for Dordt College be continued
at $2.25 for the coming year.

2. That the committee be continued.

M. Koerner, R. Grossmann, J. Sawtelle, C. DeBoer, R. Dejong, C. Greiman

X1V.E. Defend the RCUS Doctrine of Creation

The 252nd Synod of the Reformed Church in the United States erected a special
committee "to articulate the RCUS's position on God's creation in six normal chronological
days of light and darkness as adopted by the 75th annual session of the Eureka Classis and
confirmed by the 76th annual session of the Eureka Classis, together with a recommendation
as to where in the governing documents of the RCUS this position may best be placed for use"
(1998 Abstract, p. 53).

Our responsibility, therefore, is not to formulate a new statement on six-day creation, but
to defend the one we already have, namely, "that God created the heavens and the earth in
six normal days which were chronological periods of light and darkness as recorded in the book
of Genesis" (1985 Abstract, p. 105). Your committee was also asked to find an appropriate
place in our standards for our position statement in order to minimize questions about its
authority.
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Writing our report was relatively simple. We wanted our report to be a positive expression
of our doctrine. Though it was necessary at times to evaluate and criticize alternate views, our
goal was to do so only to the degree necessary to clarify and defend our own position. Your
committee was in full agreement with the position of the RCUS regarding this doctrine. The
only ambiguity noted in our 1985 statement concerns the word normal. it has sometimes been
alleged that the days of creation were anything but "normal" since the events of those days
were so unique. Doubtless, this argument amounts to little more than a red herring, but in
forming a doctrinal statement we should be as clear as possible. Your committee understands
"six normal days" as "six days of normal duration" or "six sidereal days."

Each member of the committee was assigned part of the report. Our topics include the
importance of the orthodox doctrine of creation for sound theology, the history of the doctrine
in the church, hermeneutics, the meaning of the word day in Genesis 1 and in the fourth
commandment, and heretical views of creation.

Finding a suitable place for our position in the governing standards has been more
challenging. Part of our difficulty arises from the fact that Synod has not yet adopted the report
of the Special Committee on the Authority of Position Papers. Until this is done we do not
even know whether there is a need to amend our standards to include our position on creation.
Even so, your committee believes that the best approach would be to recommend that the
position taken by the RCUS in 1985 is the correct interpretation of our creeds (specifically
Questions 92 and 103 of the Heidelberg catechism), and that our report be adopted as an
exposition of the creeds. in this way our report would be useful as evidence in any judicial
proceeding that may involve this issue.

Our thinking on this is as follows. To begin with, we do not believe that a doctrinal position
on a matter of this importance should be placed in the Constitution. Our doctrinal and
governmental standards should remain distinct. On the other hand, we hesitate to suggest that
our confessions be tampered with — either by amending one of the Three Forms or by
adopting the 1985 statement as an additional confession dealing only with the doctrine of
creation. However, if a stronger affirmation of six-day creation is necessary, this may be the
only way to go. Altering Article 12 of the Belgic Confession would probably serve that purpose
best. The amended article would read, "We believe that the Father by the Word, that is, by His
Son, has created of nothing the heaven, the earth, and all creatures, in the space of six days of
normal duration (which were chronological periods of light and darkness as recorded in Genesis i), when it
seemed good unto Him...." Your committee had considered the possibility of annotating the
creeds in some way, but this has the disadvantage of complicating our standards by adding a
tertiary layer. The same problem would occur if Synod decides to give its positional statements
a quasi-confessional status. The reasons for doing so may be laudable, but the results, to say
the least, would be confusing.

We hereby submit our report with the hope that Synod will find it acceptable. May our
sovereign God use it to the advancement of his kingdom and glory! Amen.

The Importance of the Doctrine for Sound Theology

Why does the Reformed Church in the United States feel it necessary to articulate a
doctrine of creation that may well impose a shadow of separation between us and many
beloved brethren? Are we, as some have suggested, clinging to and/or creating distinctives
merely to justify our separate ecclesiastical existence?

That's a fair question and, in a spirit of true biblical ecumenicity, it deserves an answer. Let
us consider the situation.

Our ministers in the RCUS are, for the most part, underpaid. Many of our congregations
are located on the Northern Plains, where population has been dwindling for decades. Men
serving in many of those pulpits had best know how to repair an engine, replace old wiring and
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plant a garden. We have no seminary We struggle to provide for retired ministers and widows.
in short, things might be a lot easier were we to simply fold the tent and merge with a larger
body.

The unique history of the RCUS has also created an outlook on the world that is arguably
myopic, but also wonderfully immune to the vagaries of the modem evangelical version of
political correctness. At the dawn of this century there were large and prosperous seminaries,
universities, colleges, orphanages and hospitals that bore our denomination's name. Churches
dotted the land. RCUS publications flourished. The ministry was respected and well-paid, but
sadly, like Micah the priest, most chose the comforts of this world over service in what
remained of the once mighty RCUS. She became a church without ministers, and in many eyes
a church without a future, held together through the perseverance of her people and their
elders, many the sons of Russian-German immigrants who had known little else than poverty
and hard times in unforgiving climates.

Yet, it pleased God to preserve this tiny communion. Union for the sake of union would
hold little attraction for these brethren, who had already paid the price. There were few lofty
aspirations among the sons of the RCUS, but fewer liberals, still. She was a parochial and
isolated body, ignoring and largely ignored by the broader Reformed community. in time, as
language and cultural bafflers fell between the RCUS and her sister Reformed and Presbyterian
denominations, warm and affectionate relations would flourish. Still, there would remain an
historically conditioned, and largely justified, suspicion of things "new"

"Don't you people get cable? You sound like 'fundamentalists?"' The answer, of course, is
that when it comes to the doctrine of Scripture, we are fundamentalists, and more ... much
more. For Reformed believers, Christ is not only the mediator of redemption, but also the
mediator of creation. He is truly Lord and Savior. "All things were created by him, and for him."
There is a purpose and plan to our Creator God's handiwork that encompasses far more than
the fundamentalists' singular focus on individual soteriology.

Nor is our God, "who of nothing made heaven and earth and all that in them is, who
likewise upholds and governs the same by his eternal counsel and providence" (Heid. 26), the
contingent God of neo-evangelicalism. Rather, He is the great "I AM" whose "creatures are so
in His hand, that without His will they cannot so much as move" (Heid. 28). He is a God who
"redeems me from all the power of the devil, and so preserves me that, without the will of my
Father in Heaven, not a hair can fall from my head, yea, that all things must work together for
my salvation" (Heid. U.

What the Bible has to say about the creation, therefore, is vitally important to how
Christians are called to live their lives. Christ is Lord of all the earth, and He has purposed to
deal with us in this world according to His good pleasure. in other words, we affirm not only
the sovereignty of God over salvation, but over all things, all events and all meaning. We affirm
the transcendence and immanence of God, resisting the nascent existentialism of modern
evangelicalism that presumes a God indifferent to history (as well as the truncated gospel of
the fundamentalists).

Where theology is replaced by psychology, when God created the world, how God created
the world, or even if God created the world are no longer important. Relationships are
important. Feelings are important. Like poor relations unexpectedly showing up at the family
reunion, adherents of six-day creation are greeted with tight smiles and embarrassed looks
from brethren who can probably still recall when they "used to believe that, too." in fact, most
still do, but simply don't see why such an obvious stumbling block ought to be hurled at the
feet of prospective converts who are bound to associate such views with narrow-minded,
backwoods preachers.

To the modem church, six-day creation is an unnecessary impediment to both evangelism
and respectability. it also embraces many faithful, but uneducated Christians in a catholicity
that is not entirely welcomed by many scholars. While we are passionately dedicated to the
proposition of an educated ministry, we reject outright the notion that scholarship must
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necessarily beget an effete ministry for whom affirming the inspiration, authority and infallibility
of the Bible is a mark of theological autism. We also reject the notion that any true doctrine
may be discredited simply because uneducated people believe it. Our goal must be to embrace
the truth, regardless of the company which the truth may keep.

"But why fight about such things?" ask our fraternal brethren. The simple fact is that we
don't fight. We agree. Rather than bringing dissension and discord, we in the RCUS have been
blessed by God with a wonderful harmony of spirit and doctrine regarding the doctrine of
Scripture and the doctrine of creation which that doctrine of Scripture demands.

We see in the broader evangelical church in general, and in her seminaries in particular, a
dangerously low view of the Word of God. "Thus saith the Lord," all too often sounds like "Hath
God said?" We plead with our Reformed brethren, and the broader evangelical church as well,
to hear what we are saying. Our insistence upon the doctrine of six-day creation is a direct, and necessary,
extension of our doctrine of Scripture.

Our membership not only believe their Bibles, they demand that their ministers believe
them, too, without reservation. And by God's grace they do. We recognize the obligation to
defend our position among our fraternal brethren, and we will. But we defend it as we defend
the faith and the Bible itself. God's Word is clear. To defend six-day creation is to defend the
proposition that the Bible means what it says, and that its meaning is clear.

if our Bibles mean whatever we want them to mean in Genesis i, then why not at every
other juncture where God's Word offends the sensibilities of man's reason? Ninety-five Theses,
Calvin's institutes, the Reformed creeds and the blood of the martyrs aside, if there is a single
cornerstone upon which the Reformation rests, it is that the Bible is the Word of the Living
God. Infallible. inspired. A light unto our path, and a lamp unto our feet.

As Reformed believers, we know that it has been the Holy Spirit Himself who has preserved
His Word. We have it. it need not be authenticated by church councils or learned doctors. Nor
do we need the permission of academics to believe what the Bible clearly says. The Spirit of
God knows His own Word, and continues to testify to its veracity in the hearts of the believing
church.

Our critics will complain that we say too much, assume too much and demand too much.
We leave no room for differing opinions among faithful men. We can only answer that the
stated position of our church represents the deeply held conviction of our people. it is, by
God's grace, what we believe. it is what we would have our children taught. Most importantly,
it is what the plainest reading of a decidedly unambiguous text teaches.

in answering our critics, have we not also earned the right to ask questions of our own?
What purpose is served, may we ask, in seeking to allegorize the Biblical account of creation?
What motive is fed? What secret lust whetted? We can only reply that no good fruit has come
of this "symbolical" tree. is six-day creation a stumbling block to would-be believers? if so, let

4.41
them also stumble at the offense of the cross. Let them scoff at swimming axe heads, manna
from heaven and, most unbelievable of all, the resurrection of the dead. it is the convicting
work of the Holy Spirit that will convince the gainsayers, not the reluctant witness of a timid
church.

We seek not division, but rather unity in the truth. We would count it a blessing if our
fraternal brethren joined us in our affirmation, but that is not our first purpose. Our purpose
is to maintain the unity with which we have been blessed, and to insure, insofar as God
ordains, that this unity of doctrine continue to be shed abroad in our churches, from
generation unto generation.

"Behold, the days come, saith the Lord God, that I will send a famine in the land, not a
famine of bread, nor thirst for water, but of hearing the words of the Lord. And they shall
wander from sea to sea, and from the north even to the east, they shall run to and fro to seek
the word of the Lord, and shall not find it" (Amos 8:1 1-1 2).
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The Doctrine of Creation in the History of the Church

Certain questions need to be carefully considered in this paper. First, we need to ask, will
a study of the history of the doctrine of creation produce church fathers who taught or
supported a six-day creation or will it reveal that the church fathers held to a long day-age
theory? Secondly, will this study of the history exhibit for us men who held to an old-age earth
and universe or church fathers who held to a recent, under 10,000 years, creation?

This has become a vital issue in the church today. Many who are attempting to interpret
Genesis 1-11 in the light of recent scientific theories regarding the beginning of creation have
made this inquiry necessary because they need and boldly assert that the church fathers did
teach a long day-age theory and an old-age earth. However, the issue of creation for the
church fathers was more between the church and the pagan philosophers and so-called
sciences of the world rather than a controversy in the church itself. Therefore, since there was
no great conflict regarding creation in the church itself you will not find any council dealing with
the subject as a central issue. But as they write their different apologies of the faith and
instruction to the church you will find the subject discussed.

Church Fathers in the Early New Testament Period

For the purpose of this paper, we will consider only the views of men who wrote after the
completion of the New Testament canon. I will provide quotes to show that many of the early
church fathers not only held to six twenty-four hour days of creation but also believed the
world was quite recent in its creation, much less than ten thousand years old.

irenaeus seemed to support the day-age theory when he wrote, "Thus, then, in the day
they did eat, in the same did they die.... For it is said, 'There was made in the evening, and
there was made in the morning one day.' Now in this same day that they did eat, in that also
did they die.... On one and the same day on which they ate they also died (for it is one day of
creation)...." And again, "He fAdamj did not overstep the thousand years, but died within their
limit ... for since 'a day of the Lord is as a thousand years,' he did not overstep the thousand
years, but died within them." But in the same passage he also wrote, "For in six days as the
world was made, in so many thousand years shall it be concluded. And for this reason the
Scripture says: 'Thus the heavens and the earth were finished, and all their adornment. And
God brought to a conclusion upon the sixth day the works that He had made; and God rested
upon the seventh day from all his works.' This is an account of the things formerly created, as
also it is a prophecy of the things to come. For that day of the Lord is a thousand years; and
in six days created things were completed: it is evident, therefore, that they will come to an
end at the sixth thousand year" (irenaeus, c 115-202, Against Heresies 5.28.3).

in the latter passage, it should be noted that Irenaeus does not speak of six "ages" of
creation, but only of six "days" of creation, and then six "ages" of history to come. Thus, he
is a witness for six normal days, not long periods of time in creation, and also a witness for a
recent creation of less than six thousand years.

Likewise, Hippolytus (c 170-236) wrote, "For in six days the world was made, and 'the
Creator' rested on the seventh" (Against Heresies 4:48). in a more detailed discussion of the age
of the earth in which he taught that the world was less than six thousand years old he wrote,
"For as the times are noted from the foundation of the world, and reckoned from Adam, they
set clearly before us the matter with which our inquiry deals. For the first appearance of our
Lord in the flesh took place in Bethlehem, under Augustus, in the year 5500; and He suffered
in the thirty-third year. And 6,000 years must needs be accomplished, in order that the
Sabbath may come, the rest, the holy day 'on which God rested from all His works.' For the
Sabbath is the type and emblem of the future kingdom of the saints, when they 'shall reign
with Christ,' when He comes from heaven, as John says in his Apocalypse: for 'a day with the
Lord is as a thousand years.' Since, then, in six days God made all things, it follows that 6,000
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years must be fulfilled. And they are not yet fulfilled, as John says: 'five are fallen; one is,' that
is, the sixth; 'the other is not yet come- (On Daniel 2:4).

From this we see once again that Hippolytus taught that the world was created in six days,
and that the world would continue six thousand years from the "foundation of the world."

Clement of Alexandria (c 150-220) also did not teach a great age of the earth but reckoned
time from creation to his lifetime to be only 5,784 years: "From Augustus to Commodus are
two hundred and twenty-two years; and from Adam to the death of Commodus five thousand
seven hundred and eighty-four years, two months, twelve days" (Miscellanies 1:21). Concerning
the fourth commandment, he simply states that "the creation of the world was concluded in
six days" (Miscellanies 6:16). Jn light of the fact that Clement considered time from Adam to his
day as only 5,784 years it is hard even to pretend that he thought of the six days of creation
as billions of years.

Origen wrote, "After these statements, Celsus, from a secret desire to cast discredit upon
the Mosaic account of the creation, which teaches that the world is not yet ten thousand years
old, but very much under that,... And yet, against his will, Celsus is entangled into testifying
that the world is comparatively modern, and not yet ten thousand years old" (Celsus 1:20). Note
that Origen emphasizes that Celsus was in error and motivated by a "secret desire to cast
discredit upon the Mosaic account of creation." According to Origen what is the Mosaic
account? He plainly states that the Mosaic account of creation "teaches that the world is not
yet ten thousand years old, but very much under that."

The fourth century father Basil taught as Biblical doctrine a literal twenty-four hour day in
Genesis chapter one: "Thus were created the evening and the morning. Scripture means the
space of a day and a night, and afterwards no more says day and night, but calls them both
under the name of the more important: a custom which you will find throughout Scripture.
Everywhere the measure of time is counted by days, without mention of nights.... If it therefore
says 'one day,' it is from a wish to determine the measure of day and night, and to combine
the time that they contain. Now twenty-four hours fill up the space of one day — we mean of
a day and of a night; and if, at the time of the solstices, they have not both an equal length,
the time marked by Scripture does not the less circumscribe their duration. it is as though it
said: twenty-four hours measure the space of a day, or that, in reality a day is the time that the
heavens starting from one point take to return there" (Homily 11).

Theophilus of Antioch (c 180) does not elaborate on the meaning of day, but after he
quotes chapter one of Genesis he simply makes this comment: "Of this six days' work no man
can give a worthy explanation and description of all its parts, not though he had ten thousand
tongues and ten thousand mouths" (Autolycus 2:12).

Ambrose of Milan (339-397) provides us with one of the fullest discussions of the length
of the creation days. He maintains the following view of the creation of day and night: "God
created day and night at the same time. Since that time, day and night continue their daily
succession and renewal" (Hexameron, p. 72). In particular he taught that the very meaning of day
and night rests on God's Word. He wrote, "The beginning of the day rests on God's Word: 'Be
light made, and light was made.' The end of day is the evening. Now, the succeeding day
follows after the termination of night. The thought of God is clear. First He called light 'day'
and next He called darkness 'night.' In notable fashion has Scripture spoken of a 'day,' not the
'first day.' Because a second, then a third day, and finally the remaining days were to follow,
a 'first day' could have been mentioned, following in this way the natural order. But Scripture
established a law that twenty-four hours, including both day and night, should be given the
name of day only, as if one were to say the length of one day is twenty-four hours in extent"
(Hexameron, pp. 42-43).

Cyril of Jerusalem (d. 387) simply states in his catechism instruction, "in six days God made
the world: but the world was for man" (Catechetical Lectures 12:5).

Augustine is probably the church father most often quoted by the day-age theorists as an
early church father that held to their day-age interpretation of Genesis 1. There is no question
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that Augustine did not hold to a literal, normal six-day position, but did he hold to an extended
period of time for creation as is often alleged?

First he asserted that God did not need six days to create but that he had the power to
create all things in a moment of time, and certainly did not need to rest from His labors: "Now,
on the subject of this rest Scripture is significant, and refrains not to speak, when it tells us
how at the beginning of the world, and at the time when God made heaven and earth and all
things which are in them, He worked during six days, and rested on the seventh day. For it was
in the power of the Almighty to make all things even in one moment of time" (On the Catechizing
of the Uninstructed, 17:28). Augustine could not imagine why God needed six days when He
could have made all things in a moment of time.

The key to understanding this problem, as Augustine saw it, lay in the fact that six is a
perfect number. He suggested what he thought to be a logical framework for the six days,
based on fractions of numbers that make up the number 6(1, 2 and 3). He wrote, "These works
are recorded to have been completed in six days (the same day being six times repeated),
because six is a perfect number, — not because God required a protracted time, as if He could
not at once create all things, which then should mark the course of time by the movements
proper to them, but because the perfection of the works was signified by the number six. For
the number six is the first which is made up of its own parts, i.e., of its sixth, third, and half,
which are respectively one, two, and three, and which make a total of six. in this way of looking
at a number, those are said to be its parts which exactly divide it, as a half, a third, a fourth,
or a fraction with any denominator,... So much 1 have thought fit to state for the sake of
illustrating the perfection of the number six, which is, as I said, the first which is exactly made
up of its own parts added together; and in this number of days God finished His work. And,
therefore, we must not despise the science of numbers, which, in many passages of holy
Scripture, is found to be of eminent service to the careful interpreter" (City of God 11 :30).

Again, regarding the age of the earth he wrote, "As to those who are always asking why man
was not created during these countless ages of the infinitely extended past, and came into
being so lately that, according to Scripture, less than 6000 years have elapsed since he began
to be, just as I replied regarding the origin of the world to those who will not believe that it is
not eternal, but had a beginning" (City of God 12:1 2).

The Reformers

in the history of the doctrine of creation certainly Calvin's views are indispensable to the
understanding of the church's position on creation at the time of the Reformation, since he
is without question one of the outstanding theologians of that time.

Interestingly he deals with creation by asking a question that confronts the church today,
"Should the church be influenced by the unbelieving scientific world in its interpretation of
Holy Scripture?" Calvin wrote in his commentary on Genesis 1:1, "When God in the beginning
created the heaven and the earth, the earth was empty and waste. He moreover teaches by
the word 'created,' that what before did not exist was now made; for he has not used the term
is', (yatsar,) which signifies to frame or form but en:, (bara,) which signifies to create. Therefore
his meaning is, that the world was made out of nothing. Hence the folly of those is refuted who
imagine that unformed matter existed from eternity; and who gather nothing else from the
narration of Moses than that the world was furnished with new ornaments, and received a form
of which it was before destitute. This indeed was formerly a common fable among heathens,
who had received only an obscure report of the creation, and who, according to custom,
adulterated the truth of God with strange figments; but for Christian men to labor (as Steuchus
does) in maintaining this gross error is absurd and intolerable. Let this then be maintained in
the first place, that the world is not eternal but was created by God."

As to the order of the days of creation, he accepted the sequence given in Genesis. He
also rejected the argument that God created all things in a moment of time, but expressly
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stated that God took "the space of six days" (Commentary on Gen. 1:5). Moreover, he
understood the days as six successive days: "For the correction of this fault, God applied the
most suitable remedy when he distributed the creation of the world into successive portions,
that he might fix our attention, and compel us, as if he had laid his hand upon us, to pause and
to reflect" (Commentary on Gen. 1:5). He also makes it clear that the days of creation were
"natural days": "To divide the day from the night. He means the artificial day, which begins at
the rising of the sun and ends at its setting. For the natural day (which he mentions above)
includes in itself the night. Hence infer, that the interchange of days and nights shall be
continual: because the word of God, who determined that the days should be distinct from the
nights, directs the course of the sun to this end" (Commentary on Gen. 1:14). Finally, when he
considers the sanctifying of the seventh day he notes that with God one moment is as a
thousand years. Thus he concludes that God took six days for our benefit, not his.

in giving us the common view of the church at the time of the Reformation, the Dutch
Annotations upon the Whole Bible ordered by the Synod of Dort on Genesis 1:5 reads as follows:
"The meaning of these words 'day/night] is that night and day had made up one natural day
together, which with the Hebrews began with the evening and ended with the approach of the
next evening, comprehending twenty four hours."

The Westminster divines appear to have embraced the common view. They wrote, "it
pleased God the Father, Son, and Holy Ghost, for the manifestation of the glory of his eternal
power, wisdom, and goodness, in the beginning, to create, or make of nothing, the world, and
all things therein whether visible or invisible, in the space of six days; and all very good" (WCF
4:1).

Some have argued that the divines understood the phrase "space of" as extended periods
of time. Gratefully, by the providence of God some of them left for us their understanding of
the word "day" in Genesis.

David W. Hall, who has done extensive research on the subject, wrote as follows: "The
Westminster Divines and the long stretch of church history prior to the 19th century DiD have
a view on the length of creation days. This historical fact is often obscured by either biased
presuppositions or a research vacuum. Despite the prevalent claim from some quarters
(actually relatively recent, primarily since the 1800s) that the confessional words "in the space
of six days" really could mean up to 16 billion years, when primary writings by the divines are
consulted, it becomes very difficult to maintain that the divines were more chic than heretofore
imagined." And again, "Contrary to the theological mythology of the past 150 years, the
leading Westminster Divines did leave explicit testimony, in writing, repeatedly, and uniformly
on this subject. A review of their own writings only permits embarrassment for those who
assert that they expressed no view on this subject."

Here are the words of the Westminster divines themselves:
John White: "Here, where it [day, yomj is distinguished from the Night, it is taken for a Civil

day, that is, that part of twenty-four houres which is Light; but in the latter end of the verse,
it signifies a Natural day, consisting of twenty-four houres, and includes the night too"
(Commentary on Gen. 1-3).

John Ley: "This first day consisting of twenty foure howres...." and" .,. the Sabbath (being
as large a day as any of the rest, and so containing twenty foure howres is measured from even
to even" (Annotations).

John Lightfoot: "We've hours was there universal darkness through all the world; and then
was light created in the upper horizon, and there it enlightened twelve hours more" Works
2:71). Again, "And in four and twenty hours the command is accomplished" (Works 2:10-11; cf.
2:334). And finally, "But let us consider of the second thing, as it tends to the end of this
command, the setting forth the reason of the institution of the sabbath; that he created all
things 'in six days.' And what needed he take six days, that could have done all in a moment?
He had as little need to take time for his work, as he had of the world, he being Lord of all.
What reason can we give? But that he, by his own proceeding and acting would set the clock
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of time, and measure out days, and a week, by which all time is measured, — by his own
standard, evening and morning, to make a natural day, i.e., day and night; and seven natural
days to make a week; six days of labour, the seventh for rest.... So that look at the first day
of the creation, God made heaven and earth in a moment. The heaven, as soon as created,
moved, and the wheel of time began to go; and thus, for twelve hours, there was universal
darkness. This is called the 'evening,' meaning night. Then God said, 'Let there be light,' and
light arose in the east, and, in twelve hours more, was carried over the hemisphere; and this
is called, 'morning,' or 'day.' And the evening and morning made the first natural day; twelve
hours, darkness, — and twelve, light" (Sermon on Exodus 20:11).

Again quoting David W Hall, "Several other Westminster Divines lent their hand to the
1645 Annotations upon all the Books of the Old and New Testament (London, 1645). Among
the divines appointed to draft these 'study notes' were John Ley, William Gouge, and Daniel
Featly, who were also appointed to the Westminster Assembly. Assemblyman John Ley
composed the Annotations on the Pentateuch, and expressed the Westminster view that 'the
word Day is taken for the natural day consisting of twenty foure howres, which is measured
most usually from the Sun-rising to the Sun-rising; or from the Sun-setting to the Sun-setting.'
Ley noted that such sense was also used in Exodus 12:29, Numbers 3:13 and 8:17. Referring
to other literal twenty-four hour periods, the view of the divines could hardly be invisible."

it should also be noted that James Ussher (who was appointed to the Westminster
Assembly but never participated because of his sympathies for the crown, but whose irish
Articles nonetheless greatly influenced the assembly) held that the first day of creation took
place October 23, 4004 BC.

To sum up the quotes of the above Westminster Divines, it can be safely argued that when
they used the words "in the space of six days" in the confession they meant six literal days and
not six extended periods of time. Such terminology would have been foreign to their thinking.

A Change of Thought

in the mid 1800s the influence of Darwin and Huxley took its toll upon otherwise sound
Reformed theologians. While the change of thinking may have begun in the science
departments of the colleges and universities, it soon affected the religious thinkers of the day.

Charles Hodge, for example, was influenced by the evolutionary and long-age scientific
theories of the mid-nineteenth century. in his Systematic Theology, he accepted the theories of
the geologists of his day. Here he sadly suggests the need to interpret the Bible in such a
manner as to bring it in line with the atheistic thinking of the Darwinian theorists of his day
(Systematic Theology 1:1:10).

Accepting the "facts" of geological theory, Hodge was concerned with the conflict this
created with the Mosaic record. What is the church to believe — Moses or geologists? The
issue of faith is now brought into the picture. To answer this, he proposed "two methods of
reconciling the Mosaic account with those facts have been adopted." One can take the first
verse of Genesis 1 to refer to the original creation of the matter of the universe in the indefinite
past, and what follows to refer to a reorganization of the earth to fit it for the habitation of
man. Or one can interpret the word day as used throughout the chapter as geological periods
of indefinite duration.

Please note what has taken place here. Hodge has encouraged the church to"reconcile"
the Mosaic account with the facts the geologists have adopted. in other words, where the Bible
and science are in conflict he wants the church to interpret Scripture not by Scripture, but by
the prevailing scientific theory of the day. This is a serious and ultimately fatal step for the
church of Jesus Christ.

Hodge came to the conclusion that the word day can be understood to be a period of
indefinite duration. No longer did he hold the days of creation to be normal twenty-four hour
periods as the church had held until then. He concludes by proclaiming that the recent
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fl 	 readings of science have the blessing of a "divine pronouncement" upon them. Now he says
al 	 there is an "agreement" between science and the Bible. There is so much that the most recent
iy 	 readings of science have for the first time explained, that the idea of man as the author

becomes utterly incomprehensible. By proving the record true, science "pronounces it divine;
al 	 for who could have correctly narrated the secrets of eternity but God himself?"

The Situation Today

The church's present-day rejection of the natural interpretation of the days of Genesis is
relatively new, stemming from the so-called scientific discoveries of the mid-1800s. But the
assertion is without foundation in the history of the church until then.

The theories of science in regard to geology, evolution, etc., have changed drastically since
Darwin's day. They will change again as the weeks, months, years and decades continue to
pass by, but the Word of God is settled in the heavens.

There is no need to try to fit the Bible into science, falsely so called. Let God's Word
interpret itself for us; indeed, let the Bible interpret science as well. Only if we follow the
Scriptures will we remain in the mainstream of the history of the church. And more importantly
we will remain faithful to the sacred text that was produced by the very breath of God.
"Forever, 0 LORD, your word is settled in heaven. Your faithfulness endures to all generations;
you established the earth, and it abides. They continue this day according to Your ordinances,
for all are Your servants" (Ps. 119:89-91).

The Hermeneutics of Genesis One

Over the past fifty years a number of diverse papers and articles have been written
concerning the doctrine of creation and the interpretation of the first chapters of Genesis. One
clear line of division among these writings is whether the days of Genesis are to be understood
as literal or figurative. Another line —after careful study has shown to some that the language
demands the days be understood as literal — declares the creation passage to be a literary
fiction rather than a literal account of an historic set of events. While a good deal of this debate
occurs outside the bounds of conservative Reformed and Presbyterian scholarship circles, one
is surprised to find when studying Reformed or Presbyterian scholars a marked rejection of or
doubt concerning the literal interpretation of either the days in Genesis 1 or the creation
account itself. Meredith G. Kline, most familiar to those in the Reformed Church in the United
States, concludes "that as far as the time frame is concerned, with respect to both the
duration and sequence of events, the scientist is left free of biblical constraints in
hypothesizing about cosmic origins." On the other hand, a significant work of exegesis refuting
the allegorical or metaphorical interpretation of either the days or the week of Genesis 1 has
been given by the late Gerhard F. Hasel, former John Nevins Andrews Professor of Old
Testament and Biblical Theology at Andrews University, teaching at a Seventh-Day Adventist
school.

As will be taken up in another place, our understanding of the creation of the world affects
the whole body of our faith. Despite the desire of some to give the scientific community all
time and space for their theories, the fact remains that the question as to whether the account
is to be understood as literal or figurative is a significant matter for the orthodoxy of that faith.
After all, it is "through faith we understand that the worlds were framed by the word of God,
so that things which are seen were not made of things which do appear" (Heb. 11:3). Those
who argue that the only issue of importance is whether God created ex nihilo neglect the fact
that the Greek term used in this passage of Hebrews refers to more than the origin of the stuff;
it teaches that the creation of the universe was in an orderly fashion. This creation is not only
a demonstration of God's power to bring into being — it expresses the architectural and
constructive genius of our Creator as well. The prophets and apostles teach us that our
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knowledge of God encompasses not only the "what" of His activities, but the "how" also. To
ignore the latter at the expense of the former is to ignore the revelation of Truth God has given
for our "instruction."

Nor is a proper understanding of Genesis intellectually frivolous. There is more to the
question than whether Genesis I should be understood as literal or figurative. At stake is the
veracity of the biblical authors — Moses in the case of Genesis — and the authority given to
them to teach what is the truth concerning God and our responsibilities to Him. At the heart
of the issue is the inherent authority of Scripture and the authority of the Scriptural authors
over all human activity, the scientific community included. Even were it possible to
demonstrate that the intention of Moses in giving us the creation account in Genesis 1 was
to provide a word picture of some incomprehensible activity of God, we give up too much to
declare that the scientific community — much less any human community — is "free of biblical
constraints" in matters relating to an interpretation and understanding of the universe in which
we live. Our principles of understanding are to be derived from, not introduced into the words
of the apostles and prophets. These were the men sent by God, inspired by His Spirit,
endowed with the Spirit of Christ, whose perception and understanding of God and the
universe is our true guide in matters of the mind as well as all matters that pertain to being.

Hermeneutics

How, then, are we to approach a study of these words? The term "hermeneutics" has
undergone considerable permutations in the past century or so. Once considered an objective
set of rules and methods for ascertaining the meaning of a text, it is now used to describe the
subjective set of presuppositions whereby the interpreter can have an intellectual or spiritual
"meeting" with something that may or may not have to do with the text or the author of that
text. In the world of Biblical hermeneutics, Karl Barth pursued the notion of an existential
encounter. Rudolf Bultmann desired a hermeneutic that "de-mythologized" the Biblical
teachings. Martin Heidegger sought hermeneutics as a way to authenticate our being. Hans-
Georg Gadamer and Paul Ricoeur desired to destroy even the "pretense" of objectivity in
interpretation. Wilhelm Dilthey, Ernst Fuchs, and a host of others all reject the notion of
objective hermeneutics as passé. Even those who resisted relegating hermeneutics to being
a philosophical descendant of phenomenology or existentialism did not return hermeneutics
to an objective set of rules and methods. Most turned to developing an overriding thematic
presupposition that defined and dictated the direction interpretation should take. Oscar
Cullmann, for example, proposed "salvation-history" and Jurgen Moltmann the 'theology of
hope."

Each of these "new" approaches to hermeneutics nevertheless has a single, unifying
principle, regardless of the diversity of definitions or philosophical origins. Each assumes that
there is a pre-existing set of presuppositions or "pre-understandings" which demand a
subjective approach to hermeneutics. Hermeneutics so defined is but old allegory writ in
modern terms. The significance of this should not be lost on us. Thomas Aquinas before them
— who at least held that the grammatical approach was useful for understanding the "human"
author's intent — reserved the allegorical method as a means to understand the "divine"
Author's intent. These "new" hermeneutics, however, deny that the Scriptures speak clearly
and plainly to the human intellect at all. They deny that anything like an objective hermeneutic
is possible.

We must reject such notions of hermeneutics. We must hold that exegesis is the critical or
rigorous interpretation of a Biblical passage and hermeneutics are the "principles, laws, and
methods" of that interpretation. The goal of this hermeneutic is to arrive at the intention of
the author and, as we understand what the prophets and apostles of the Living God have said,
our understanding increases so that we can further understand the world in which we live.

To speak of an "hermeneutic of the doctrine of creation" is therefore to speak of the set
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Pf principles,  laws, and methods of literary interpretation that apply to all those passages in
Scripture that pertain to that doctrine. The goal of this hermeneutic is to reach an intelligent
understanding of the passages and, as should be the view of those who hold the Scriptures as
the infallible and inerrant Word of God, that understanding should be an accurate
reconstruction of the original intent of the author. To this end the principles, laws, and
methods of a hermeneutic must involve ascertaining what the author of a particular passage
originally said (textual criticism), what was meant by the terms and syntax of that passage
(hermeneutics proper), and how this understanding has significance and relevance in our own
time (application).

The Pretense of Objectivity

One of the hallmarks of the Renaissance and Reformation era was an insistence on
returning to the "plain sense" of a Biblical passage. This insistence represented a rejection of
the allegorical method as it related to the interpretation of Scripture and placed the emphasis
back to the grammatical and historical meaning as the foundation of Biblical interpretation.
The reformers, of course, were dealing with centuries of exegetical tradition and, despite the
fact that Augustine had laid out a clear definition of the hermeneutic enterprise for Biblical
teachers in his writings, these teachers of non-objective hermeneutics left the clear sense of
Scripture for flights of intellectual fancy. The Renaissance and Reformation interpreters
rejected such a subjective approach to hermeneutics. Whether one wants to credit certain
individuals or simply a general movement away from the excesses of allegorical interpretation,
the clear desire was to free interpretation from the multiplicity of senses and concentrate on
the meaning intended by the author within the context of his historical audience and his
linguistic usage. The fundamental principle was that a passage of Scripture has a single, simple
sense arrived at grammatically and historically BEFORE outside principles influence one's
understanding of that meaning. This exclusion of outside intellectual influences is one of the
defining features of the Reformation hermeneutic, and it is a feature whose goal and objective
is to let the Biblical authors speak for themselves. it accepts the principle that the Scriptures
hold the highest intellectual, philosophical, theological, and literary authority and that the
authors of Scripture speak not for themselves but for God. in a word, the Reformed
hermeneutic accepts that the intent of the Biblical author is the intent of the Spirit of God.
More importantly, any "pre-understandings" of the interpreter are formed not by that Spirit but
by a reprobate mind intent on suppressing the truth of God.

Furthermore, lest we be concerned that we are merely following "one" possible
hermeneutic among many, the justification for this principle of authorial intent as the meaning
of Scripture and historical-grammatical analysis as the proper method is found within the
Scriptures themselves. The Apostle Paul teaches that the moral responsibility of the speaker
is to convey something of value to the hearer. if it is otherwise, Paul asks, "what shall I profit
you, except I shall speak to you either by revelation, or by knowledge, or by prophesying, or
by doctrine?" (1 Cor. 14:6). Paul further teaches that any language is capable of transferring this
meaning when he states that all languages are "articulate" (I Cor. 14:10). Therefore the intent
of the author is what constitutes the proper value of the use of the language, and an
understanding and careful analysis of the language enables us to ascertain that meaning. The
words of Christ confirm this moral responsibility and intellectual signification when He states
that "every idle word that men shall speak, they shall give account thereof in the Day of
Judgment" (Matt. 12:36). The words of the speaker — and by analogy the writer — are the
moral responsibility of that speaker and therefore, according to Scripture, the intended
meaning of the speaker is what shall be accounted as the meaning in the final judgment.
Conversely, the Heidelberg Catechism says that we are to "wrest no man's words" (Heid. 1 1 2).
This is especially applicable to the Scripture for, as the Apostle Peter states "they that are
unlearned and unstable wrest, as they do also the other scriptures, unto their own destruction"
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(2 Pet. 3:16). in this letter Peter specifically states that ascertaining the intended meaning of
the author may be "hard," but he does not therefore free the interpreter from "Biblical
constraints." On the contrary he indicates that it is the duty of a Biblical exegete to do just
that — understand what the author intended.

The purpose of our Biblical hermeneutic, then, is to use grammatical and linguistic
principles and methods that yield for us the intended meaning of the authors of Scripture.
Anything else, while intellectually satisfying, is immoral and contrary to the express command
of the Scriptures themselves.

Examples of Objectivity

The plain sense of the first chapter of Genesis is that God created the heavens and the
earth in six days of normal duration and rested on the seventh day. As Hasel points out in his
article, all the major lexicons of the Hebrew language demonstrate that the term "day" of
Genesis 1:5 and elsewhere "is meant to communicate a 24–hour day, respectively, a solar day."
In order to reject the simple sense of the meaning of this term, one must reject the clear and
unambiguous research and findings of the best of the Hebrew scholars. Grammatically and
linguistically, the term "yom" in Genesis lacks any signal for us to understand it as a figure of
speech. When the Scripture uses the term figuratively, there are always linguistic signals, such
as those akin to the English "as" or "like." So Psalm 90:4 teaches "a thousand years are LiKE
yesterday." Or in the New Testament, when Peter makes his point, he uses the Greek particle

for a figure "with the Lord, one day is AS a thousand years" (i Pet. 3:8). The term "yom" does
have figurative meaning in many passages of the Old Testament, but each time the term is
used as a figure it has syntactic and linguistic signals to let us know. As Hasel points out again,
"the extended, non-literal meanings of the term 'yom' are always found in connection with
prepositions, prepositional phrases with a verb, compound constructions, formulas, technical
expressions, genitive combinations, construct phrases, and the like." Historically, it is clear
from even a casual glance that the term is understand as a normal day of normal duration.
Even fosephus — himself given to allegory in order to make the Hebrew religion palatable to
the Greeks — affirms in the Antiquities that the days of creation were normal days. if we
accept the grammatical and historical meaning, then we must conclude that Moses intended
us to understand the term "yom" in this way. The term day is not intended to refer to anything
else. if we wish it to do so, we must force some interpretation upon it for philosophical or
theological reasons — there are no linguistic, semantic, or syntactic reasons.

is the whole first chapter of Genesis a literary figure then? Since the term refers to normal
days, is it a normal week and did God create the world "habitable" during the course of this
normal week? There are those who argue otherwise, that the week is an analogy of some sort,
that the account is not historic but a fiction used to describe what really happened. While we
must not simply discount the possibility out of hand — literary fictions (parables) were the
primary means of teaching used by Christ — we must still ask whether Moses intended this
account as a literary fiction. Did Moses give to us the account of creation as a literal account
of the historic events or rather, when properly interpreted, does it actually correspond to some
other system of relations hidden beneath the literal text which details must be extracted for
us by the experts?

Again, there is no grammatical, linguistic, literary, or historical reason to think so. When
David personifies the sun, it "is as a bridegroom coming out of his chamber" and "rejoiceth as
a strong man to run a race" (Ps. 19:5). The grammatical term "as' signifies for us that this is a
figure. Genesis I is not in the form of a psalm nor is it called a song. indeed, when Moses
records a song he tells us (Exod. 15; Num. 21; Deut. 31). Nor is Genesis 1 a parable; it is not
a poem; not a liturgy; not a story; not a simile. in fact, as Hasel points out in "the literary
structures, the language patterns, the syntax, the linguistic phenomena, the terminology, the
sequential presentation of events in the creation account, Genesis 1 is not different from the
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Test of the book of Genesis or the Pentateuch for that matter."
in a word, Genesis 1 is prose. There is no system of relations hidden beneath the literal

text. The light, the darkness, the day, the night, the water, the land, the sun, the moon, the
stars, the plants, the animals, and man are just that: light, darkness, day, night, water, land,
sun, moon, stars, plants, animals, and Adam. One can just see Moses' look of bemusement
had Aaron told him he really understood the message of Genesis i: there were time periods
of indeterminate length and it teaches a "two-register cosmos" which is "thus the scene of the
biblical drama, which features constant interaction between the upper and lower registers,"
between the visible and invisible universe. Such interpretations come from the outside in, not
the other way around.

What of Kline's article "Because It Had Not Rained"? He has been defended as an exegete,
whose understanding of Genesis 2 forces the conclusion that Genesis I cannot be a factual
and historic account. There is, however, no grammatical warrant for such arguments. As will
be pointed out in another place, Kline misuses several grammatical principles in defense of this
position. There are likewise gratuitous rejections of Moses' narrative style, language, and form.
In this attempt by Kline, and others like it, there is a clear rejection of the grammatical-
historical approach to understanding a text and, for whatever reasons, a deliberate attempt
to introduce another system of relations. Not surprisingly, these "new insights" lay open for
us the "real" meaning of the texts.

A Moral Duty

We have a moral duty to ascertain what a Biblical author has said and what he intended to
mean. This duty must be logically and intellectually prior to any "pre-understanding" we might
bring to the text. Difficult? Peter says it is. Therefore we should not be simplistic. Time and
space do not permit introducing or refuting the other "new" ways of looking at language,
literature, and interpretation. None of them, however, gives any warrant for rejecting the
diligent grammatical and historical study of a passage of Scripture and striving to understand
what the Biblical authors intended.

By way of warning, we should all note that in his commentary on the first chapter of
Genesis, John Calvin mentions Moses over fifty times. In his last article on Genesis, Kline
mentions Moses but once.

Unbiblical Theories of Creation

Throughout the history of the church, the doctrine of creation has been a source of
constant discussion. Some have argued that creation took place in time, while others held that
it came about with time. A few of the Scholastics opted for a third position, viz., continuous
creation. The puritan Jonathan Edwards held a similar view which he based on God's
omniscience. in an earlier period of church history, the discussion focused more on the
relationship between creation and the will of God, in particular whether creation was a free or
necessary act of the divine will.

However, none of this speaks directly to the point of this paper. Our subject is the length
of creation days, and our purpose is to defend the position that the days of creation, as
recorded in the book of Genesis and interpreted in the fourth commandment, were of normal
length, i.e., approximately twenty-four hours.

Six Day Creation — The Predominant View

Though creation has been widely discussed, the length of the six days of creation, as held
throughout the ages of church history, was generally agreed: they were ordinary or sidereal
days. There were few exceptions to this: Clement, Origen and Augustine being the main ones.
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Clement and Origen, of course, followed an allegorical method of interpretation and denied the
historicity of much of the Bible. Augustine's statements, on the other hand, are unclear but
it seems that he believed that God actually created the world all at once (i.e., in an instant of
time, the six days being repetitions of the one day of creation) but related the story of a six-day
creation to us to accommodate our limited understanding. To be sure, there is much in the
Bible that is difficult (if not impossible) for our finite minds to grasp, but in this case one must
wonder how a six-day account would be any easier to comprehend than an instantaneous
creation. in any case, the non-literal views of the days of creation were uncommon and not
highly regarded.

The same holds true for the Reformers. Luther wrote that God "employs the terms 'day'
and 'evening' without allegory.... that the world, with all its creatures, was created within six
days, as the words read. if we do not comprehend the reason for this, let us remain pupils and
leave the job of teacher to the Holy Spirit." Calvin agreed, "With the same view Moses relates
that the work of creation was accomplished not in one moment, but in six days. By this
statement we are drawn away from fiction to the one God who thus divided his work into six
days, that we may have no reluctance to devote our whole lives to the contemplation of it."
The Westminster divines considered the doctrine of such importance that, in the Confession
and both catechisms, they incorporated the statement that God created all things "in the
space of six days" (a phrase borrowed from Calvin who held strictly to a six-day creation). A.A.
Hodge tries to escape the force of this by arguing that the divines merely quoted Scripture
without taking a position one way or another. But this answer is intellectually unsatisfying and
dishonest. The phrase in question appears nowhere in Scripture; to the contrary it seems that
the divines added the words "in the space of" specifically to make their intent perfectly clear.
Extant writings of the divines yield several affirmations of six-day creation but nothing to the
contrary.

Six-day creation was also generally maintained in the post-Reformation literature of the
sixteenth and seventeenth centuries. Thus, during the time the great creeds of the church were
written, the prevailing opinion was that God created the world in six ordinary days.

Today the picture is quite different. The modem church is filled with alternatives. Sadly, it
seems that whenever an alternate view of creation is held by a majority, the six-day view of
creation, which was the predominant view of the church well into the eighteenth century, is no
longer tolerated. Why is this? How have these other views come into the church?

Berkhof addressed this concern: the problem is that Scripture and science are in conflict.
He wrote,

in the eighteenth century, however, under the dominating influence of Pantheism
and Materialism, science launched an attack on the Church's doctrine of creation.
it substituted the idea of evolution or development for that of absolute origination
by divine fiat. The world was often represented as a necessary manifestation of
the Absolute. its origin was pushed back thousands and even millions of years
into an unknown past. And soon theologians were engaged in various attempts
to harmonize the doctrine of creation with the teachings of science and
philosophy. Some suggested that the first chapters of Genesis should be
interpreted allegorically or mythically; others, that a long period elapsed between
the primary creation of Gen. I :1 ,2 and the secondary creation of the following
verses; and still others, that the days of creation were in fact long periods of time.

Since Berkhof wrote his Systematic Theology yet another view has come into prominence within
the Reformed community, viz., the literary Framework Theory. Yet, it seems that the operating
principle behind the Framework Hypothesis is the same. Meredith G. Kline, who is perhaps the
leading proponent of this theory within the Reformed world at the present, wrote this in the
last footnote of his paper, Space and Time in the Genesis Cosmogony: "in this article I have

-4
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advocated an interpretation of biblical cosmogony according to which Scripture is open to the
current scientific view of a very old universe and, in that respect, does not discountenance the
theory of the evolutionary origin of man." Though Kline himself believes that there are good
Biblical reasons for the direct creation of Adam, he wants the scientist to be left free of
biblical constraints in hypothesizing about cosmic origins." Kline is concerned that the
traditional view pits Scripture against science and ultimately against itself.

Though we believe the above to be a correct assessment of the situation, it is insufficient,
to discredit a theory solely because of its suspicious origin. Therefore, we must carefully
examine the alternate approaches to the days of Genesis 1 in the light of Scripture.

Day-Age Theory

The first view that we will consider is the Day-Age or Geological Age Theory. Basically, this
view says that the "days" of creation were actually long periods of time. Many believe that
these "days" correspond roughly to the geological ages proposed by modern geology. The
main argument in support of this theory is that the Hebrew word yom (oi) does not always
signify a period of twenty-four hours. The claim is made that it can be used, as in Genesis 2:4,
in reference to the entire creation week; and even in the first chapter of Genesis it sometimes
denotes only that part of a day which we generally call "daylight" (vv. 5, 16, 18). Further, it is
said that in several instances in the Old Testament yom refers to an indefinite period of time
(Job 20:28; Ps. 20:1; Eccles. 7:14).

However, Genesis 1 does not allow the days of creation to be anything other than normal
days. Each of the creation days concludes with the phrase, "And the evening and the morning
were the day." The most natural meaning of this is that the days of creation consisted of
periods of light and darkness that alternated in cycles of approximately twenty-four hours. This
is further supported by the use of the ordinals ("first," "second," "third," etc.). Elsewhere in
Scripture, whenever both criteria are used, literal days are always in view. The fourth
commandment also refutes the Day-Age Theory, for it requires man to follow the pattern
established by God in creation. What could it possibly mean for man to work six days and rest
one if the days of creation were geological ages comprising millions of years? Furthermore, the
verses used to support the idea that yom can refer to extended periods of time either use the
plural ("days") or can be legitimately interpreted as one single twenty-four hour period.

The problem, as we have already noted, is that the Day-Age Theory begins by assuming the
general accuracy of modem geology. Geologists have "shown" that the earth is the result of
lengthy, natural processes; therefore, passages of Scripture that suggest or teach otherwise
must be reinterpreted. However, this reverses the relationship between natural revelation and
special revelation. While it is true that special revelation is often misinterpreted, it does not
follow that natural revelation can or must become our guide. Natural revelation is inherently
inadequate for this task, lacking the clarity, precision and completeness of special revelation.
indeed, natural revelation can be understood correctly only when its interpretation is guided
by the Word of God. To reverse these roles is dangerous and endemic to the faith. Why?
Because it implies (implicitly, if not explicitly) that we cannot trust Scripture to give us true and
accurate information from God. Once a man is shown to have perjured himself in court, his
entire testimony automatically becomes suspect. Whether the point in question concerns
salvation or something else is beside the point.

Yet, even if the days of creation were intended as geological ages, Genesis would still
conflict with modem science. Contrary to geology, Genesis teaches that God created birds
before reptiles, plants before the sun, and fruit trees before sea creatures.

Punctuated Day Theory

Another alternative is the Punctuated Day Theory. Actually, this view holds that the days
of creation were ordinary days, but it differs from the traditional view in that it allows long
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intervening periods between the six days. Thus, the actual creation week went something like
this: Day One, then a few million years; Day iNvo, another few million years; Day Three, followed
by still another few million years, etc. According to this view, the "days" highlight the creative
activity of God. The New American Standard Bible allows for the Punctuated Day Theory as
we see in the way it translates the closing description of each day: "And there was evening and
there was morning, one day.... And there was evening and there was morning, a second day,"
etc.

This view has the advantage of maintaining the literalness of the days, but it cannot escape
the problem of relying too heavily on modern science. There is no Biblical warrant for inserting
eons of time between the days of creation. Further, this view cannot accommodate the kind
of evolutionary development that modern paleontology envisions, for it has each specie of
plant and ahimal life arising within twenty-four-hour periods. All land animals and man, for
example, appear on the sixth day.

Gap Theory

Next comes the Gap Theory which holds that there was a long interval of time between
Genesis 1:1 and 1:3-31. During this time, Delitzsch maintains that God judged Satan and this
resulted in the massive waste and darkness mentioned in Genesis 1:2. However, this requires
changing the verb was to became in verse 2. Dispensationalists tend to favor this interpretation.

The problems with the Gap Theory are fatal. For one thing, was is certainly the correct
rendering of the Hebrew verb in verse 2. Yet, without a change in this verse there is no other
Scriptural warrant to justify a gap in the early verses of Genesis 1, for the usual passages that
are cited (viz., Job 9:4-7; Isa. 24:1; 45:18; ler. 4:23-26; 2 Pet. 2:4) do not speak about the
original creation. Further, the Bible uniformly teaches that God made not only heaven and
earth, but also all the hosts of them, in six days (Gen. 2:1; Exod. 20:11).

Framework Theory

Of all the alternatives to a literal interpretation of Genesis 1, the Framework Theory is the
most insidious. It claims that the "days" of creation have nothing to do with time, but are
"forms" or "images" designed by God to help us understand an otherwise unintelligible act of
creation. Its basic approach to the first chapter of Genesis is thematic. It is as if a person takes
a trip across the United States. When he returns, he arranges his photographs by subject rather
than in the order in which they were taken. Hence pictures of the Atlantic and Pacific Oceans
are on one page, pictures of the Rockies and Appalachians on another, and the deserts of
California and New Mexico on a third. Those who hold to the framework theory find it
necessary to interpret Genesis 1 in this way because exegesis compels a non-literal, non-
chronological interpretation. Genesis 1 is, therefore, reclassified as a "literary device," 'poetry'
or 'semi-poetic teaching device."

The exegetical considerations that supposedly compel a non-literal interpretation are of
many different kinds. First, the sun was not created until Day Four (Gen. 1:14-19). Since the
sun is the instrument used for measuring "days," the first three days could not have been what
we now think of as "days." Second, God rested from his creative activity on the seventh day.
Since then he has taken an eternal delight in his works (cf. Heb. 4). This, it is said, suggests
that the seventh day is an eternal day and not a normal day. Now, if the first three days and
the seventh day were not normal days, perhaps Days Four, Five and Six were not normal either.
Genesis 2:5, accordingly, shows that God's modus operandi during the creation week was
ordinary providence. This precludes any of the creation days from being normal twenty-four-
hour days because ordinary providence does not cause "oceans" to evaporate or animals to
grow to maturity within such a short period of time. Thus, the creation account is regarded as
figurative or poetic. Notice the correspondence between the first three days and the second
three days: Day One (light), Day Four (light bearers); Day Two (separation of water and air), Day
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Five (fish and birds to inhabit the water and air); Day Three (dry land and plants), and Day Six
(the inhabitants of dry land, including man and land animals).

Each of these considerations is easily answered. While it is true that the first three days
were without the sun, they were not without light (which was created on the first day) and this
light, whatever its source was, waxed and waned in periods of "evening and morning." If time
is defined as the succession of events, as Augustine said, this certainly qualifies. Even the
length of the seventh day cannot be denied on the grounds that it was not described as
"evening and morning." it differs qualitatively from the other six days, being a day of rest, not
labor, and as such would allow an alternate closing. in fact, it seems that the early verses of
Genesis 2 are just as definitive for the length of Day Seven as the other indicators are for the
first six days. Notice, for example, that it is called the seventh day three times; that is, it is the

4  seventh of whatever the first six were. if the first six days were normal days, the seventh day
must be a normal day too.

As for Genesis I being poetry, it seems that there is an unspoken assumption that literary
form and literal meaning are mutually exclusive. This necessarily involves an incomplete and
defective view of language. Why must we assume that poetry is literally false? Are the Psalms
literally false simply because they employ Hebrew parallelism? Jean-Marc Berthoud, a Swiss
Reformed scholar, says, "What difficulty would it be for (the Sovereign Creatorl to cause the
most complex, refined literary form to coincide with the very way in which He Himself created
all things in six days? Artistic form is in no sense opposed to an actual relation of facts,
especially since the Author of the account is none less than the actual Creator of the facts
which are described in that account...."

More to the point, Dr. Embree has already established that there is no reason to classify
Genesis I as anything other than ordinary prose. We would add that the parallelism of the
creation narrative, which supposedly warrants its reclassification as poetry, is not as exact as
we are asked to believe. E.J. Young dealt with this in a rigorous argument covering several
pages of his commentary on Genesis 1, but for our purposes I will quote just two paragraphs:

Do the second and fifth days parallel one another? On day two there is a
twofold fiat ("let there be a firmament ... and let it divide") and the fulfillment
consists of two acts of God ("God made ... divided"), followed by a further act
("God called"). On the fifth day there is also a twofold fiat ("let the waters bring
forth ... and the fowl let it fly") and then comes a fulfillment consisting of a
threefold creative act of God ("God created ... great whales ... every living thing
... every winged fowl") and this is followed by two additional acts of God ("God
saw ... God blessed"). As far as form is concerned, the parallelism is by no means
exact.

Nor is there exact parallelism in content. The swarming waters and their
inhabitants which were created in the fifth day are not to be identified with the
primeval waters of day two. Rather, it is expressly stated that the fish are to fill the
waters in the seas (verse 22), and the seas were brought into existence on the
third day. For that matter, if a mere parallel with water is sought, we may note that
"the waters" and the "abyss" are mentioned in verse two also.

in a footnote Young says that this is sufficient "to show that the alleged parallelism between
days two and five is an illusion."

Since Genesis 2:5 is a pivotal passage for defenders of the framework hypothesis, we want
to deal with it separately. Mark Futato, who teaches at Westminster Seminary in California,
believes that Genesis 2:5-7 is a "logical, highly structured, and perfectly coherent"
presentation of two problems, their reasons and their solutions. The problems are stated in
the first half of verse 5: there was neither "wild vegetation" (plant of the field) nor "cultivated
grain" (herb of the field) in the earth. The reasons why these two kinds of plants did not exist are
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given at the end of verse 5: there was no wild vegetation because the LORD God had not caused
it to rain upon the earth, and there was no cultivated grain because there was not a man to till the
ground. The solution to the lack of rain, which kept the wild vegetation from germinating, can
be found in verse 6: God caused "rain clouds" (Futato's interpretation) to arise from the earth
and water the whole ground. The absence of a cultivator is supplied in verse 7, where the LORD
God formed man of the dust of the ground. He concludes that these normal processes (rain and
human cultivation) were present during the time of creation since these verses describe the
origin of certain plants. in a footnote, he specifically says that "other biblical accounts of
creation 1Ps. 104:13 and Prov. 3:19-20 in particular, but probably including Job 38-391 ...
testify to the presence of rain from the beginning."

It seems that it is the concept of "other biblical accounts of creation" that causes the
problem. The assumption seems to be that these other creation accounts diverge from each
other so much that we must find a way to harmonize them. But a discrepancy appears only if
we treat the other creation accounts as if they were independent of each other. In other words,
we must assume the problem in order to find one. This is a clear case of petitio principii
(begging the question). One would be hard-pressed to find any indication of chronological
sequence in the other so-called accounts; yet, this is exactly what Genesis 1 purports to offer.
if only one account claims to be chronological, the difficulty vanishes.

All this is to say that Genesis 2:4ff. is not a second version of the creation narrative. The
account of the creation of heaven and earth concludes with Genesis 2:3. Genesis 2:4 begins
with the phrase, These are the generations. Many years ago, Dr. Young demonstrated that this
phrase, which occurs several times in Genesis, always introduces the results of the previous
section with a view toward analyzing some aspect in greater detail. Thus, Genesis 2:4
introduces a new section that concentrates on one part of the completed creation, namely,
the creation of man. it first considers the environment in which man would appear and then
narrates the creation of man and his helper. Thus, Genesis 2:5 functions as a detailed
description of an already created world with specific information relating to man's place in that
world. This being so, Genesis 2:5-7 anticipates the story that follows. its function in the
narrative is akin to the heading or subheadings of a newspaper article. That is, they provide the
basic story, but the details of that story come in what follows afterward.

The plants mentioned in Genesis 2:5 are the same as those mentioned in Genesis 3:18.
in fact, exactly the same words are used for herb of the field. Thus, Futato's definition of these
plants as "wild vegetation" and "cultivated grain" is essentially correct. But what he misses is
that neither of these kinds of plant life grew before the Fall exactly as they grew afterward.
When Adam sinned, God cursed the entire world: Thorns also and thistles shall it bring forth to thee;
and thou shalt eat the herb of the field; in the sweat of thy face shalt thou eat bread (Gen. 3:18-19). Wild
vegetation became a hindrance and an annoyance to man; God himself provided rain to cause
weeds to flourish in man's cursed world. Cultivated grain needed the tireless labor of a
cultivator. No more would Adam and Eve simply reach out their hands to eat the abundant fruit
of the Garden of Eden. Genesis 2:5-7, then, helps the reader understand the drastic change
that took place as a result of Adam's sin.

The Framework Theory, therefore, comes across as an unnecessary and fanciful answer to
a non-existent problem. The church of Jesus Christ should not give it any credibility.

The Teaching of Scripture

Throughout Scripture, creation is spoken of as a six-day event. The clearest of these is the
fourth commandment. When Moses gave the law to the Israelites, they knew what days were
because they spent many of them out in the hot desert sun making bricks. The fourth
commandment obligated them to follow the pattern for labor that God himself established at
the very beginning. Now, if the days of Genesis 1 are not the same kind of days that we know
today, then this commandment makes no sense. 'God put together six images of creation and
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then rested forever; therefore, we must work six days and rest one day"? This is called the fallacy
of equivocation; that is, the meaning of the terms is not consistent throughout the argument.

Kline recognizes the force of this argument, though he obviously does not want to admit
it or accept it. He says, "The argument that Genesis I must be strictly chronological because
man's six days of labor follow one another in chronological succession forces the argument
unnecessarily." He does not say why he thinks so, but continues, "The logic of such argument
would not allow one to stop short of the conclusion that the creation 'days' must all have been
of equal duration and twenty-four hours at that." So it does. We are pleased that he agrees.

Conclusion

When the length of the days in Genesis I is discussed, believers are often reminded that
science sometimes discovers information that requires the church to adjust its teaching. Did
not the church hold once to the notion that the earth is the center of the universe? Was it not
widely believed that our planet is a flat plane with four corners? Without Copernicus, Galileo
and Columbus, we might still believe such things. Well, perhaps the same is true with the
Biblical account of creation. if the church was wrong about the location and shape of the earth,
could it be wrong about the length of creation days, too? Or are we so naive and provincial that
the truth is over our heads?

Those who raise this objection ignore a very important fact: nowhere does the Bible teach
that the earth is the spatial center of the universe or that it really has four corners. Passages
that describe the earth in these terms employ obvious figures of speech. Sound principles of
hermeneutics allow us to see this, and the same principles demand that God created the world
in six consecutive days of approximately twenty-four hours in duration. Not only are there clear
indications in the text of Genesis 1, but the entire Bible treats the early chapters of Genesis
as literal history There is not the slightest indication anywhere in the Word of God that the six
days of creation were anything but ordinary days.

While the voice of the church down through the ages is not determinative of any doctrine
(but is rather a witness to Biblical doctrine), it is helpful for us to see that the church has
almost unanimously affirmed six-day creation. As Rev. Brice noted in his report, David W. Hall
(a PCA minister) has done extensive research into the views of the Westminster divines and
cannot find one who held to a figurative understanding. At least twenty-one divines are on
record (either implicitly or explicitly) stating their agreement with Calvin, that God created the
world "in the space of six days" (a phrase first used by Calvin and later quoted in the irish
Articles of Archbishop lames Ussher and then repeated in the Westminster Confession). Given
the etymology of this phrase, one wonders how anyone could be so naive as to think it allows

• for the possibility of long ages or a figurative interpretation of Genesis 1. indeed, it was not
until Enlightenment philosophy and natural religion entered the church that anyone thought
it necessary to "harmonize" or "reconcile" the Biblical account of creation with the supposed
facts of science. Sadly, some otherwise orthodox theologians fell prey to this kind of erroneous
thinking, and today the church is even more willing to be led by science than it was then.

Why was the testimony of the church almost unanimous until the mid-nineteenth century?
Dr. Embree shows that the basic issue in this debate is hermeneutics. Even the early church
fathers, many of whom concentrated on allegorical and fanciful applications, generally
acknowledged that there is in Scripture a literal meaning that can only be uncovered by the
principles of what we call "historico-grammatical exegesis." That is, there are objective
principles and laws that must govern any attempt to ascertain the meaning of a text. This is
the only intellectually honest approach to any piece of literature. The problem, however, is that
hermeneutics has become increasingly subjective (especially since the time of Schleiermacher),
thus allowing the interpreter to create and insert into the text whatever meaning suits his
purpose. To put it plainly, there are no rules now. This has had devastating effects on Biblical
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research and especially on the church's understanding of creation.
Why does the RCUS insist that God created the world in six twenty-four hour days? is it

because we are backward and do not know any better? Many think this is the case. The real
answer is that the Bible, when interpreted correctly (i.e., by the rules laid down in Scripture
itself), allows no alternative. it is not that our attempt to evade this has been unsuccessful, for
we do not want to evade it. Our response is what Martin Luther said to Charles V: "Here we
stand; we cannot do otherwise."

This also implies that we are a confessional church: we confess the Bible. But because
there are so many different opinions about what the Bible teaches, we have adopted
subordinate standards that summarize what we believe, namely, the Three Forms of Unity (the
Heidelberg Catechism, the Belgic Confession and the Canons of Dort). These subordinate
standards help us to unite in confessing the same faith.

Unfortunately, none of our confessions deals directly with the matter of six-day creation.
The Belgic Confession has an article on the doctrine of creation but it does not specify the kind
or length of days in Genesis 1. However, the Heidelberg Catechism takes up the matter
indirectly in relation to the fourth commandment. In Question 92 it quotes the entire text of
Exodus 20:8-11, which specifically bases our observance of one day in seven upon the pattern
that God himself followed when he formed the world. Unless the word day means a period of
twenty-four hours in both instances, we have an excellent example of the fallacy of
equivocation. At the very least, this would render the fourth commandment meaningless.
Question 103 of the catechism supports this interpretation, for it distinguishes a "day of rest"
from "all the days of my life." If this is not given as the proper interpretation of day in the fourth
commandment and in the creation narrative of Genesis 1, then we are at a loss as to what the
true meaning is.

Zacharias Ursinus, the chief author of the catechism, put forth the same argument in his
commentary. He wrote, 'The reason which is here given (for keeping the fourth commandment'
is drawn from the example of God's resting on the seventh day from the work of creation which
he had accomplished in six days" (p. 558); and again, "That by the example of himself resting
on the seventh day, he might exhort men, as by a most effectual and constraining argument,
to imitate him, and so abstain, on the seventh day, from the labors to which they were
accustomed during the other six days of the week" (p. 561). Commenting on Question 26, he
says that "God created the world, not suddenly, nor in a moment of time, but in six days" (p.
145). indeed, according to Pareus' calculations he believed that the world was only 5534 years
old in 1616 (p. 145).

Our conclusion, then, must be that the Heidelberg Catechism teaches six-day creation. The
RCUS affirmed this by its adoption of a position statement on the length of creation days in
1985. Since we admit no exceptions or scruples to our doctrinal standards, the RCUS requires
all officers to teach, defend and promote the belief that God created the world in six normal
days.

Recommendations:

1

. That the 253rd Synod affirm that the position taken by the RCUS in 1985 on the length of
the days of creation is the correct interpretation of the Bible and our creeds.

2. That Synod authorize the printing of up to 1500 copies of this report (without
 recommendations) at a cost not to exceed $1 500.

3. That our fraternal delegates and observers to the next OPC GA, RPCNA Synod, and URCNA
Synod distribute copies of this report to all delegates of these assemblies, and that the
interchurch Relations Committee make this report available to member churches of NAPARC
and ICRC, with the request that these churches join us in affirming the doctrine of six-day
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F. Walker, J. Fluck, W. Brice, W. Embree, W. Johnson

XV. Reports of Standing Committees
'Recommendations as adopted, unless otherwise noted'

.A. Benevolence

Recommendations:

1.That $650.00 per month in benevolent aid be granted to Amy Stevens.

2. That Overture 15 (re: financial aid for the Chico mission work) be referred to Standing
Missions.

3. That $1, I 00.00 per month in benevolent aid be granted to Faith Reformed Church in
Anderson, CA.

4. That $1,000.00 per month in benevolent aid be granted to Grace Reformed Church in
Lancaster, CA.

5. That $3,000.00 per month in benevolent aid be granted to Harvest Reformed Church in
Minot, ND.

6. That $900.00 per month in benevolent aid be granted to Hope Reformed Church in Pierre,
SD.

7. 'Defeated' That $500.00 in diaconal aid be granted to Mr. Tracy Gruggett.

8. That licentiate Hans Kalkman be appointed to the board of Hope Haven, contingent upon
his ordination to the gospel ministry in the RCUS.

I. West, G. Mall, W. Brice, F. Meidinger, H. DeGroot, J. Vander Wal

XV.B. Ecumenical

Recommendations:

I . That the Permanent iCR of the RCUS respond by letter to the CEiR of the OPC concerning
the report of the OPC fraternal delegate to the 252nd Synod of the RCUS, and that this letter
address carefully and graciously the content and manner of said report.

2. That fraternal relations with the Independent Presbyterian Church of Mexico be suspended
until a response is received to the March 1998 letter to the Ecclesiastical Relations Committee
of the iPCM from the IRC of the RCUS, and that the iPCM be advised of this action.

3. That NAPARC churches be encouraged to present papers that deal with significant issues
of concern for consideration by NAPARC churches and possible action by NAPARC.
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4. That the RCUS present its paper on Women in the Military to the next session of NAPARC,
and that other NAPARC member churches that have addressed this subject also present their
papers.

5. That a subcommittee of the IRC of the RCUS meet with the Canadian Reformed Churches
to discuss the issues that are hindering our entering into fraternal relations.

6. rake note' Regarding the report of the fraternal delegate to the Synod Leusden of the GKN-
L, take note.

7. 'Referred to Standing Finance' That $6,570.00 be allocated for the Permanent iRC of the
RCUS.

D. Savage, M. Honeck, Myron Koerner, L. Gross, G. Stewart

XV.C. Education and Student Aid

Recommendations:

1

. That Synod appoint a proofreader for the proposed Sunday school curriculum, that Dr. Jess
Johnson be appointed as proofreader, and that Dr. Johnson be given an honorarium of
$1,000.00 for his labor.

2. That Synod provide $2,000.00 (tuition, books and fees) for the 1999-2000 academic year
to Matthew Powell, student at NGTS.

3. That Synod provide $1,925.00 (tuition) for three semesters to Andrew S. Mcintyre, student
at NGTS.

4. That Synod provide $3,000.00 (tuition), $250.00 (books) and $50.00 (fees) to Kyle Sorenson,
student at MARS.

5. That Synod provide $3,000.00 (tuition), $250.00 (books) and $50.00 (fees) to Jeff DeBoer,
student at MARS.

6. That Synod provide $1,400.00 (tuition) and $150.00 (books) to Ted Schieffelin, student at
NGTS.

7. That Synod provide $3,000.00 (tuition) and $250.00 (books) to Paul Henderson, student at
MARS.

8. That Synod provide $7,560.00 (tuition) and $250.00 (books) to Chris Caughey, student at
WISCA.

9. That Synod provide $5,420.00 (tuition) and $250.00 (books) to Tracy Gruggett, student at
WTSCA.

10. That Synod provide $4,700.00 (tuition and books) to Kurt Schimke, student at NGTS.11

.  That Synod provide $761.00 (tuition and books) to Richard Stetler, student at NGTS, for
distance learning classes.
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12. That John Sawtelle reimburse Synod in the amount of $22,340.00 for the student aid he
received from Synod, and that the Permanent Committee on Christian Education discuss with
Mr. Sawtelle the schedule of payments.

13. That Synod reevaluate listing Westminster Theological Seminary (Philadelphia and
Escondido) as approved seminaries of the RCUS, and that the Permanent Christian Education
Committee of Synod do the evaluation and report its findings to the next Synod.

14. That the Permanent Christian Education Committee of Synod investigate the possibility
of placing Greenville Presbyterian Theological Seminary on the list of approved seminaries and
report its findings to the next Synod.

15. That the Permanent Christian Education Committee of Synod investigate the alternate
RCUS M.Div. program of NGTS and reports its findings to the next Synod.

16. That all new theological students be given up to $4,500.00 for tuition and up to $250.00
for books.

H. Hart, J. Fluck, D. Kingswood, J. Jones, L. Goeke

XV.D. Excuses

Recommendations:

I. That excuses be granted to the following delegates who were absent from all or part of the
252nd Synod, according to their requests: D. Dawn, D. Fagrey, A. Griess, J. Hieb, R. Honaker,
K. Hoxie, T. Jorgensen, J. Merica, T. Ochsner, C.W. Powell, N. Schick, M. Sedlak, G. Syms, D.
Vance, J. West.

2. That a church that has no elder delegate present at Synod for two consecutive years be sent
a letter of exhortation by the Stated Clerk unless there is an approved excuse, and that a copy
of such letter be sent to the Executive Committee of its Classis.

G. Homer, R. Davis, M. Voytek, 1'. Van Tol, A. Rau

XV.E. Finances

Recommendations:

i. That the travel expenses of delegates to the 253rd Synod of the RCUS be paid.

2. That Sunny Saavalainen be paid $750.00 for interpreting for Rev. Jari Saavalainen for the
1999 Synod.

3.That Synod transfer the deficit reduction fund balance of $13,326.10 to the Ministerial Relief
fund.

4. That the Ministerial Aid Fund chairman arrange for an audit of his books by a local
accountant each Synodical year.

5. That all future property loan repayments be deposited in the Building Fund.
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6. rake notel Synod Treasurer will send checks by mail for Synod travel to avoid double work.
Hardship cases will be handled individually.

7. INo actionI Letter from Mr. Steven Schlei.

8. That the Synod Treasurer, Mr. Clayton Greiman, be commended for his faithful work during
the past year.

9. That the loan request of $30,000.00 from Peace Reformed Church, Garner, iA, for the
Minneapolis mission work be granted at the rate of 3 percent per year for ten years (interest
to be paid annually; the note to be recorded).

10. That the loan request of $5,000.00 from Blue Cliff be granted at the rate of 3 percent per
year for five years (interest to be paid annually).

11.That requests to Synod for loans or benevolence be accompanied by a budget report that
includes the amount that will be supplied by the Classis. Our goal is that Synod will supply no
more than 50 percent outside funding.

12. That the guideline for giving for Dordt College be set at $2.25 per communicant for the
next year.

13.That the guideline for giving for Hope Haven be set at $2.00 per communicant for the next
year.

14. That the guideline for giving for Mid-America Reformed Seminary be set at $2.00 per
communicant for the next year.

15. JDefeatedl That the guideline for giving for Westminster Theological Seminary in CA be set
at $2.00 per communicant for the next year.

16. Guidelines for 1999:

Debt Reduction $6.00

Synodical Dues 10.00

Home Missions 32.50

Foreign Ministries 15.50

Ministerial Relief (for retired pastors) 38.50

Diaconal Ministries 4.00

Publishing 1.75

Benevolence 17.35

Student Aid 12.50

Ministerial Aid Fund (investment) 15.00

Dordt College (non-budget item) 2.25

Hope Haven (non-budget item) 2.00

MARS (non-budget item) 2.00
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WTSCA (non-budget item) 0.00

NGTS (non-budget item) 2.00

TOTAL (per communicant) $162.00

17.That additional travel expenses to Synod be paid. 'Synod amended this motion by deleting
the $10.00 late fee — Stated Clerk'.

18. That the Interchurch Relations budget be set at $6,070.00 for the year.

R. Grossmann, W. Johnson, J. Savage, C. Greiman, J. Huber, J. Bender

Further action of Synod: That a guideline for $2.00 per communicant member be established
for New Geneva Theological Seminary.

XV.F. Judicial

Recommendations:

I. That Synod adopt the following statement regarding homosexuality: "Whereas according to
the Holy Bible, homosexuality, like other violations of the Seventh Commandment, is a sin and
an abomination before God, the Reformed Church in the United States declares homosexuality
to be unacceptable in any form. Therefore, in Christian love we call those who are involved in
this sin to turn in repentance to God, who promises to forgive sinners through faith in His Son
Jesus Christ. We further declare that the same is a principle of our religious faith."

2. That Synod restate Recommendation 10 of the 1998 Judicial Committee report in the
following form: "That all deacons, elders and ministers, regardless of when they took their
vows, are bound to full subscription to the creeds in accordance with the present vow of
subscription. if an officer believes that he cannot so submit, he shall bring the matter to the
attention of the judicatory under which he serves and submit his continued service to final
decision of the authorities of the Reformed Church in the United States."

3. rake note' That Synod adopt the following ordinance: "in submission to the Word of God,
women shall not serve in a combat capacity in any unit in the armed forces."

G. Sawtelle, D. Roe, G. Syms, R. DeJong, S. Gross, R. Honaker

XV.G. Ministerial Aid

Recommendations:

1. [Take note, That the Consistories investigate requests for ministerial relief to determine that
they meet the Biblical standard for church support.

2. That the Consistories of the RCUS be encouraged to view ministerial relief and ministerial
aid as a duty conforming to the Biblical admonitions of James 1:27 and 1 Timothy 5:3-16.

3. That ministerial relief be paid to the following individuals in the corresponding amounts:
Marjorie Duckett — $800.00 per month,,,

1
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Phyllis Grossmann — $800.00 per month
Howard Hart — $1,200.00 per month
Virginia Hoeflinger — $800.00 per month
Norman Jones — $1,200.00 per month
Chester Ploeger — $600.00 per month
Maurice Riedesel — $500.00 per month
Marie Stuebbe — $800.00 per month
Vivian Stuebbe — $800.00 per month

4. That all new contributions to the Ministerial Aid Fund shall be allocated by the Permanent
Ministerial Aid Committee towards the goal of up to 60 percent invested in mutual funds and
the balance of 40 percent in certificates of deposit.

5. That Synod set a guideline of $15.00 per communicant member toward the Ministerial Aid
Fund, and that the Permanent Ministerial Relief Committee begin an aggressive money-raising
campaign.

Maynard Koerner, N. Riffert, J. Saavalainen, W. Johnson, E. Merz, M. Klinge

XV.H. Minutes of Classes

Recommendations:

i. That the minutes of the South Central Classis be approved with the following exceptions:
(a) a soft-cover, non-post binder is used; (b) most documents are not numbered, but placed
together by category; (c) numerous reports are not signed, and non-white paper is used for
some reports; (d) proofreading must be done; (e) regarding the minutes of the August 7, 1998
meeting, a substitute motion was carried with no original motion recorded, a letter of
credentials from an elder from the Colorado Springs charge is signed only by the pastor, and
the minutes are not signed; and (f) in the documents of the 1999 Spring Meeting, Executive
Circular 13:3 is missing its second page, and no table of contents for the minutes proper is
included.

2. That the minutes of the Northern Plains Classis be approved with the following exceptions:
numerous reports for both meetings are not signed.

3. That the minutes of the Covenant East Classis be approved with the following exceptions:
(a) in the documents of the 1999 Spring Meeting, several reports are not signed; and (b) at the
opening session on March 11, a parochial report was presented before the roll was taken.

4. That the minutes of the Western Classis be approved with the following exceptions: (a) in
the documents of the 1999 Spring Meeting, one parochial report is not signed; and (b) proper
tab dividers are not used, and the pages in the documents are not all numbered.

5. That all minutes of regular meetings include a table of contents for the appendix of the
documents.

6. That document numbers be included in the minutes proper following the title of all reports
and other documents whenever they are taken up.

7. That the names and post office addresses of the Classis President, Stated Clerk and
Treasurer be included at the end of the minutes proper as the correct understanding of RCUS
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Constitution, Article 98, Item 6.

H. Opp, D. Vance, T. Mayville, W. Schnabel, R. Kroells

XVI. Missions

Recommendations:

I. That Synod, based on the report of the Permanent Home Missions Committee, adopt a new
method for the establishment and funding of new home mission works, including the following
procedures:

A. That the local Classical Home Missions Committees along with the Synodical Home
Missions Committee jointly assess all new works, and that each new work be
considered as a home mission work of the Classis within whose bounds it resides.

B. That the Classical HMC and SHMC jointly determine the amount of financial support
needed from both the local Classis and the Synod, and present this before each body
for approval.

C. That the Classical HMC and SHMC jointly determine the three-year budget and present
it annually to each body for approval.

D. That the individual Classical HMCs and the SHMC modify and harmonize their
procedure manuals to reflect the above changes.

2. That $7,000.00 be budgeted for the mission in the Los Angeles basin for June 1999 through
January 2000.

3. That the base salary for home missionaries be increased by $ I ,000.00 at the beginning of
fiscal year 2000.

4. That Synod provide $8,070.00 for the Minneapolis work for June 1999 through January 2000.

5. That Synod provide $23,108.00 for the work in Watertown for the fiscal year 2000.

6. That Synod provide $24,796.00 for the work in Yuba City for the fiscal year 2000.

7. That Synod provide $4,716.00 for the work in Modesto for the fiscal year 2000.

8. That Synod provide $17,170.00 for the work in Minneapolis for the fiscal year 2000.

9. That Synod provide $14,200.00 for the work in the Los Angeles basin for the fiscal year
2000.

10. That Synod provide $18,000.00 for potential new works for the fiscal year 2000.

ii.  That Trinity Reformed Church of Modesto, CA, be the recipient of the "Annual Synodical
Day of Prayer for Missions" offering.

12. rake note' That the SHMC get a professional web site with our own domain up and
running as soon as possible.

13. That Synod provide $7,000.00 for the Chico work from June 1999 through January 2000.

14. That Synod provide $10,500.00 for the Chico work for the fiscal year 2000.
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15.Fake note) The budget for 1999 is:

Los Angeles $7,000.00
Minneapolis 8,070.00
Chico 7,000.00
Modesto 6,424.00
Yuba City 28,062.00
Rapid City 5,950.00
Watertown 22,308.00
Committee expense 3,500.00
TOTAL $88,314.00

16.That Synod approve the following budget for SHM works for 2000:

Chico $10,500.00
Yuba City 24,796.00
Modesto 4,716.00
Minneapolis 17,170.00
Los Angeles 14,200.00
Potential works 18,000.00
Committee expense 3,500.00
TOTAL $92,882.00

($30,960.00 February through lune 1, 2000)

17.That Synod continue the work in the Congo and Kenya, and with contacts in Germany.

18.That the RCUS continue its work with the Radio Administration Committee and appoint
Revs. Paul Treick and Robert Grossmann to serve on that committee.

19. That the following budget be adopted for Foreign Ministries:

Congo Work
Elder/pastor support $7,000.00
Kinshasha aid 7,000.00
Publishing 2,000.00
Building and diaconal aid 4,000.00

Kenya Work (primarily diaconal) 7,000.00
international Radio 8,000.00
Committee Expenses

Reserved for travel to Congo/Kenya 4,000.00
Travel to Holland/Germany 1,000.00
Committee expense in US 1,000.00

TOTAL $42,000.00

20. ITake notei From the referral of concerns voiced by the GKN-L in regard to the Radio
Administration Committee, take note.

21. rake notel That Synod offer a prayer of thanksgiving to God for his blessing on Grace
Reformed Church of Rapid City enabling them to become self-supporting.

22. That the restrictions previously set (see Recommendation 10B of the Standing Missions
Report, 1998 Abstract, p. 56) no longer apply.
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Diaconal
Ministries

Editorial
Advice

Executive

Foreign
Ministries

Treick, H. Van Stedum, J. Sawtelle, D. Fagrey, M. Peery

XV.J. Nominations

Recommendations (Underlining indicates convener. Asterisks denote deacons):

Permanent Committees

Archives	 J. Stuebbe, F. Walker, R. Davis, R. Spitzer

Board of	 J. Stuebbe, G. Sawtelle, T. Mayville, R. Honaker
Trustees

Christian
Education

Home
Missions

interchurch
Relations

Ministerial
Relief

Publications

Web Site

M. Vovtek, R. DeJong (3 years)
J. Fluck, E.Z. Wood (2 years)
G. Homer, D. Kauk, H. DeGroot (I year)

H.Van Stedum, T. Van Tol (3 years)
C. Beilby*, B. Kappes* (2 years)
D.Clark, R. Kusler, G. Goehring* (I year)

N. Jones (3 years)
D. Fagrev, M. Newman (2 years)
H. Opp (1 year)

V Pollema, R. Grossmann, F. Walker, E. Van Houten, E. Merz

P Treick, W Johnson (3 years)
G. Mall, R. Fay (2 years)
R. Grossmann, C. Van Egmond (1 year)
Diaconal liaisons: J. West, R. Eddington
Congo contact minister: P Treick
Radio representatives: R. Grossmann, P Treick

H.Bowen, J. Jones, W. Brice (3 years)
A. Rau, D. Roe, R. Schnabel (2 years)
G. Syms, A. Stache (1 year)

R. Potter, D. Vance (3 years)
G. Syms, D. Stelpstra (2 years)
J. Merica, R. Spitzer, Rev. M. Koerner (i year)

D. Kingswood, T. Renner* (3 years)
W. Haddock, D. McPherson, M. Burbach* (2 years)
L. Goehring, J. Stuebbe (I year)

H.Hart, J. Bender (3 years)
G. Mancilas, T. Ochsner (2 years)
D. Savage, J. Arendt (i year)

D. Roe, F. Walker, J. Jones, M. Goehring*, T. Crabtree*

of the Reformed Church In the U.S. 	 79



Special Committees

2000 Family	 S. Powell, H. Van Stedum, H. Yoder, J. McClay, D. Dawn, R.
Convention	 Morris

Authority of	 H. Bowen, P. Treick, H. Hart, W. Embree, R. Honaker, N.
Position Papers	 Riffert, M. Voytek

Confer with Dordt Col-	 Rev. M. Koerner, R. Grossmann, J. Sawtelle, J. Huber, C.
lege	 Greiman, C. DeBoer

W Haddock, H. Bowen, R. Sander, A. Dockter, L. Goehring, E. Van Houten

XV.K. Overtures

Referrals:

Excuses from delegates were referred to Standing Excuses. Requests for student aid were
referred to Standing Education and Student Aid. Requests for ministerial aid were referred to
Standing Ministerial Aid. Financial matters were referred to Standing Finances. Requests for
benevolent aid were referred to Standing Benevolence. Proposed amendments to the
Constitution or Standing Rules and requests for interpretation or clarification of its articles
were referred to Judicial. Requests for publications were referred to Publications. Matters
relative to Synod's relationship with other Reformed churches and organizations were referred
to Ecumenical.

10.Overture from Covenant East Classis regarding a statement on homosexuality — Judicial.

11. Overture from Covenant East Classis requesting Recommendation 10 of the Judicial
Committee report of last year to be restated — Judicial.

29. Correspondence from Mr. Steven Schlei regarding life insurance — Finances.

54. Overture to establish an ordinance regarding women serving in the military — Judicial.

Recommendations:

1-9, 11, 13-14, 16-17. 'Referrals!

10. rake note' That Overture 40 (Excuse from Rev. Norman Jones) be read and take note.

12. 'Take notel That Overture 48 (Letter of appreciation for ministerial aid from Mrs. Vivian
Stuebbe) be read and take note.

15. That the Synod adopt the following resolution and that the host pastors print it in the
bulletin this Lord's Day: "We, the 253rd Synod of the Reformed Church in the United States,
thank our God for His gracious provision, and His servants in Ebenezer Reformed Church,
Shafter, CA, and Grace Reformed Church, Bakersfield, CA, for their marvelous hospitality, their
sumptuous tables and sweet fellowship.'

D. Clark, J. Sawtelle, R. Morris, L. Griess, J. Johnson, M. Sedlak
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XV.L. Publications

Recommendations:

• That a permanent committee be erected to procure, develop and maintain a web site for the
RCUS, and that a budget of $1,000.00 be allocated to the committee; and that the committee
be composed of D. Roe (chairman), F. Walker, J. (ones, T. Crabtree, and M. Goehring.

2. 'Defeated' That the four-color brochure prepared for Synod be approved, and that Synod
print 4,000 copies at an approximate cost of 12C each, and that $500.00 be allocated to cover
the printing expenses.

3. That the cost of both versions of the Directory of Worship be set at $11.50.

4. rake note, That the Permanent Publications Committee continue to work with H. Hart and
H. DeGroot in the publication of Sunday school literature for our churches, and that our
churches be encouraged to use this curriculum.

5. 'Take note, That the Permanent Publications Committee print the RCUS Constitution with
the Rules of Order and Forms from the 1987 Abstract and the Forms for Congregational
Records as directed by the Synod last year.

6. That the Synod offer to sell inheritance Publications the book, You Shall Be My People, at a
cost of $10.00 per book plus shipping.

7. ITake note) Your committee has reviewed the Editorial Advice Committee report and finds
no matters of business in the report to present to Synod.

8. That the editors of Reformed Polemics be granted permission to print the three committee
reports on women voting.

9. That the Permanent Web Site Committee be mandated to start the web site by September
1, 1999, and that an additional $1,000.00 be allocated for this purpose.

10. That F. Walker's daughter be granted permission to assist in digitizing RCUS Minutes of
Synod 1982-99 for permanent storage and availability to all RCUS elders, and that she be
compensated $750.00 for her labors.

11. That at this time Synod nominate and elect the editor of the Reformed Herald by secret
ballot. lAn election was held and Rev. William Haddock was elected to serve as editor. —
Stated Clerk,.

12.That the book depository manager be authorized to sell books in quantity at RCUS prices.

13.That the Permanent Publications Committee authorize the book depository manager to sell
obsolete books at the best possible price.

14. That the following notice be published in each issue of the Reformed Herald: "Unless
otherwise indicated, the author of each article holds the copyright for his work. Requests to
reproduce material should be made to the author."

15. 'Take note! That the Permanent Publications Committee complete the printing of 3,000
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copies of the Three Forms of Unity with the traditional language Heidelberg Catechism, and
3,000 copies of the Three Forms of Unity with the modem language Heidelberg Catechism, and
that the Harmony of the Confessions be attached.

16.That the subscription price for the Reformed Herald be set at $8.50 for the coming year.

17. rake note! That the Classes be urged to coordinate any publishing activity with the
Synodical Publications Committee.

18. That F. Walker continue to serve as subscription manager for the Reformed Herald.

J. Merica, D. Dawn, C.W. Powell, J. Arendt, E.Z. Wood, D. McPherson

XVI.Miscellaneous Reports and Other Business
The Synod adopted the following: the Standing Overtures report, Stated Clerk's Report on

the Minutes and Executive Committee report.

XVII.Adjournment
The final roll call showed 35 ministers and 30 elders present, a quorum.
On motion it was determined that the 253rd Synod of the RCUS adjourn to the 254th

Synod of the RCUS to be held May 8-11, 2000, at a place and time determined by the
Executive Committee.

The Clerk read the minutes. The President declared the minutes approved as corrected.
Elder Jeff Jones led closing devotions from Acts 20.
The assembly confessed its faith in the words of the Apostles' Creed and prayed the Lord's

Prayer. The President pronounced the benediction, and the body joined together in singing the
doxology.

The business of the 253rd session of Synod concluded at 7:55 PM on Thursday, May 20,
1999.
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APPENDIX



Standing Rules

Note: The Standing Rules of Synod were adopted in 1986 and amended in the bracketed years.

I . The fiscal year of the Synod of the Reformed Church in the United States shall run from
February 1st to January 31st of the following year. The synodical dues shall be due on the first
of January and are to be paid not later than the thirty-first of January of the current fiscal year.
119911

2. The statistics of the Classes shall be forwarded to the Stated Clerk of Synod two weeks
before the session of Synod.

3. The writ of certification for delegate elders shall be forwarded to the Stated Clerk two weeks
before the session of Synod.

4. The Standing Rules shall be read during the second session of the annual Synod meeting.
This rule may be suspended by a two-thirds' vote of Synod.

5. A pastor and his elder delegate to Synod shall be paid twenty-two cents ($.22) per running
mile; when there is but one elder delegate, if he drives his own car, he shall be paid twenty
cents ($.20), and if he rides with another person he shall be paid two cents ($.02) per mile.
When distance and time require delegates to use public transportation to Synod they shall be
granted full fare. 119961

6. The Treasurer shall reimburse travel in behalf of Synod at twenty cents ($.20) per running
mile, also if several ride together in one car, or if by public transportation, the actual fare.
119961

7. Travel reimbursement shall be paid only those delegates to Synod whose congregations
have paid the synodical dues in full to the Synod Treasurer, and those delegates who have
attended all sessions of Synod or have been properly excused by Synod.

8. The President of Synod shall receive four hundred fifty dollars ($450), the Stated Clerk shall
receive one thousand dollars ($1,000), and the Treasurer one thousand dollars ($1,000) for the
synodical year. An amount equal to 10 percent of the Stated Clerk's honorarium will be
available for the Stated Clerk to use for secretarial help. The Editor of the Reformed Herald shall
receive one thousand dollars ($1,000), the Book Depository Manager shall receive three
hundred dollars ($300), and the Subscription Manager shall receive five hundred dollars ($500)
for the synodical year. 11988, '89, '90, '91, '92,'95, '96, '97, '981

9. The monies sent to the Synod Treasurer shall be made out in check form to the REFORMED
CHURCH IN 'THE UNITED STATES and shall be designated for which fund and how much for each
fund.

10. The Stated Clerk of Synod shall prepare an abstract of the synodical minutes, including a
cumulative index of resolutions and positions taken by Synod, and shall publish the same.
Each Stated Clerk of Classis shall prepare an abstract of classical minutes and shall send one
copy to each minister, elder delegate and congregation of Synod. 11987, '89, '901

11. The Synod shall have Permanent Committees as follows:

A. Archives
B. Board of Trustees
C. Christian Education



D.Diaconal Ministries
E. Editorial Advice
F.Executive
G. Foreign Ministries
H. Home Missions
I. Interchurch Relations
J.Ministerial Relief
K.Publications
L. Web Site

and the Standing Committee of Nominations each year is to nominate men to serve on these
committees. 11989, '92, '96, '991

12.The complete Synod statistics shall be duplicated by the Stated Clerk each year at the
Synod's expense.

13.Nominations for all officers of Synod and the editor of the Reformed Herald shall be made by
secret ballot. All names appearing on the nominating ballot shall be candidates, and if there
is not an election on the first ballot, only the names with the two highest totals of votes shall
be candidates until there is an election. 1'971

14. The reports and recommendations of the Permanent and Special Committees of Synod
shall be completed and mailed to the Consistories of all the churches at least three weeks
before the meeting in which these recommendations are to be presented to Synod session.
Excuses for this requirement are to be made only on written request to the Executive of Synod
by the chairman of the committee involved, at least two weeks before the meeting of Synod.
All reports, overtures and correspondence must be submitted on 81/2" x 11" white paper, and
all reports must be signed by a majority of the committee members. [1992]

15.The services of Synod shall be prepared by the Executive Committee, and these proposed
services shall be circularized before Synod.

16. Students for the ministry of the Reformed Church in the United States shall be urged by
Synod to attend only such seminaries which are listed as institutions worthy of receiving
benevolent monies from the Reformed Church in the United States. Only students who attend
institutions so listed shall be eligible for student aid while preparing for the Christian ministry.

17. it shall be the practice of the Reformed Church in the United States to require each
candidate for the ministry to complete an eight-month internship before his ordination exam.
This internship shall be spent with a pastor who has sewed at least five years in the Reformed
Church in the United States. The pastor shall provide a written evaluation of the candidate to
the Candidate and Credentials Committee. During this internship particular emphasis shall be
placed on learning the peculiarities and practices of the Reformed Church in the United States.
This internship requirement may be fulfilled either before or after the candidate has received
a call or is licensed. 119951

18. Overtures sent to the Stated Clerk of Synod four weeks in advance of Synod shall be
circularized, but overtures may be submitted to Synod at any time. The members of the
Overtures Committee of Synod shall meet during a recess on Tuesday morning immediately
after X. Membership and Financial Statistics" until the call of the chair, and shall make the
initial distribution of papers upon the resumption of business. [1998]
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19. The spring meeting of the Classes shall he held at least one month before the annual
meeting of Synod. 119871

20. The annual session of Synod shall begin each year on the evening of the third Monday of
May unless Ascension Day occurs in that week, in which case it shall begin on the evening of
the second Monday in May, and shall meet each day until all business regularly brought before
it has been disposed. The Order of the Day of Synod shall provide for a service of worship on
Monday evening and for committee work on Tuesday evening. 11992, '981

2 I . The Executive of Synod is charged with overseeing contact with groups expressing interest
in the RCUS, and with developing materials that will facilitate uniform presentations to such
groups. 1'971
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Necrologies

Borgwardt, Elroy Richard (1926-1998) was born on February 2, 1926, on a farm in the
township of Liberty, Manitowoc, Wi. A few years after graduation from an area school he
became a partner with his brother at Sunnyside Dairy Farms raising registered Holstein dairy
cattle. He later became a National Director and chairman of the Executive Committee of the
National Holstein Association. In 1946 he married Lucinda Dill at Salem-Ebenezer Reformed
Church at Newton. The marriage was performed by the Rev. Dr. K.J. Stuebbe. The Lord blessed
this union with two sons and one daughter. Mr. Borgwardt also had seven grandchildren and
two great-grandchildren. At a young age he became a deacon at Salem-Ebenezer Reformed
Church at Newton, and he was chairman of the Building Committee when the new church was
built. For many years he was an elder in the church and also a member of its Adult Bible Class.
On August 22, 1998, the Lord called His servant home at the age of seventy-two years, six
months and twenty days.

Kloempken, Orville W. (1924-1998) had been a lifelong resident of Sibley County, MN.
He was born on April 26, 1924, and was baptized on May 25 at St. Paul's Evangelical Reformed
Church, Hamburg, MN, where he was also confirmed on April 10, 1938. He was married on June
21, 1947, to Emma Hoememann and they settled into a life of farming. Together they raised
three sons and four daughters. Orville had an important part in the leadership of St Paul's
Church serving as an elder on the consistory and being actively involved in other ministries of
the church. His faithfulness is evidenced in the lives of his children who continue to be faithful
in their commitment to Christ and the church. Following a stroke the previous April, Orville was
called home to be with the Lord on December 16, 1998, at the age of seventy-four years, seven
months, and twenty days.

Knipp, Claire J. (1913-1998), son of William and Clara (Rettig) Knipp, was born
December 15, 1913, in Henry County, Ohio. On September 26, 1937, he married Ardella
Eldred. To this union five children were born. Claire farmed in Henry County. He also worked
at the Campbell Soup Company of Napoleon from 1957 to 1978. He was a former member of
the Army National Guard of Napoleon. Claire and Ardella were among the original congregation
which became Peace Reformed Church. Claire served as an elder delegate of Peace RCUS to
the Eureka Classis. in his later years, he endured numerous life-threatening physical ailments.
Nonetheless, Claire always sought to be in attendance upon the public worship of his Lord.
When he could not do so, he showed much appreciation for visits from the pastor and the
elders. At the age of eighty-four years, eleven months, and twenty-three days, the Lord called
Claire into His glorious presence on December 8, 1998, where he awaits the resurrection of his
body.

Kroells, Milton J. (1929-1998) was born on March 21, 1929, in Sibley County, MN, and
baptized on April 19. He was confirmed in the faith on March 29, 1942, at St. Paul's Evangelical
Reformed Church, Hamburg, MN, by the Rev. Otto Vriesen. On May 15, 1952, he was united
in marriage to Lyla Panning and after returning from military service they settled into a life of
farming in the Carver County area. He was the loving father of two sons and three daughters.
At the center of his life was service to Christ in His church. Milton served as an elder and was
active in the choir and many other groups and committees at St. Paul's. Following a battle with
brain tumors, his soul ascended to his Heavenly Father on Monday, June i, 1998, at the age
of sixty-nine years, two months and ten days.

Orth, Theodore fames (1942-1998) was born in Eureka, SD, on lune 10, 1942, to Henry
H. and Amanda (Trautmann) Orth of Artas, SD. He was baptized on April 4, 1954, in the
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Reformed Church and he was confirmed on July I, 1956. He grew up in Artas and attended
school at the Orth District #40 School until the eighth grade. On lune 26, 1964, he married
Nola Thorsen in Pollock, SD. He then made their home on a farm west of Herreid, SD. The Lord
blessed this family with both a son and daughter. in 1967 they moved to a farm six miles east
of Herreid, SD, where he has since resided. He served the Lord as a member of First Reformed
Church of Herreid, as a deacon from 1981 until 1987 and as an elder from 1989 to 1996. His
family is comforted that Ted believed in his only Savior Jesus Christ and belonged to Him.
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Index of Positions and Resolutions

Entries are keyed year:page (e.g., 95:67 indicates 1995 Abstract, page 67).

BENEVOLENCE
Juan Calvino Seminary — 91:161

CHRiSTiAN EDUCATiON
Catalogue of Christmas Programs — 88:11
Christian Education Committee — 73:18
Dordt College Scholarship — 80:29
Kuiper's The Church in History — 94:58
RCUS Scholarship Fund — 95:73; 96:71
Student Aid Policy — 97:59
Student Financial Aid Agreement — 73:22; 74:9
Students for the Christian Ministry — 72:21
Sunday School Curriculum — 94:58; 97:22; 98:51

CONSTiTUTiON
"Affirm" v. "Oath" in Article 140 — 91:157
"Broader" v. "Higher" Judicatory — 91:144; 92:77
"Church" in Article 31 — 87:69
Erasure as Discipline — 91:157
Exam for non-RCUS Licentiates and Ministers —93:128
Excuses for Absent Elders — 98:53
"Orthodox" in Article 74 (formerly Art. 76) — 70:26
Printed in a Loose-leaf Binder —93:108
Revised Forms and Rules of Order — 87:Appendix

DiACONAL
Classes Encouraged to Have Committee — 97:56
Channels for Seeking Aid from Synod Diaconal Committee — 97:56

ECUMENiCAL
Alliance of Reformed Churches — 92:89; 93:112, 120; 94:52
Associate Reformed Presbyterian Church — 94:57; 96:69
Canadian Reformed Churches —91:152; 92:89; 93:120; 94:57; 97:57; 98:50
Evangelical Reformed Methodist Episcopal Church — 97:58
Fellowship with non-RCUS groups —93:121
Fraternal Relations, Rules for Establishing — 92:88
Fraternal Relations, Not to be Established by Classes — 94:61
Goals of interchurch Relations — 93:56, 120
interchurch Relations Committee — 78:39; 83:80; 87:64
international Conference of Reformed Churches —91:152; 92:88; 94:25; 98:50
independent Presbyterian Church of Mexico — 91:161; 94:56; 99:71
North American Presbyterian and Reformed Council — 75:34; 92:89; 93:120; 94:25, 57:

96:28, 70
Orthodox Presbyterian Church —93:119, 122; 94:26, 57; 95:126; 96:69; 97:57
Reformed Churches in the Netherlands (Liberated) — 89:27; 91:152
Reformed Confessing Church in Zaire — 94:57
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Reformed Presbyterian Church General Assembly — 93:121; 94:26; 96:70
Reformed Presbyterian Church of North America — 73:19; 75:32; 92:89; 94:57; 96:69, 70
Reports of Fraternal Delegates — 89:102
United Reformed Churches of North America — 98:49

FAMILY CONVENTiON
inviting non-RCUS Groups to Attend —97:55

FINANCiAL
Debt Reduction — 94:59
Loan and benevolence requests to be accompanied by budget — 99:74
Monthly contributions to Synod encouraged —93:126
Property loan Repayments — 99:73
Reimbursement Form —93:127 and App.
Synod Treasurer on Clerk's Mailing List — 94:59

JUDiCiAL
Adopting and Receiving Reports — 84:70
Associate Members — 85:96
Authoritative English Bible Translation — 89:87
Authoritative Heidelberg Catechism Translation — 86:74
Biennial v. Delegated Meeting — 93:129, 130; 94:19,62
Borrowing Elders —90:136
Candidates and Credentials Committee — 74:30
Candles at Weddings — 81:38
Closing Religious Services — 70:27
Credentials from Congregation to Synod — 89:87; 94:61
Dismission of Minister to Heterodox Denomination — 98:53
Elder Representation at Classis — 70:26
Election of Reformed Herald Editor — 97:69
Email documents — 98:54
Form for Baptizing Families — 91:157
Giving to Classis — 74:23; 79:33
Guideline for Giving— 73:21; 75:33
Labor Outside the Bounds of Classis — 78:36
Membership of Minister — 70:26
Minister as Ruling Elder in non-RCUS Church — 75:32
Minister from Another Denomination — 87:70
Ministers Serving as Elders at Classis/Synod — 93:129
Name of a Congregation — 89:87; 92:94
Objections to a Call — 82:42
Objections to Circular Actions — 80:31; 87:69
Overtures to Synod — 87:69
Pastor's Salary — 74:26; 92:92
Reception of New Congregation — 87:68
Recommendation of a New Minister — 87:68
Register of Licensures — 94:61
Serving on Committees — 83:80
Statistical Report, Definition of "Debt" — 94:60
Statistical Report, Definition of "Family" — 70:20
Subsidiary Standards — 83:80
Task of the Church — 83:81
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Vows of Officers — 99:75

MINiSTERiAL AiD
Classis to Determine Need — 91:159
Consistories to investigate Requests — 99:75
investing Ministerial Aid Fund Monies in Mutual Funds — 92:95
iRA, Churches Encouraged to include in Pay Package — 92:95
Ministerial Aid Fund Committee — 89:88; 90:138; 98:54
Ministerial Aid Fund, Special Offering Encouraged — 94:63
Ministerial Relief Qualifications — 79:29
Ministerial Relief Questionnaire — 96:31, 75; 97:62

MINUTES OF CLASSES
Destroying Documents —90:139
Organization of Minutes —95:136
Recording and Storing Minutes — 88:90; 93:131; 94:60, 63; 99:76

MiSCELLANEOUS
250th Anniversary Celebration — 94:69; 95:70; 96:46
Anti-abortion Declaration — 72:29; 85:95
Autographa — 73:28
Days of Creation — 85:105; 86:83; see also 99:50
Excuses for Congregations without Representation for Two Consecutive Years — 99:73
Excuses for Primarius and Secundus Elders — 98:53
Homosexuality — 99:75
Hyperpreterism, Condemnation of— 97:61
Use of Pictures —93:128

MiSSiONS
Annual Day of Prayer — 93:135; 95:138
Applying for Home Missions Support, Procedure — 94:64
Classis to Notify SHMC of New Works — 94:64
Committee on Assessment — 89:90; 90:141
Constitution of Mission Churches — 93:135
Descending Scale, Abolished — 94:65
Diaconal Support for ERCZ Encouraged — 94:66
ERCZ Church Government — 88:30
Establishing and Funding New Works — 99:77
Evangelism — 90:81
Faith and Word Ministry —97:65
Foreign Ministries Committee — 92:98; 93:134
Five Year Commitment of Mission Pastors — 94:65
Five Years Experience for Mission Pastors — 94:64
Home Missions Committee — 87:73
Home Missions Fiscal Year the Same as Synod's — 94:65
Home Missions Works — 87:75
Missionary-at-Large — 78:24; 84:34
Policy and Procedures for Foreign Missions — 81:17
Riverbank Resolution — 84:73
Second Year of the Salary Scale — 77:20
Supplementing Home Missionaries' Salary — 92:97
Support for Construction in Ruashi, Zaire, Encouraged — 94:66
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Three Year Budget for Mission Works —91:162; 92:98
Zaire Administration Committee — 87:71; 92:98,99

PUBLiCATiONS
Assistant Editor — 90:149; 92:106
Classes Urged to Coordinate Publishing with Synodical Committee — 99:82
Copyright of Reformed Herald Articles — 99:81
Editorial Advisory Committee — 88:97
Marketing Formula —81:24; 96:32, 81
Memorial Issues of the Reformed Herald — 97:68
Printing of Heidelberg Catechism — 85:105
Royalty Policy — 89:102

SPECiAL STUDJES
Assoc. for the Advancement of Chm. Scholarship — 71:20
Bible Text used in the Catechism — 89:76
Canons of Dordt — 74:19
Canons of Dordt and Belgic Confession — 81:28; 82:30; 83:47; 84:45; 85:58; 93:121, 122;

94:17, 61, 62
Charitable Organizations — 81:28
Church incorporation — 91:109; 92:69
Confessional Conferences for Reformed Unity — 94:53
Creation in Six Days — 99:50
Deaconesses — 81:31
Directory of Worship — 93:113; 94:18, 41, 62; 95:74; 96:56; 98:40
Dividing into Classes — 73:28; 85:64; 94:60
Doctrine of Scripture, WTS (Phila.) — 92:79; 95:75
Ecclesiastical Divorce and Remarriage —90:121; 91:44
Elders on Permanent and Special Committees — 70:19
Group Health insurance — 97:55
Guidelines for Receiving Congregations — 94:44; 95:77
Hymnal — 94:46; 95:81, 133
Infant Communion — 77:23; 77:40
Investigate a RCUS Seminary — 85:68; 86:61
Knox Theological Seminary — 98:48
Ministerial Requirements — 88:72
Ordination Vow — 80:28; 96:49
Preaching and Exhorting — 81:35
RCUS Ecclesiology — 94:40; 95:117
Reformed Pastors on independent Mission Boards — 94:48
Reformed Theological Seminary, Jackson, MS — 74:20
Revolving Fund for Church Buildings — 72:20; 73:20
"Right to Die" Issue — 93:115
Student Assistants to Ministers — 73:19; 77:26
Theonomy — 85:72; 87:41; 92:94
Voting in Congregational Meetings — 78:28
Women in the Military — 95:124; 96:60; see also 99:75
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LO1
Era
or
Cit

Numerical and
Financial Statistics of the
Reformed Church
in the United States

COVENANT EAST CLASSIS

1
Number

of
Elders

2
Number

of
Deacons

3
Commu-

icant
Members
Last Year

4
Rec'd

by
Confir-
mation

5
Rec'd

by
Letter

6
Recd

by
Profes-

sion

7
Total
Rec'd

8
Total

Old/New
Members

9
Lost by

Dis-
missal

Bowie, MD Deaf 1 0 11 o o 1 1 12
Carbondale, PA Covenant 3 2 34 o 4 o 4 38 o
Garner, IA Peace 3 3 123 2 2 2 6 129 1
Hamburg, MN St. Paul's Ev. Ref. 3 3 297 2 2 2 6 303 11
Napoleon, OH Peace 3 3 83 o o 1 1 so o
Newton, WI Salem-Ebenezer 3 3 269 6 o 3 9 278 1
SUBTOTAL 16 14 817 10 8 9 27 844 13

NORTHERN PLAINS CLASSIS
Aberdeen, SD First 3 3 128 0 4 2 6 134 4
Ashley, ND Salem 3 3 57 1 3 0 4 61 1
Denhoff, ND Kassel 2 2 29 o o o o 29 o
Eureka, SD Eureka 3 3 252 o 2 0 2 254

. Herreid, SD First 2 2 71 3 2 o 5 76 0
Hosmer, SD Hosmer 3 3 49 0 3 o 3 52 o
Leola, SD Oranien 2 2 19 o o o o 19 0
Minot, ND Minot 2 3 27 0 8 1 9 36 2
Pierre, SD Hope 2 o 27 o o o o 27 0
Watertown, SD Covenant 2 o 22 0 0 o 0 22 3

SUBTOTAL 24 21 681 4 22 3 29 710 11

SOUTH CENTRAL CLASSIS
Col. Spr., CO Trinity Coy. 3 0 21 o 8 1 9 30 1
Kan. City, MO Northland 3 3 34 1 o 6 7 41 1
Karval, CO Blue Of Comm. 3 2 23 o 5 2 7 30 2
Lincoln, NE St John's 4 4 Bs 6 2 3 11 97 5
Loveland, CO Peace () o 34 o o o o 34 0
Menno, SD Zion 4 4 218 7 1 2 10 228 2
Mitchell, SD Grace 3 2 70 5 o 0 5 75 2
Rapid City, SD Grace 2 3 47 o 3 2 5 52 5
Rock Spr., WY Providence 2 1 31 1 o o 1 32 2
Sioux Fails, SD Trinity 4 4 96 4 6 2 12 108 4
Sutton, NE Emmanuel 4 4 188 o 2 10 12 200 3
Sutton, NE Hope 4 4 208 7 3 2 12 220 1
SUBTOTAL 36 31 1,056 31 30 30 91 1,147 28

WESTERN CLASS1S
Anderson, CA Faith 2 2 33 o 0 3 3 36 0
Bakersfield, CA Grace 3 3 143 2 1 o 3 146 0
Chico, CA Covenant o o 13 o o 3 3 16 o
Lancaster, CA Grace 3 2 35 o o 5 5 oo 2
Lodi, CA Providence 5 4 56 0 1 3 4 60 6
Modesto, CA Trinity 4 3 62 o o 2 2 so 1
Sacramento, CA Covenant 7 4 110 2 4 12 18 128 6
Shatter, CA Ebenezer 3 3 82 2 2 o 4 86 0
Willows, CA Grace 2 3 31 o 2 1 3 34 2
Yuba City, CA First 3 2 50 2 2 o 4 54 o
SUBTOTAL 32 26 615 8 12 29 49 664 17

TOTALS THIS YEAR 108 92 3,169 53 72 71 196 3,365 69
TOTALS LAST YEAR 106 91 3.172 59 94 82 235 3,407 125
CHANGE 1.9% 1.1% -01% -102% -234% -13.4% .16.6% -12% -4-48%

CHAPELS
Grass Valley, CA 	 Covenant 	 2 	 0 	 38 	 0 	 1 	 10 	 11 	 49
Minneapolis, MN 	 Redeemer 	 in process 	 17 	 17
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17

69
125

44.8%

	

10 	 11 	 12 	 13 	 14 	 15 	 16 	 17 	 18 	 19 	 20 	 21 	 22

	

9 	 Lott by Lost by 	 Total Commu- 	 Uncon- 	 Total Number Number Adult Infant 	 Total Number 	 Times

	

_ost by 	 cow, Death 	 Lost 	 nicant 	 firmed Baptized 	 of 	 of 	 Bap- 	 Bap- 	 Bap- 	 Reed 	 Lord's

	

or Des' 	
Members Members Members Families Children tisms tisms tisms 	 Lord's Supper

	

missal 	 *One 	
This Year 	 in S.S. 	 Supper Served

	

0 	 0 	 0 	 12 	 7 	 19 	 5 	 7 	 0 	 0 	 0 	 12 	 12

	

0 	 0 	 0 	 38 	 24 	 62 	 18 	 24 	 0 	 0 	 0 	 37 	 12

	

0 	 1 	 1 	 3 	 126 	 34 	 160 	 74 	 19 	 0 	 6 	 6 	 110 	 4

	

1 	 2 	 6 	 19 	 284 	 68 	 352 	 151 	 38	 0 	 5 	 5 	 233 	 7

	

11 	 1 	 2 	 82 	 28 	 110 	 46 	 21 	 0 	 0 	 0 	 72 	 6

	

0 	 3 	 3 	 7 	 271 	 46 	 317 	 144 	 36 	 0 	 2 	 2 	 241 	 4

	

1 	 7 	 11 	 31 	 813 	 207 	 1,020 	 438 	 145 	 0 	 13 	 13 	 705 	 45

13

0
0
0
2

1

1

3
11

1
2
5

2
2
5
2
4
3
1

28

2
6

6
0
2
0

2 	 0 	 6 	 128 	 33 	 161 	 72 	 16 	 0 	 5 	 5 	 111 	 4
0 	 1 	 2 	 59 	 4 	 63 	 32 	 4 	 0 	 0 	 0 	 58 	 4
0 	 0 	 0 	 29 	 5 	 34 	 18 	 4 	 0 	 0 	 0 	 27 	 4
2 	 4 	 7 	 247 	 29 	 276 	 130 	 29 	 0 	 0 	 0 	 209 	 3
1 	 3 	 4 	 72 	 13 	 85 	 45 	 15 	 0 	 0 	 0 	 60 	 4
0 	 5 	 5 	 47 	 8 	 55 	 31 	 0 	 0 	 0 	 0 	 38	 4
2 	 1 	 3 	 16 	 0 	 16 	 9 	 0 	 0 	 0 	 0 	 15 	 4
3 	 0 	 5 	 31 	 16 	 47 	 20 	 14 	 0 	 1 	 1 	 27	 8
0 	 0 	 0 	 27 	 10 	 37 	 12 	 8 	 0 	 0 	 0 	 27 	 6
0 	 0 	 3 	 19 	 5 	 24 	 9 	 5 	 0 	 0 	 0 	 18 	 6

10 	 14 	 35 	 675 	 123 	 798 	 378 	 95 	 0 	 6 	 6 	 590 	 47

0 	 1 	 29 	 7 	 36 	 20 	 21 	 1 	 1 	 2 	 29 	 12
0 	 0 	 1 	 40 	 25 	 65 	 24 	 30 	 0 	 4 	 4 	 41 	 6
o 	 1 	 3 	 27 	 17 	 44 	 14 	 16 	 0 	 3 	 3 	 10 	 4
3 	 0 	 8 	 89 	 32 	 121 	 48 	 25 	 0 	 2 	 2 	 74 	 6
0 	 0 	 0 	 34 	 0 	 34 	 0 	 0 	 0 	 0 	 0 	 0 	 0
5 	 2 	 9 	 219 	 41 	 260 	 109 	 49 	 0 	 2 	 2 	 198 	 4
1 	 2 	 5 	 70 	 20 	 90 	 33 	 17 	 0 	 3 	 3 	 65 	 3
0 	 0 	 5 	 47 	 38 	 85 	 25 	 28 	 0 	 1 	 1 	 47	 6
1 	 0 	 3 	 29 	 13 	 42 	 12 	 13 	 0 	 0 	 0 	 30 	 12
1 	 0 	 5 	 103 	 59 	 162 	 46 	 47 	 0 	 4 	 4 	 106 	 s
2 	 6 	 11 	 189 	 79 	 268 	 104 	 49 	 0 	 4 	 4 	 105 	 6
3 	 2 	 6 	 214 	 74 	 288 	 120 	 59 	 0 	 7 	 7 	 201 	 6

16 	 13 	 57 	 1,090 	 405 	 1,495 	 555 	 354 	 1 	 31 	 32 	 981 	 71

2 	 1 	 3 	 33 	 6 	 39 	 17 	 6 	 0 	 0 	 0 	 33 	 12
4 	 5 	 9 	 137 	 43 	 180 	 76 	 32 	 0 	 3 	 3 	 123 	 4
2 	 0 	 2 	 14 	 4 	 18 	 9 	 4 	 0 	 0 	 0 	 13	 6
1 	 0 	 3 	 37 	 38 	 75 	 24 	 32 	 0 	 6 	 6 	 29 	 3
0 	 0 	 6 	 54 	 24 	 78 	 24 	 14 	 0 	 1 	 1 	 53 	 12
1 	 0 	 2 	 62 	 47 	 109 	 27 	 37 	 0 	 2 	 2 	 62 	 4
0 	 1 	 7 	 121 	 96 	 217 	 63 	 90 	 0 	 4 	 4 	 121 	 16
0 	 1 	 1 	 85 	 21 	 106 	 46 	 18 	 0 	 1 	 1 	 78 	 4
0 	 0 	 2 	 32 	 24 	 56 	 19 	 24 	 1 	 1 	 2 	 32 	 6
5 	 1 	 6 	 48 	 18 	 66 	 28 	 18 	 0 	 1 	 1 	 48 	 12

15 	 9 	 41 	 623 	 321 	 944 	 333 	 275 	 1 	 19 	 TO 	 592 	 71

40 	 47 	 164 	 3,201 	 1,056 	 4,257 	 1,704 	 869 	 2 	 69 	 71 	 2,873 	 242
74 	 39 	 238 	 3,169 	 1,077 	 4,246 	 1,683 	 922 	 7 	 93 	 100 	 2.973 	 245
1% 20.5% -31.1% 	 1.0% 	 -1.9% 	 0.3% 	 1.2% 	 -5.7% -71.4% -25.8% -29.0% 	 -3.4% 	 .12%

0 	 1 	 3 	 46 	 26 	 72 	 25 	 26 	 0 	 0 	 0 	 46 	 12
0 	 0 	 0 	 12 	 1
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Numerical and 23 24 25 26 27 28 29
Financial Statistics of the Receipts Receipts Receipts Total Giving Giving Giving
Reformed Church from from from Receipts to to to
in the United States Regular Special Other Synod Classis Non-Bdgt

Offerings Offerings Sources Guide-
lines

Guide-
lines

RCUS
Causes

COVENANT EAST CLASS'S
Bowie. MD Deal 24,958 1,300 11,068 37.326 1,422 220 0
Cwbondale. PA Covenant 58,190 6,567 0 64,757 5.929 740 0
Garner. IA Peace 78,877 8,960 5,369 93,206 24.275 2,460 7.895
Itrnbuip, MN St Pats Ev. Ref 89.157 27,053 4,221 120,431 16.937 5.328 920
Napoleon, OH Peace 45,442 35,406 4,499 85,347 14,097 1,660 1.039
%Mon. WI Salem-Ebenezer 97,475 15,214 25,011 137,700 37,678 5,380 2.050
SUBTOTAL 394,099 94,500 50,168 538,767 100,338 15,788 11,904

NORTHERN PLAINS CLASSIS
Aberdeen, SD First 50,570 5,354 6,555 62,479 16,307 4,032 0
Ashley, ND Salem 20,380 9,838 4,437 34,655 9,261 1,795 865
()Imhoff. ND Kassel 11,933 248 0 12,181 4.642 911 205
Ewelta, SD Eureka 28,173 9,062 52,611 89,846 29,785 7,812 0
Herreid. SD First 30,934 14,440 12,061 57,435 3,740 2.205 0
Homer, SO Hosmer 6,201 1,306 16,601 24,108 4,297 1,543 500
Leda. SD Oranien 6,746 803 4,300 11,849 3,130 600 1,244
Minot. NO kimot 31,751 5,330 9,138 46,219 4,266 1.097 0
Pierre, SO Hope 31,300 550 16,800 48,650 4,366 852 0
Watertown, SO Covenant 16,028 14,704 35,905 66,637 3,476 693 0

SUBTOTAL 234,016 61,635 158,408 454,059 83,270 21,540 2,814

SOUTH CENTRAL CLASSIS
Col. Spr., CO Trinity Coy. 31,267 0 1.545 32,812 1,500 865 0
Kan. City, MO Norlhland 100,000 5,000 0 105,000 5,372 1,336 1,200
Karval, CO Blue Cif Comm. 21,228 801 16,492 38,521 2,538 968 0
Lincoln, NE St. John's 56,477 1,402 10,119 67,998 0 3.264 3,066
Loveland, CO Peace 0 0 0 0 0 0 0
Memo, SD Zion 81,489 2,004 22,187 105,680 35.387 8,572 911
kiichell, SD Grace 41,264 11,855 17,027 70,146 11,060 2,752 0
Rapid City, SD Grace 51,882 2,479 18,034 72,395 5,907 1,848 1,758
Rock Soc, WY Providence 39.501 7,804 204 47,509 272 1,502 1,110
Sioux Falls, SD Trinity 79,429 112,253 5,870 197,552 13,856 3,887 4,845
Sutton, NE Emmanuel 84,234 4,024 20,782 109,040 26,164 7,392 915
Sutton, NE Hope 99,917 27,687 1,460 129,064 33,842 8,179 1,561
SUBTOTAL 686,688 175,309 113,720 975,717 135,898 40,565 15,366

WESTERN CLASSIS
Anderson, CA Faith 33,232 0 6,222 39,454 400 400 0
Bakersfield, CA Grace 103,617 14,538 3,000 121,155 22,749 11,844 0
Chico, CA Covenant 29,087 950 22,840 52,877 1,964 1,050 87
Lancaster, CA Grace 51,622 0 30,354 81,976 2,109 2,070 0
Lod, CA Providence 82,441 939 0 83,380 8,732 4,704 4,871
Modesb, CA Trinity 69,355 466 20,750 90,571 8,337 3,905 465
Sacrarnenb, CA Covenant 193,476 0 87,726 281,202 18,018 9,240 8,000
Shatter, CA Ebenezer 100,322 6,509 3,517 110,348 12,956 6,888 3,045
WiNows, CA Grace 68.956 8,617 3,861 81,434 5,048 2,134 12,303
Yuba City, CA First 55,499 4,629 37,048 97,176 8,826 4,624 0
SUBTOTAL 787,607 36,648 215,318 1,039,573 89,139 46,859 28,771

TOTALS THIS YEAR 2,102,410 368,092 537,614 3,008,116 408,645 124,752 58,855
TOTALS LAST YEAR 1,909,076 269,094 589,964 2,768,134 358,999 122,224. 42,286
CHANGE 10.1% 36.8% -8.9% 8.7% 13.8% 2.1% 39.2%

CHAPELS
Grass Valley. CA 	 Covenant 	 59,127 	 0 	 28.735 	 87,862 	 6,200 	 3,192 	 0
Minneapolis, MN 	 Redeemer 	 21,433 	 215 	 51 	 21,699 	 215 	 0 	 0
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30
Giving

to
Non-RCUS

Causes

31
Other

Expenses

32
Total

Expenses

33
Value

of
Church

Building

34
Value

of
Church

Parsonage

35
Improve-
ments on

Church
Property

36
Present

Property
Debts

37
Debt

Payments
in Past

Year

38
Giving

to Synod
per Com-
municant

39
Giving to

Classis
per Com-
municant

40
Giving to

RCUS
per Com-
municant

1,300 32,739 35,681 o o o o o 129 20 149
0 55,056 61,725 50,070 o 224 o o 174 22 196

400 54,972 90,002 525,000 77,000 o o o 197 20 282
1,059 87,653 111,897 600,000 100,000 22,725 o o 57 18 78
5,022 46,996 68,814 150,000 80,000 1,861 o o 170 20 202

332 91,835 137,275 670,000 160,000 18,443 o o 140 20 168
8,113 369,251 505,394 1,995,070 417,000 43,253 o o 123 19 157

0 43,476 63,815 100,000 75,000 0 19,727 4,408 127 32 159
0 18,786 30,707 24,900 17,100 497 o o 162 31 209

111 1,553 7,422 40,000 o 121 o o 160 31 199
0 51,071 88,668 250,000 50,000 o o o 118 31 149

227 47,098 53,270 40,000 25,000 16,344 0 2,695 53 31 84
0 19,323 25,663 25,000 o o o o ea 31 129

60 7,731 12,765 30,000 o 81 o o 165 32 262
0 34,704 40,067 39,000 78,000 o o o 158 41 199
0 45,731 50,949 100,000 90,000 0 69,730 3,340 162 32 193
0 62,572 66,741 0 145,000 0 66,231 17,646 158 32 190

398 332,045 440,067 648,900 480,100 17,043 155,688 28,089 122 32 158

700 19,493 22,558 o o o o o 71 41 113
0 68,517 76,425 o o o o o 158 39 233

120 28,956 32,582 o o o o o 110 42 152
0 50,479 56,809 90,000 75,000 6,651 15,125 3,949 o 38 74
O o o o o o o o o o o

830 56,837 102,537 500,000 75.000 1,630 o o 162 39 206
0 52,861 66,673 180,540 46,865 16,890 o o 158 39 197
0 59,473 68,986 98,800 122,700 0 75,490 17,664 126 39 202

1,794 51,133 55,811 0 110,000 2,882 75,744 o 9 48 03
2,426 340,549 365,563 530,000 110,000 400,000 216,266 160,475 144 40 235
2,974 47,997 85,442 452,000 130,000 917 o o 139 39 183

14,807 67,241 125,630 400,000 60,000 0 13,522 15,908 163 39 210
23,651 843,536 1,059,016 2,251,340 729,565 428,970 396,147 197,996 in 38 182

50 26,951 27,801 360,000 o o o o 12 12 24
4,781 87,675 127,049 500,000 90,000 o o o 159 *13 242

938 58,438 62,477 o o o o o 151 81 239
0 66,048 70,227 130,000 o 0 130,000 o so 59 119

1,156 57,091 76,554 195.000 o 340 o o 156 84 327
1,400 71,436 85,543 325,000 o 90 148,868 18.000 134 63 205
6,800 238,479 280,537 400,000 0 15,417 126,060 o 164 84 321

10,495 82,078 115,462 412,000 77,000 o o o 158 84 279
0 56,890 76.375 205,000 0 5,092 7,081 12,000 163 69 629
0 78,365 91,815 0 o o 0 4,382 177 92 269

25,620 123,451 1,013,840 2,527,000 167,000 20,939 412,009 34,382 145 76 261

57.782 2,368,283 3.018,317 7,422,310 1,793,665 510,205 963,844 260.467 129 39 117
50,013 2064470 2637,992 7,096,654 2,051,995 126,289 873,928 224,848 113 39 165

15.5% 14.7% 14.4% 4.6% -12.6% 304.0% 10.3% 15.8% 13.9% 2.2% 13.2%

0 	 72,249 	 81,641 	 0 	 0 	 0 	 0 	 0 	 163 	 84 	 247
0 	 8,821 	 9,036 	 0 	 0 	 0 	 0 	 0 	 13 	 0 	 13

29
3 lying

to
i-Bdgt
RCUS
auses

7,895
920

1,039
2,050
1904,

0
865
205

500
1,244

2,814

0
1.200

3,066

911

1,758
1,110
4,845

915
1,561
5,366

0

87
0

1,871
465

3,000
3,045
2,303

1,771

1,855
2,286
19.2%

0
0
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mead nformation

Jnternal Revenue Service number for the RCUS
51-0202914

Publications of the RCUS

RCUS Book Depository
do Elder Dave McPherson 	 (605) 347-5666
1303 Evergreen Drive, Sturgis, SD 57785 FAX (605) 347-2788

The Reformed Herald (monthly magazine)
Rev. William Haddock, Editor 	 (605) 945-1070
105 Lakeview Drive, Pierre, SD 57501

Fraternal Relations Established with

Orthodox Presbyterian Church
Reformed Churches in the Netherlands (Liberated)

Reformed Confessing Church of the Congo
Reformed Presbyterian Church of North America

Seminaries Listed as Worthy of Support

Mid-America Reformed Seminary, Orange City, JA
New Geneva Theological Seminary, Colorado Springs, CO

Westminster Theological Seminary, Escondido, CA
Westminster Theological Seminary, Philadelphia, PA

Benevolences listed as Worthy of Support

Diaconal Committee of the Orthodox Presbyterian Church
Faith and Word Ministries

Hope Haven, 1800 19th Street, Rock Valley, JA 51247
Juan Calvino Seminary, Mexico City, Mexico
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