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Editorial – The Value of Life
What is the difference between a toy and a treasure? Both can sparkle and
look very important and valuable. Both can bring joy to you at first. Yet an enormous difference in value is seen from the cheap plastic toys around us to the true
treasures we might possess. Well, how do you value human life: like a toy, or a
treasure?
God has given us His answer. He values human life as a treasure. In the Creation week, God created man in His own image. Psalm 8 says we were made a
little lower than the angels, but crowned with glory and honor. Who crowned
us? God did! His eternal plan is that we would live in fellowship with Him forever.
That is how important we are to Him.
One of the best known Scriptures teaching God’s special care in creating
human life is Psalm 139. Here, God is revealed as the Master Weaver. There are
two words in these verses that literally speak about knitting or weaving. In verse
13, we read that God “covered” us in our mother’s womb. The word means “to
weave or form into a little ball.” God formed our inward parts, creating the human
embryo into a little ball. Also, in verse 15, we read that God “skillfully wrought”
our bodies. This means God embroiders the bones and joints of our little bodies
in the womb with the special care that a master weaver or seamstress would give
to a beautiful cloth.
Who has not marveled at the details of God’s embroidery on the human body?
We love to see the tiny hands and feet of a newborn, or the little nose and ears?
It is a glorious and amazing privilege every time we get to see it. There is something God put into everyone of us as His image-bearers that causes us to marvel
at a little baby. Whenever a little baby comes into the room, all eyes focus on the
child. People can just sit and stare for hours, without needing to have any real
conversation. All the entertainment they need is provided by this young child.
With such obvious value, we ought to cherish and protect human life. As
Christians, we understand this better than anyone else in this world even can. All
humans are made in God’s image, and thus they have value. This is true for the
unborn. So Christians will do all they can to protect and preserve the life of the
unborn children – even those unborn children of unbelievers. It pains us to see
the years go by and abortion continue in our land.
As Christians, we also understand the value of life after the womb. For all the
days that God gives us to live, our life has value. Verse 16 says, “Your eyes saw
my substance, being yet unformed. And in your book they all were written, the
days fashioned for me, when as yet there were none of them.” As humans age,
they remain valuable in God’s sight. They might not seem as productive if someone is disabled or handicapped. Or the person with cancer or stuck in a nursing
home bed may appear less useful to society. Yet the absolute truth of God’s Word
remains. Such people are still humans, valuable in God’s sight. All their days were
fashioned by Him. And everyone of those days is a day when they are in God’s
image, and called to reflect that image in giving glory to God with all that they
can at that stage of life. Whether a 6-month old in a crib or a 92 year old in a bed,
they are still “fearfully and wonderfully made; Marvelous are your works, and that
my soul knows very well.” (Psalm 139:14)
As Christians, let us hold high the value of human life. To be truly pro-life is to
grasp God’s viewpoint of the life that He has created in this world. He has made
us to serve Him. Let us not snuff out the life of the young or the old, or waste our
life when we are in between our birthday and our death-day. Rather, let us say
with the Psalmist, “This is the day the Lord has made, we will rejoice and be glad
in it!” (Ps. 118:24)

Rev. Kyle A. Sorensen,
Manitowoc, Wisconsin

Reflecting on Christmas, Once More
I

of David a Savior, who is Christ the Lord. And this
pray Christmas was a time of great joy for you and
your family. After all, it is the time of year that
will be the sign to you: You will find a Babe wrapped
Christians everywhere celebrate the birth of our Savin swaddling cloths, lying in a manger” (vv. 10-12,
ior, Jesus Christ. But for many, the joy of the ChristNKJV). Jesus is the king over all creation, including
mas season begins after December 25th, because until
His church. Since He purchased His church with His
that point Christmas has become a time of anxiety and
own precious blood, saving sinners from the penalty
stress. Shopping for Christmas gifts alone is enough to
of sin, atoning for their sins on the cross some 30 years
turn Christmas from a time of joy to a time of misery.
after His birth; and by His bodily resurrection and
Sadly, that has become the case as the drive to “buy the
ascension into heaven, Jesus rules over all that is in
sales and discounts” spurs us on to shop till we drop so
heaven and on earth to the glory of God and His elect
that no one gets shorted. Ah, Christmastime!
people (Ephesians 1:30-33).
And yet, here we are the day after this great celeMoreover, this baby is the “Ancient of Days” come in
bration. Let’s pause for a moment, if you will, to conthe flesh (Micah 5:2), the Lord of glory (1 Corinthians
sider if it was really a time of joy - to sit back and ask
2:8); He is the Second person of the Triune God, who
whether we actually took the time to consider what
took on Him the very nature of man (Matthew 1:23;
Christmas is really all about. You see it is not about
John 1:1-3, 14; 1 Timothy 3:16). He is very God and
you and me and how many gifts we get or give, but
very Man, because there was no other way that salvait is a time to remember one of the most important
tion could come to man and eternal life be obtained
events in all of history. In all the hustle and bustle of
for us. It is only by Jesus being true God and a true
what was done to prepare
for that special day yesterday, did you slow down from
time-to-time to read from
Was Christmas really a time of joy for you?
God’s Word the reason we
celebrate Christmas? One
It is not too late to still know the joy of the
of my favorite passages on
gracious gift of salvation, peace with God,
the subject is Luke Chapter
2, the first 20 verses. In that
and His good will toward men that is by His
account of our Savior’s birth,
grace alone.
we learn God used the civil
magistrate, Caesar Augustus, to ensure the birth of
Jesus Christ took place at
and righteous man that God’s justice could be satisjust the right place, Bethlehem of Judea. Though Jesus
fied fully and perfectly for all time (Hebrews 10:11had a very humble beginning being born in a manger,
18). Only by the power of His Godhead He would be
a feeding trough for animals (v. 1-7), He was no ordiable to bear in manhood the burden of God’s wrath,
nary baby. He was born the king of Israel (Luke 1:30and so obtain for and restore to righteousness and life
33) and the Savior of His people.
all who believe in Him through true faith (Heidelberg
The angel delivered the joyous news to the nearby
Catechism #s 16-17).
shepherds together with a heavenly host of angels
So when we stop and understand what Christmas
singing and praising God for giving the greatest gift
is really about we have a great deal to rejoice about.
ever to fallen and sinful man, the gift of His Son, Jesus
Salvation had come to man some 2,000 years ago; a
Christ. The shepherds were in a field, shaking with
most undeserving and unmerited gift of God to all
great fear at the sight of the angel of the Lord. And
of us. Is it any wonder the heavenly host sang out
the angel said to them, “Do not be afraid, for behold,
with great joy, “Glory to God in the highest, goodwill
I bring you good tidings of great joy which will be to
toward men!” (Luke 2:14)? This is what Christmas is
all people. For there is born to you this day in the city
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all about – this is the reason there is joy and peace
on earth, and good will shared among men. Without
Jesus Christ, there would be no joy of salvation, no
peace with God, and no good will among men.
Was Christmas really a time of joy for you? It is not
too late to still know the joy of the gracious gift of salvation, peace with God, and His good will toward men
that is by His grace alone through faith alone in His
Son, Jesus Christ. For all who have put their trust in
Christ, resting in His one atoning work on the cross
on their behalf, there is much in which to rejoice; sin’s
penalty has been paid, redemption from the power
of the devil accomplished, and hearts washed by the
blood of Christ and renewed by the power of the Holy
Spirit. There is no greater joy in this world than to
know that salvation has come, and by the grace of God

we who are in Christ have been made partakers of this
wonderful gift. Let’s, therefore, not be overwhelmed
by what Christmas has become for many who do not
know Christ and see Christmas merely as a “feel good”
time of year, who live in the darkness, misery and condemnation of sin, but rather let us make it a real time
of “joy” in the Lord, and “peace” with God, by celebrating the “goodwill” that God has shown toward man in
His marvelous gift of salvation through, Jesus Christ,
the second person of the Godhead come in the flesh on
that first Christmas day some 2,000 years ago.

rh

Rev. Richard Stetler
Lancaster, CA

HELP YOUR PASTOR
Dear reader — the Reformed Herald is in great need of articles for the next several issues. Please
encourage your pastor to submit a recent sermon or Bible Study or Sunday School that you found
edifying. Share the blessings of the gospel ministry with your fellow readers. We also welcome
articles from Sunday School teachers and any church member who might have a Biblical essay that
they would like considered for publication. We always love photos of recent events in the life of
the congregation as well. Send our info to the editor at kydoso@gmail.com. Thank you!
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Working at Hope Haven
A

s most readers of the Reformed Herald understand,
the RCUS has given financial support to Hope Haven for many years. We have had various ministers serve
on its Board of Directors. Since I have been working at
Hope Haven for the last 18 months, I was asked to write
about my experiences. Hopefully, this article will give you
some additional insight into this Christian ministry.

nization. I work in direct client care in a home setting
in Sioux Center, IA.
There are, of course, numerous biblical principles
motivating Hope Haven to serve clients with various
disabilities. First of all, whatever the disability, those
served are part of mankind created in the image of
God. We are called to love the Lord our God with all
of our being and secondly, to love our
neighbor as ourselves. Also, our God
of all grace often proclaims in Scripture His compassion for the helpWhatever the disability, those served
less. Consider the common Biblical
are part of mankind created in the
terms such as “the poor and needy”
and “widows and orphans”. Most of
image of God.
the clients of Hope Haven could not
take care of themselves well without
the aid of staff. Yet, the goal is that
those served can develop their abiliOne basic thing I have learned is that Hope Haven is
ties and grow in the measure of independence which is
a larger organization than I had realized. Hope Haven
possible for each one.
celebrated its 50th anniversary in the fall of 2014.
Therefore, the mission of Hope Haven is summaAccording to the 2014 annual report, the total number
rized in these words: “As followers of Christ, we unleash
of people served that year was 1,714, which included
potential in people through work and life skills so that
1,099 adults and 615 children from 51 counties in
they may enjoy a productive life in their community.”
Iowa and 11 counties in Minnesota. Total income and
To fulfill that objective, clients help to formulate goals
expenses were each over thirty million dollars. Some
for themselves. Progress toward those goals in their
of the services provided for clients of Hope Haven
daily living is encouraged and monitored by staff. To
include: Adult Living Services and Support; Vocasee such development is certainly rewarding to them
tional Services and Job Placement; Mental Health &
and to those who serve clients.
Recovery; Children and Family Services; Hope Haven International;
and Religious Services. Hope Haven
has over 700 employees in order to
serve its clients in these areas. There
I am more greatly impressed with the
are also numerous volunteers, such
helplessness of all sinners! Without the
as in the wheelchair refurbishing
work of Hope Haven International.
grace of God, not one of us could care
As a result, over 110,000 free wheelfor himself in daily living, let alone be
chairs have been delivered to over
acceptable to our Holy Creator!
100 countries over twenty years.
There are over 30 Hope Haven
residential sites where clients live,
and with the respite care that is provided for families, over 500 adults
and children are served. In all, 250 adults have been
For those employed in direct client care, as I am, it
helped to find employment in various communities.
can be challenging work. Patience and compassion can
Others have various work at several Hope Haven sites
be tested regularly. However, this is not really different
in Rock Valley, IA, which is the home base of the orgathan caring for sinners without disabilities. It is easy to
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see the failings and sins of others, yet we are no different in that we disabled by our sinful nature from living
righteously. In our minds, we tend to cover over that
reality. Yet, in caring for clients, we must face our own
continual need for repentance, faith, and sanctification.
Therefore, in considering spiritual lessons gained
through this work, I think of the following: I am more
greatly impressed with the helplessness of all sinners!
Without the grace of God, not one of us could care for
himself in daily living, let alone be acceptable to our
Holy Creator! We are, of course, utterly dependent on
the saving work of Christ! Also, without the restraint
of the Holy Spirit, we would simply follow our sinful
desires every moment.
Along with that, it is even clearer that no one truly
desires to hear the gospel unless the Lord works in the
sinner’s heart to heed it! Clients may be less ‘tactful’, as

in suddenly changing the subject to something totally
unrelated when spiritual truth is mentioned. However, the natural state of the most ‘tactful’ sinner is just
the same. He or she may be polite and give a superficial
hearing, yet will never truly desire to repent and turn
to Christ - unless regenerated by God’s Spirit! As Jesus
said, “unless one is born again, he cannot see the kingdom
of God.” ( John 3:3) Therefore, may we all be more convinced of the need for continual prayer as we seek to
live and speak for Christ!
Lastly, I will say there are always employment openings with Hope Haven, if one seeks to work in a challenging and rewarding setting. I would be glad to give
anyone further information on that.

rh

Rev. Harvey Opp
Ireton, IA

Introduction to the Interchurch
Relations Committee
T

he mandate for unity: Over the years the RCUS
has maintained relationships with other churches
collectively as denominations and the relationships are
called “fraternal.” It is logical that the RCUS should
seek out fellowship with churches which are likeminded in terms of doctrine and practice. There is a
unity that already exists in a common confession because it is unity based on the Truth of Holy Scripture.
Unity is not pursued because it is the nice thing to do,
but because it is the only basis on which we both stand
together. In the matter of ecclesiastical (churchly) relationship there is a mutual promise to “watch over”
one another. Fellowship is promoted by having a serious concern for the doctrine and practice of the “fraternal church.” It must be remembered that unity is not
obtained by sacrificing the Truth but by upholding it
at all costs.
Mutual accountability is a blessing as it is motivated by
love to God as well as to the neighbor. The Interchurch
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Relations Committee of the Synod of the RCUS is
responsible for carrying out the determinations decided
by the delegates in a Synod meeting. The committee is
not autonomous, but is fully responsible to the authority of the Church in what is called upon to do. Since
our Scriptural beliefs and practice are what we confess
in our secondary standards, it is on the basis of these
that we are able to encourage each other as churches
(denominations) to be faithful to the Lord.
Our rules for fellowship require “that we agree to
take heed to one another’s doctrine, liturgy and church
government, that there be no deviations from the Holy
Scriptures or from the Reformed confessions.” It is not
like being a “watchdog” over each other, but a taking
heed in brotherly concern. In order to have the kind
of interaction that will prove both useful and fruitful,
there is a need to be mutually involved to some degree
in church life. This is possible through the exchange
of “fraternal delegates.” There is a commitment

then, between churches in fraternity, that they “Will
exchange delegates at one another’s assemblies or general synods and invite them to participate as advisors.”
It is on the level of the meetings of Synods, Classes,
General Assemblies, and Presbyteries, that the function of churches may be observed.
Another benefit of interchurch relationships is that
this is how we make each other aware of actions taken
by the courts of the church. We are open toward one
another, rather than secretive or suspicious. Thus,
churches in fraternity “Will inform one another of the
decisions taken at their assemblies or general synods
by exchanging minutes or at least by forwarding decisions which are relevant to the churches concerned.”

never be tolerated in our midst. On the other hand,
there are practices that are expected of us because of
our theological stand as Reformed Churches. Because
of this shared history and commitment, the churches
“Will inform one another in case of changes in or additions to confessions, church order or liturgical forms,
if these are of a doctrinal nature. The denomination
concerned will notify the other denomination of these
changes so that consultations can take place if considered necessary.”
“Mutual Submission” is the term that describes how
RCUS puts the Bible into practice in the relationship between the delegate pastors and elders and the
judicatories of the church (such as Classis or Synod).
No hierarchy, no independency,
but mutual responsibility and submission. The relationships that the
RCUS pursues with other denomiThe principle that guides the RCUS in
nations are of concern to those with
whom we have a fraternal relationour relationship with other churches
ship. Our bond is significant enough
is not mutual suspicion, but mutual
that we give each other forthcomsubmission.
ing information without reservation, and therefore, churches in
this relationship “Will inform one
another regarding new relationships
with third parties and membership
In this way any need for encouragement or counsel by
in ecumenical organizations.” These rules guide our
one church to the other is not based on rumor or suprelationships with other denominations and foster an
position, but on the facts recorded of actions taken.
understanding between us.
This kind of transparency enables churches to actuThere are many benefits that flow out of our relaally move toward a better unity and function as sertionships with one another: pulpit exchanges, particivants of the Lord. The relationship is not built on
pation when visiting other states or nations, as one can
mutual suspicion, but on the realistic conviction that
seek out a true church for worshiping the Lord. That
in Christ we have unity and are therefore members
distinction is rarely heard in our postmodern culture,
of one another. Sadly, there are times when churches
where there is a disdain for absolute truth or any perdepart from their commitment to the Word of God
son that affirms that there is absolute truth. Having
and the Confessions that spell out what they believe
this relationship enables us to be faithful to our own
the Bible to teach. In such a situation, how much betconfession of faith and to demonstrate to our families
ter is it to be warned by a brother when approaching
that “not any old church will do.” Whether seeking a
dangerous ground that is dishonoring to God and detspouse, moving to a new area, or traveling on business
rimental to his people? In the RCUS, we would count
or vacation, RCUS members will want to pay close
it a blessing to be warned or reproved in love for errors
attention to finding churches of like-precious faith.
made or pending that would have such a result.
The established relationships which the RCUS has
It is expected that churches will abide by their conwith several denominations are an excellent guide in
fessions and the practices that flow from them. All of
that search. (The last page of any RCUS Abstract lists
the current national and international fraternal relaus are accountable to God who gives the standard to
tionships of the RCUS - Editor)
which we subscribe. It is negligence of duty not to give
rh
effort or have any zeal for the practice of the truth. Even
churches are known for what they do. What we believe
Rev. George Syms
must be consistent with what we practice. As a church
born of the Reformation there are activities that would
Watertown, SD
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Biblical Principles of Church Unity
Synod of the RCUS
(Abstract 2008:47-55)

T

he attribute of unity in the church is a necessary
doctrine because God has constituted the church
to be the undivided body of our Lord Jesus Christ.
The necessary unity of the body of Christ is analogous to the union of the members of the human body.
In describing that analogy, the Apostle Paul declares,
“As the body is one, and has many members; and all the
members of that one body being many are one body, so
also is Christ. For by one Spirit are we all baptized into
one body, whether we be Jews or Gentiles, whether we be
bond or free, and have been all made to drink into one
Spirit. For the body is not one member, but many.” (1
Cor. 12:12-14, KJV) It is the will of God “that there
should be no schism in the body; but that the members
should have the same care one for another. And whether
one member suffers all the members suffer with it; or one
member be honored, all the members rejoice with it. Now
ye are the body of Christ, and members in particular.”
(1 Cor. 12:25-27)
Our Lord Jesus Christ prayed for the unity of the
church in His intercessory prayer when He petitioned
His heavenly Father, saying, “Neither pray I for these
alone but for them also which shall believe on me through
their word; that they all may be one; as thou, Father,
art in me and I in thee, that they also may be one in
us: that the world may believe that thou has sent me.”
( John 17:20-21)
Therefore, it is the duty of the individual church
members as well as congregations and denominations
to strive for unity in the body of Christ, based upon
Biblical principles, “endeavoring to keep the unity of the
Spirit in the bond of peace. There is one body, and one
Spirit, even as ye are called in one hope of your calling,
one Lord, one faith, one baptism, one God and Father
of all, who is above all, and through all, and in you all.”
(Eph. 4:3-6)
It is the desire of the Reformed Church in the United
States to endeavor “to keep the unity of the Spirit in the
bond of peace” so that unity of the church may become
a reality in the church today. The 251st Synod of the
RCUS resolved, “That a special study committee be
formed by Synod to study the Biblical doctrine of the unity
of the church of the Lord Jesus Christ and to formulate a
statement of principles on the unity of the church to be
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used by the Reformed Church in the United States to govern the establishment of relationships with other churches
and that this completed work be presented to the 252nd
Synod of the RCUS” (1997 Abstract, p. 57).
The task of the special committee as mandated by
the RCUS Synod is twofold: (1) to study the Biblical doctrine for church unity as set forth in the Holy
Scriptures, and (2) to formulate a statement of Biblical principles to govern the establishment of relationships with other churches.
Upon studying the doctrine of church unity, your
committee has formulated five biblical principles to
govern the establishment of relationships with other
churches. The first principle of church unity requires
an understanding of the nature of the church as set
forth in the Scriptures. There are many societies in
the world that assume to themselves the name of the
church, but have become the very synagogues of Satan.

PRINCIPLE 1: In establishing
relationships with other churches,
there must be a mutual agreement
regarding the fundamental nature
of the church, including the three
marks of the church as set forth in
the Word of God.
In defining the fundamental nature of the Church
the Belgic Confession states, “We believe and profess
one catholic or universal Church, which is a holy congregation of true Christian believers, all expecting
their salvation in Jesus Christ, being washed by His
blood, sanctified and sealed by the Holy Spirit. . . .
Furthermore, this holy Church is not confined, bound
or limited to a certain place or to certain persons but is
spread and dispersed over the whole world; and yet is
joined and united with heart and will, by the power of
faith, in one and the same Spirit” (Article 27).
“We believe that we ought diligently and circumspectly to discern from the Word of God which is
the true Church since all sects which are in the world
assume to themselves the name of the Church. But
we speak not here of hypocrites, who are mixed in
the Church with the good, yet are not of the Church,

though externally in it; but we say that the body and
communion of the true Church must be distinguished
from all sects that call themselves the Church.”
“The marks by which the true Church is known are
these: If the pure doctrine of the gospel is preached
therein; if it maintains the administration of the sacraments as instituted by Christ: if church discipline
is exercised in punishing sin; in short, if all things are
managed according to the pure Word of God, all things
contrary thereto rejected, and Jesus Christ acknowledged as the only Head of the Church. Hereby the
true Church may certainly be known, from which no
man has a right to separate himself ” (Article 29).
“We believe, since this holy congregation is an assembly of those who are saved, and outside of it there is no
salvation, that no person of whatsoever state or condition he may be, ought to withdraw from it, content
to be by himself; but that all men are in duty-bound
to join and unite themselves with it; maintaining the
unity of the Church; submitting themselves to the
doctrine and discipline thereof; bowing their necks
under the yoke of Jesus Christ. . . Therefore all those
who separate themselves from the same or do not join
themselves to it act contrary to the ordinance of God.”
(Article 28)
The Heidelberg Catechism also speaks of the nature
of the church when in speaking of the Holy Catholic Church it says, the Son of God “out of the whole
human race, from the beginning to the end of the
world . . . gathers, defends, and preserves for Himself
unto everlasting life a chosen communion in the unity
of the true faith.” (#54)
Also in speaking of the baptism of infants the Heidelberg Catechism says, “they, as well as their parents, belong to the covenant and people of God . . .
they are also by Baptism, as a sign of the covenant, to
be engrafted into the Christian Church, and distinguished from the children of unbelievers . . .” (#74)
The Canons of Dort also speak of the church when
they say, “…so that the elect in due time may be gathered together into one, and that there never may be
wanting a Church composed of believers….” (Second
Head, Article 9)
The Church is an assembly of God’s people who
look to Jesus alone for salvation. This assembly consists of believers from the beginning to the end of the
world, and are not limited to race or nation or locale.
True believers must also be members of a local, organized gathering of God’s people. Thus the Church is
also a local congregation in a particular place and time.
In his commentary on the Heidelberg Catechism,
Ursinus describes these two manifestations of the
Church in the following way. “The true church is

RCUS Rules for
Establishing Fraternal
Relations with
another Church
1. Both Churches agree to take heed to one
another’s doctrine, liturgy and church government, that there be no deviations from the
Holy Scriptures or from the Reformed confessions.
2. Both Churches will exchange delegates at one
another’s assemblies or general synods and
invite them to participate as advisors.
3. Both Churches will inform one another of the
decisions taken at their assemblies or general
synods by exchanging minutes or at least by
forwarding decisions which are relevant to the
churches concerned.
4. Both Churches will inform one another in
case of changes in or additions to confessions,
church order or liturgical forms, if these are
of a doctrinal nature. The denomination concerned will notify the other denomination of
these changes so that consultations can take
place if considered necessary.
5. Both Churches will inform one another
regarding new relationships with third parties
and membership in ecumenical organizations.
either triumphant, which even now triumphs with
the blessed angels in heaven, and which will at length
obtain a complete triumph after the resurrection; or
militant, which in this world fights under the banner
of Christ against the devil, the flesh and this world.
The church militant is either visible, or invisible. When
spoken of as visible, it means an assembly of persons,
who embrace and profess the entire and uncorrupted
doctrine of the law and gospel, and who use the sacraments according to the appointment of Christ, and
profess obedience to the teachings of God’s word. . .
.The invisible church consists of those who are chosen
unto eternal life, who are also regenerated, and belong
to the visible church.” (Commentary on the Heidelberg
Catechism by Zacharias Ursinus, p. 286-287)
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proves that church government extends
beyond the local congregational level.”
“To the visible, organized church are
committed the sacraments of baptism
We believe that it is the duty of
and the Lord’s Supper. The former signifies and seals entrance into covenant
every Christian to join and support
relationship with God and is therethat denomination of the visible
fore administered only once. The infant
church which maintains the purest
children of believers, being partakers
of the covenant blessings are also given
preaching of the Word of God . . . “
this sign of church membership (1 Cor.
1:16). The sacrament of the Lord’s Supper, which signifies conscious fellowship
with the Christ of the covenant and seals
the benefits of His death to the particiWhile the distinction of visible and invisible must
pants, is observed repeatedly by the selfbe used very carefully, we believe it is a helpful distincconscious, confessing members of the church. See
tion. The Reformed Church in the United States has
Gen. 17:7; Matt. 19:14; Ps. 22:10; Acts 2:49; 1 Cor.
stated its agreement with the use of this distinction in
11:23-25.”
a study report adopted by the Synod in 1995. “. . . it is
“We believe that it is the duty of every Christian
neither necessary nor proper to deny or obscure the
to join and support that denomination of the visible
distinctions made between multiformity and uniforchurch which maintains the purest preaching of the
mity, visible and invisible, and catholicity and unity,
Word of God; which properly administers the sacwhere these are properly understood…. It is best simraments and which practices discipline by faithfully
ply to define the church as the ‘holy catholic church,’
overseeing the doctrine and practice of its members,
which is exactly what the early church fathers did in
and eliminating from its membership by excommunithe Apostles’ Creed. The Belgic Confession is properly
cating those members who refuse to be corrected in
only giving further definition to this term and applyeither doctrine or life. See Titus 3:10-11; 1 Cor. 5:12ing it to the visible church on earth as the body of
13.” (The Reformed Church in the United States, by Rev.
Christ in light of the fact that there were many sects
Norman Jones, RCUS Permanent Publications Comand denominations at that time. As Paul said, “There
mittee, 1993 revision)
is one body and one Spirit, one Lord, one faith, one bapIn working toward the reality of a Biblical church
tism….” (Eph. 4:4-5). (Abstract 1995:120-121)
unity with other denominations it must be rememAs explained in a popular RCUS pamphlet, the visbered that the words of our Lord Jesus in John 17:21,
ible manifestation of the church “is a covenant society
“…that they all may be one…” refer to both the invisconsisting of professing believers and their children
ible church and the visible church. Our Lord’s desire
organized into particular congregations and groups
for the unity of all the elect in the invisible church is
of congregations (denominations). For this earthly
evident from these His words, “Neither pray I for these
organizational form of the church there is a divinely
alone, but for them also which shall believe on me through
ordained government consisting of scripturally chosen
their word” ( John 17:20). The invisible, not the visofficers (elders and deacons) who represent Christ, the
ible church is composed of all those that “shall believe.”
King of the church. These officers rule over the local
However, our Lord did not exclude the visible church
congregations and the denomination by administering
in His petition for church unity, because He also
the Word of God authoritatively. We believe there is
prayed for the church that visibly exists in the world
to be a plurality of elders and deacons in each congretoday when He requested of the Father, “that the world
gation who constitute the governing council. See Eph.
may believe that thou hast sent me” ( John 17:21).
4:4; 5:23; Titus 1:5-9; 1 Tim. 5:17; 3:8-13.”
John 17 is the premiere passage enlisted to prove
“Several congregations are bound together through
organizational unity among all believers. The issue
their elder-representatives in a broader organization
in John17:21 concerns whether the oneness of the
called a classis (1 Tim. 4:14). Several classes are in turn
invisible and visible church is horizontal or vertical. Is
bound together in a still higher government called a
this a command for all Christians to be so united that
synod. The book of Acts, chapter fifteen, records the
they strive to create one worldwide church (i.e., the
gathering of the council or synod at Jerusalem, which
Reformed Catholic Church!), or is the unity primar10 | Reformed Herald 71 / 6

ily with the Triune God? Three significant features
emerge: (1) The unity of John 17 is not organizational
unity since the unity envisioned is compared to the
union of God the Father and God the Son (vv. 11,
21, 22). John 17 is not teaching organizational unity
between the Father and the Son. (2) Christ is clearly
not praying for horizontal unity but the vertical.
The thrust is not that believers may be one with one
another. Rather, it is that they may be “kept” (vv. 12,
21). John 17 is fundamentally a prayer for the preservation and thus perseverance of the saints by virtue of
their unity with God. (3) It is impossible to consign
all Christians in every era into the same visible organizational body. If this is what “all may be one” really
means, then Christ’s high priestly prayer will never
be answered. However, if it means that believers are
“kept” by God the Father and God the Son, it is beautifully answered time and time again and in every generation. In every generation of Christians those “kept”
are kept because of their union and communion with
God the Father and our Lord Jesus Christ. Thus, the
high priestly prayer of Christ is not a prayer for organizational unity. The world will believe that God has
sent Christ not because of a horizontal unity among
churches but because of the church’s union with the
Triune God.
R.B. Kuiper concurs: “Glibly they quote the Savior’s prayer for the unity of believers in support of the
wholesale wiping out of denominational boundaries.
But even he who runs may see that Jesus was thinking
primarily of the spiritual unity of believers. He prayed
that they might be one as he and the Father are one. No
doubt, He also desired that this unity might become
manifest, for He added: “That the world may believe
that thou has sent me”; but that in no way alters the
fact that the unity for which He prayed was specifically spiritual” (The Glorious Body of Christ, p. 42).
The second passage that is cited to prove organizational unity between denominations is Ephesians 4:3-

6. This passage reads: “Endeavoring to keep the unity of
the Spirit in the bond of peace. There is one body, and one
Spirit, even as ye are called in one hope of your calling;
One Lord, one faith, one baptism, one God and Father
of all, who is over all and through all, and in you all.”
Is this a command for organizational unity? Again,
Paul’s premise is that the church is already one. Thus,
on the basis of this oneness he exhorts the church to
cultivate peace. Also, what is clearly in view is that the
present unity of the church is based squarely on the
fact that we worship one God. Again, organizational
unity does not seem to be in the picture here.
Within the church on earth today there is great
diversity. One Reformed writer states that diversity
“…is the inevitable and designed result partly of the
separation of the human race by seas, continents, civil
governments and diversity of languages, partly of the
excusable limitations of the human understanding, and
partly of the sinful prejudices of the heart; prejudices
which although not justifiable, will assuredly continue
to operate as long as man’s nature is only partially
sanctified” (Robert L. Dabney, Discussions: Evangelical
and Theological, Vol. 2, p. 437). There is also diversity
of gifts in the church without disunity. The important thing is the “same Lord” and the “same God who
works all in all” (1 Cor. 12:4-6). However according to
the commandment of Scripture the church is now no
longer to be divided according to the diversity of race,
culture, or gender. Every member of the church has
been baptized into Christ, and “there is neither Jew nor
Greek, there is neither bond nor free, there is neither male
nor female for ye are all one in Christ Jesus” (Gal. 3:28).
In a special committee report to study and defend
RCUS polity, the RCUS views diversity in the church
as multiformity with a true uniformity. The report
states, “For any church or group of churches on earth,
or in a nation, or in a locality to say that they alone
may be called ‘the true church’ fails to understand
the fallibility of human beings or even their churchly
organizations. No visible church can
claim to exhibit the marks of the church
perfectly. Therefore, there are levels of
purity in earthly churches (See Rev. 2,
It is impossible for all Christians
3; 1 Cor., and the Westminster Confession, Article 25, Section 4). This means
in every era to be in the same
that the church on earth is multiform.
visible organization. If this is what
However, within this multiformity there
“all may be one” really means,
is a true uniformity among true believers and their churches” (study paper
then Christ’s high priestly prayer
adopted by the Synod of the RCUS in
will never be answered.
1995, Abstract p. 120). Because of the
church’s multiformity, denominations
are not (necessarily) abominations.
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PRINCIPLE 2: In pursuing the
unity of the visible Church it must
be remembered by all faithful
denominations that within the
multiformity of the visible church
there is a true uniformity, and
that multiformity does not per se
obscure the unity of Christ’s church.
Therefore, it is not absolutely
necessary to unite the visible
church on earth into a single church
government by merging all faithful
denominations churches into an
organic union.

cases, they took it upon themselves to ordain men to
the ministry without waiting for the permission of the
Dutch church. (3) A national reason: the Coetus felt
the effects of the War of Independence. Americans
were uneasy about any foreign control. This affected
the church, too. Plus, the Coetus was feeling its own
inherent strength, deducing that she did not need any
foreign help, even including financial aid. (4) Education: the Coetus had prayed for many years for an educational institution where their own young men could
be trained for the ministry. The Dutch Reformed
of New York and New Jersey had founded Queens
College for this end. Also, some of the men that the
Dutch in Holland sent over proved to be scandalous
in life. The Coetus felt it could raise up better men at
home. When Franklin College was raised up in 1787,
there was great rejoicing. Furthermore, it seems that
because the Dutch church paid no attention to their
requests, the Coetus became dissatisfied.
Thus the Coetus acted in 1792, declaring its independence, saying “inasmuch as we have not yet
received a reply to our last letters and proceedings, it
was resolved by a majority of votes that for the present we will transmit to our fathers in Holland only a
letter and not our proceedings.” Thus, despite the fact
that there was complete creedal harmony between the
Coetus and the Dutch mother church, the Coetus was
motivated to separate from the Dutch in order to do
the work of the Lord more effectively.
One of the problems with the multiformity paradigm is that it has been used to justify schism. But
schism is sinful and can never be justified. To leave a
denomination in order to start another is a very serious matter. It must not be shrugged off cavalierly. Yet,
it must be admitted that there are creedal and practical
differences between even Reformed and Presbyterian
churches. Are these differences due to sin or to some
other factor such as spiritual immaturity? To declare
that every creedal difference between Reformed
denominations is always caused by sin is brash and
harsh. The reason is that the church of Christ must
“grow up into Him in all things, which is the head, even
Christ” (Eph. 4:15).

As the individual parts of one entity do not destroy
the whole, so also we may correctly view denominations as the several parts of the whole visible church
without destroying its unity (See 1 Cor. 12, esp. v.
13). R.L. Dabney writes, “Under the old dispensation,
the candlestick or lamp which symbolized the church
as one. In Revelation there are seven (1:20), ‘And the
seven candlesticks which you saw are seven churches.’
The nomenclature of the New Testament is significant of the same truth. So long as the word ‘church’
is employed as the name of the spiritual body of the
redeemed, it is always in the singular number; and
when applied to a visible society of Christians living
in one city, and capable of having actual communion
with each other in public worship, the word is also
in the singular number. But the moment it is used to
denote a wider aggregation of Christians in organized
bodies, it always, save Acts 9:31, becomes plural. We
read of the seven churches of Asia, not of the church of
Asia; of the churches of Galatia, the churches of Macedonia, the churches of Judea; but the New Testament
says nothing of any visible national church” (Dabney,
pp. 437-38).
An instructive example of necessary multiformity in
our own history occurred in 1792 when the German
Reformed Coetus separated from Holland and organized a Synod in 1793. There were four reasons: (1)
Geography: the Coetus was so far away
from the mother church that communication was difficult. Letters were lost in
transmission and the Coetus had to wait
for months, sometimes years, for imporBut schism is
tant decisions to be made. This caused
be justified.
inconvenience and confusion. (2) A constitutional reason: the Coetus had not
been given the right of ordination by the
Dutch fathers. Sometimes, in extreme
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sinful and can never

The church is always growing up! This means
that not every creedal statement of a church always
reflects maturity. There is a difference between doctrinal poison and Gerber’s Baby Food! For example,
the Second Helvetic Confession (1566) seems to teach
the perpetual virginity of the virgin Mary (ch. 11).
The Westminster Standards teach that on the Lord’s
Day “the whole time” should be taken up “in the public and private exercises of His worship, and in the
duties of necessity and mercy,” forbidding all needless “works, words and thoughts, about our worldly
employments and recreations” (21:8 and LC 119).
The Westminster divines no doubt perceived that
their Lord’s Day theology was an improvement over
Calvin’s and sought to creedalize it. Others on the
continent may argue that the Westminster’s sabbatarianism was a retreat from the momentous changes
that accrued in the New Covenant and which was
articulated by the Second Helvetic Confession’s declaration that “we celebrate the Lord’s Day and not
the Sabbath as a free observance” (ch. 24). Also, the
Westminster’s sabbatarianism might lead a church
into making the Sabbath a “religious workday.” Do we
brand these differences as heresy, or do we explain
them in terms of differences of sanctification and
spiritual maturity? The latter of these, and not willful rebellion against God, is the occasion for creedal
multiformity among Reformed churches. Yet, such
differences must not be swept under the proverbial
carpet either. Reformed denominations should not
pretend that no differences exist. On the other hand
a spirit of love must also prevail among Reformed
Christians. It is especially by love that the world will
know that we are the united disciples of Christ ( John
13:34-35). Paul’s statement to the Philippians (often
quoted by Augustine) is always worth citing: “Let us
therefore, as many as be perfect, be thus minded and if in
anything ye be otherwise minded, God shall reveal even
this unto you” (Phil. 3:15). Thus even creedal multiformity does not necessarily reflect division; it may
reflect differences of sanctification and maturity.
Again, the prayer of our Lord Jesus in John 17 was
more for a spiritual unity by confessing and believing
the true faith. That our Lord’s prayer was for a unity
of confessing and believing the true faith, He prays “for
them also which shall believe on me through their word”
( John 17:20). Also, when Peter confessed that Jesus is
the Son of God, our Lord said to Peter, “Upon this rock
(the confessions of the confessing Peter) I will build my
church” (Matt. 16:18). Clearly, the unity of the body of
Christ is a unity in confessing the true faith.

PRINCIPLE 3: When establishing
an ecclesiastical relationship with
another denomination, the primary
consideration is the other church’s
faithfulness to the doctrines of
Scripture and practice of the true
Christian faith. Ecclesiastical
fellowship must never be established
with an unfaithful church.
We note that the distinguishing traits of a faithful
church are as follows:
1. The faithful church believes the Holy Scriptures of the Old and New Testaments to be the
inspired and inerrant Word of God, and the
only infallible rule of faith and practice for the
lives of individual church members, as well as
the corporate body of Christ (2 Tim. 3:16-17; 1
Thess. 2:13; 2 Pet. 1:21).
2. The faithful church possesses the governmental marks of the true church which are: first, the
faithful preaching of the pure gospel; second, the
faithful administration of the sacraments as instituted by our Lord Jesus Christ; and third, church
discipline that is faithfully exercised according
to the Word of God (Gal. 1:6-9;Matt. 18:15-20;
28:19-20;1 Cor. 5:1-8; 11:23-29).
3. The members of the faithful church embrace with
a believing heart all the articles of the Christian
faith as revealed in God’s Word and expressed in
the orthodox Protestant confessions of faith such
as the Three Forms of Unity (the Heidelberg Catechism, the Belgic Confession, the Canons of Dort),
the Westminster Standards, etc. (Rom. 16:17-18;
2 Thess. 3:14; Phil. 1:27; 2 John 10)
4. The essential parts of public worship in the faithful church are regulated by the Word of God
alone, so that all things not commanded as well
as all things contrary to the Holy Scripture are
rejected (Deut. 4:2; Acts 2:42; Matt. 28:20).
5. The government of the faithful church is a spiritual polity established by our Lord Jesus Christ in
His Word. Namely, that there must be ministers
or pastors who meet the Biblical qualifications
to preach the Word of God and to administer
the sacraments; also elders and deacons, who,
together with the pastors, form the council of the
church; that by these means the true religion may
be preserved and the true doctrine everywhere
propagated. (Belgic Confession, Art. 30; 1 Tim.
3:1-13; Titus 1:4-11; Heb. 13:17).
Nevertheless, even the most faithful churches will
fall short of these outward marks. In this regard we
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recognize that faithful churches are more or less pure.
We must, therefore, bear patiently with the infirmities
of one another, avoid a censorious spirit, and pray that
these outward marks will more and more characterize
the visible Church in our age.

PRINCIPLE 4: Ecclesiastical
unity with other churches may
be achieved by entering into
a corresponding or fraternal
relationship where Biblical counsel
may be given and received by an
exchange of delegates at Classis
meetings, as well as at the Synod
meetings.
Since there is widespread multiformity and diversity
in churches in historical circumstances, usages, practices, languages, culture, etc., organic union may not
be advisable with some denominations, although they
may confess the same articles of the true Christian
faith. In such circumstances unity may be achieved by
entering into a corresponding or fraternal relationship
where Biblical counsel may be given and received by
an exchange of delegates at Classis meetings, as well
as at the Synod meetings. By entering into fraternal
relations, faithful denominations may achieve the
spiritual unity expressed by our Lord Jesus in John 17.
However, when denominations enter into fraternal
relations it is important that certain rules be agreed
upon to solidify the relationship. At the 246th Synod
of the RCUS (1992), the Synod adopted the following five rules that must be agreed upon before the
RCUS will establish fraternal relations with another
denomination:
1. Agree to take heed to one another’s doctrine, liturgy and church government, that there be no
deviations from the Holy Scriptures or from the
Reformed confessions.
2. Will exchange delegates at one another’s assemblies or general synods and invite them to participate as advisors.
3. Will inform one another of the decisions taken
at their assemblies or general synods by exchanging minutes or at least by forwarding decisions
which are relevant to the churches concerned.
4. Will inform one another in case of changes in or
additions to confessions, church order or liturgical forms, if these are of a doctrinal nature. The
denomination concerned will notify the other
denomination of these changes so that consultations can take place if considered necessary.
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5. Will inform one another regarding new relationships with third parties and membership in ecumenical organizations.
The spiritual unity expressed by our Lord Jesus in John
17 may also be achieved by entering into Reformed and
Presbyterian councils. The RCUS is a member of the
North American Presbyterian and Reformed Council
(NAPARC), which is comprised of six other member churches [there are 13 member churches today,
in 2016- Editor]. The unifying basis of the council is
stated in the NAPARC Constitution as follows:
“Confessing Jesus Christ as only Savior and Sovereign Lord over all of life, we affirm the basis of the
fellowship of Presbyterian and Reformed churches to
be full commitment to the Bible in its entirety as the
Word of God written, without error in all its parts
and to its teaching as set forth in the Heidelberg Catechism, the Belgic Confession, the Canons of Dort, the
Westminster Confession of Faith, and the Westminster
Larger and Shorter Catechisms. That the adopted basis
of fellowship be regarded as warrant for the establishment of a formal relationship of the nature of a council, that is, a fellowship that enables the constituent
churches to advise, counsel, and cooperate in various
matters with one another and hold out before each
other the desirability and need for organic union of
churches that are of like faith and practice.”
“The purpose and function of NAPARC is to:
1. Facilitate discussion and consultation between
bodies on those issues and problems which
divide them as well as on those which they face
in common and by the sharing of insights communicate advantages to one another (Institutes
IV, 2, 1).
2. Promote the appointment of joint committees to
study matters of common interest and concern.
3. Exercise mutual concern in the perpetuation,
retention and propagation of the Reformed faith.
4. Promote cooperation wherever possible and feasible on the local and denominational level in
such areas as missions, relief efforts, Christian
schools, and church education.”
Together with NAPARC churches we understand
organic union as follows:
Organic union is defined as two or more NAPARC
Churches joining their diverse gifts, heritage and calling on the basis of the Scriptural mandate (Ephesians 4:1-16; Acts 15:1-16:5; John 17; 1 Corinthians
12:12-31) to form one church by uniting together in
theology, polity and ministry. This would require the
eventual integration of church courts and administrative and legal structures. (NAPARC Minutes 2003,
XII, B, recommendation #2, page 5).

PRINCIPLE 5: Organic union with
other denominations is desirable if
the denominations are separated by
unessential differences, and when
unity may be accomplished without
surrendering Biblical and creedal
convictions.
When denominations are in agreement regarding
their confessions of faith, discipline, government and
worship, and are divided only on unessential differences of usage, it may be advisable to organize under
one government in one denomination. When this
can be done peaceably, without surrendering Biblical
convictions, it will greatly strengthen the testimony
of the Reformed faith in the world. However, before
that organic unity becomes a reality, honest and sincere consultations between the denominations on the

issues that divide them must be resolved to the complete satisfaction of each denomination.
Whether denominations move toward unity through
fraternal relations, membership in church councils, or
organic union, it must always be unity in the true faith,
because the church is “the pillar and ground of the truth”
(1 Tim. 3:15). Unity for unity’s sake, or unity at all costs
is certainly not what our Lord meant when He prayed,
“that they all may be one; as thou, Father art in me and I
in thee, that they also may be one in us.” The Word of God
declares, “Whosoever transgresses and abides not in the
doctrine of Christ, has not God. He that abides in the doctrine of Christ, he has both the Father and the Son. If there
come any unto you, and bring not this doctrine, receive him
not into your house, neither bid him God speed” (2 John
9-11). Therefore, the fundamental principle that governs church unity with other denominations must be a
unity in the true faith so that the Lord Jesus Christ may
be glorified in all things.

rh
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Press Release
North American Presbyterian and
Reformed Council
2015
The forty first annual meeting of the North American Presbyterian Reformed Council (NAPARC) was
held November 10th – 12th, 2015 at the Quebec Inn at
Québec City, QC. This Council Meeting was hosted
by the Église réformée du Québec. Each Council session was opened with scripture reading, devotions and
prayer. On November 11th, the Canadian Remembrance Day was observed with a moment of silence
followed by prayer.
Following the Interim Committee meeting on the
morning of November 10th, 2015, in which the docket
for the plenary session of the Council was approved,
the Council was called to order by the Chairman,
Rev. Bernard Westerveld at 2:00 PM. Thirteen member churches were represented by their delegations
as follows: the Associate Reformed Presbyterian
Church (ARPC); the Canadian Reformed Churches
(CanRC); the Église réformée du Québec (ERQ);
the Free Reformed Churches of North America
(FRCNA); the Heritage Reformed Congregations
(HRC); the Korean American Presbyterian Church
(KAPC); the Korean Presbyterian Church in America
(Kosin) (KPCA-Kosin); the Orthodox Presbyterian
Church (OPC); the Presbyterian Church in America
(PCA); the Presbyterian Reformed Church (PRC);
the Reformed Church in the United States (RCUS);
the Reformed Presbyterian Church of North America
(RPCNA); and the United Reformed Churches in
North America (URCNA). These churches were represented by a total of thirty eight delegates.
The Protestant Reformed Churches in North
America (PRCNA) as well as the Bible Presbyterian
Church (BPC) attended as invited observers. A total
of three observer delegates were present from these
two churches.
Since representatives from so many likeminded
churches are gathered in the same place for the annual

NAPARC Meeting, the meeting is designed to allow
time for delegates to meet separately with one another,
as desired. Thus, many denominations take this advantage for their own Interchurch Relations Committees to meet with those of specific member churches,
as needed. Another benefit of this process is that it
brings even more brothers to NAPARC from these
various Interchurch Relations Committees to observe
the NAPARC proceedings.
Upon recommendation of the Interim Committee
the following officers were elected to serve NAPARC:
Chairman, Dr. L.W. Bilkes (FRCNA); Vice-chairman, Rev. Bartel Elshout (HRC); Secretary, Rev. Ron
Potter (RCUS), Treasurer, Rev. Maynard Koerner
(RCUS).
A major item on the NAPARC Docket is the reporting of member Churches both through a standardized
reporting form previously distributed with the Docket
and an oral presentation on the floor of the Council
designed to supplement that report. Each reporting
Church is assigned another member Church to ask
questions of, and to pray for when it reports. Questions are also asked of the reporting Church by the
other member Churches present. Extensive interaction thus took place between the NAPARC member
Churches concerning what the LORD is doing among
us. Reporting took place on Tuesday afternoon and
extended through Wednesday morning and most of
Wednesday afternoon. During this time reports were
also given by the Observer Churches present.
On the Tuesday evening of NAPARC a 6:00 PM
meal and a 7:30 PM Devotional Service was hosted by
the ERQ at St. Marc Reformed Church with a number of members from St. Marc’s present for both the
meal and the Devotional Service. Rev. Ben Westerveld
led the Devotional Service and Pastor Mario Veilleux
preached a sermon in French from Matthew 28:20
CONTINUED ON PAGE 21
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Remember the Enmity
This article was published in Clarion Vol 64, No 23 and
is printed with permission.

I

t sounds like a strange word: “enmity.” Whenever
I ask Catechism students what it means, mostly I
get blank looks. It seems that we don’t talk about enmity so much nowadays. When I tell them it means
“hostility” and shares the same root word as “enemy,”
they start to get the picture. If a person feels enmity
toward someone else, then they regard him as an enemy. There is hatred between them. Enemies are on
opposite sides of a battle.
But what battle? And why talk about enmity?
Shouldn’t Christians have open arms for everyone?
Doesn’t God command us to love our neighbour and
to do good even to our enemies? Yes, he does, but he
also talks about waging a spiritual battle (Eph 6:10)
which involves opposition from people (2 Tim 4:14).
And the call of the gospel must go out to everyone but
there comes a time when we must hold at arm’s length
those who clearly reject it, at least as long as they do
(Acts 8:9-24; Matt 18:15-20). The Lord Jesus personally urges us to understand and be aware of just how
close our human enemies can be (Matt 10:34-39) and
to always remember the enmity between them and us.
In fact, it is God who put that enmity in place!

Enmity’s start

fill this prophecy. Think of the enmity he faced. The
devil certainly hated Christ and tried from the beginning to kill him by the hands of Herod. When that
failed, Satan later tempted him in the desert for forty
days and nights. Later, he sent an arsenal of demons
to plague God’s people. Together with the priests and
the Pharisees, they hounded Christ in his ministry,
but God’s promise held good. As the promised offspring of the woman, the Lord Jesus willingly suffered
a bruising at the hands of the devil but in the end,
through his death and resurrection, he dealt a crushing blow to the head of the evil one (cf. Heb 2:14)!

Enmity between whom?
But this enmity was not limited to Jesus and Satan.
God’s words in Paradise set the stage for an ageslong conflict between two groups of people: the
“offspring” or “children” of the devil over against the
children of the woman. And who exactly are these
two groups? How do we identify them? The following chapters in Genesis and the rest of the Bible
show that a portion of the human race, in generation
after generation, consistently hates God and takes
it out on God’s people. These are Satan’s children
– people like Cain, Lamech, Ham, Esau and later
whole nations such as the Canaanites, Philistines,
Egyptians, Edomites, Babylonians, Assyrians, and
Romans. On the whole, these peoples lived in rebellion against the LORD and expressed hatred, disdain,
and a desire to destroy those who love the LORD (e.g.
see the summary in Ps 83).
The other group, then, are those who follow the
example of mother Eve (and Adam) and place their
faith in the LORD God, believing in that special promised “offspring.” They strive to love God and their

When did God do this? Back in the Garden of
Eden, on the very same day our first parents fell into
sin. As part of the curse placed over the devil (who
had used the serpent), the Lord said to him, “I will
put enmity between you and the woman, and between
your offspring and her offspring; he shall bruise your
head, and you shall bruise his heel” (Gen
3:15). These are vitally important words,
often described as the mother promise of
the gospel. They speak of a most perilous
conflict but one which ends with good
God’s words in Paradise set the stage
news for God’s people.
The victor promised here refers
for an ages-long conflict between
ultimately to Jesus Christ. Eve (the
two groups of people.
“woman”) had many children through
the generations, but eventually the LORD
brought forth one special child to ful-
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neighbour and do good even to their enemies (e.g. Ps
109:1-5). It’s people like Abel, Noah, Seth, Abram,
and later the nation of Israel. To be clear, the existence
of such individuals and whole generations of believers is entirely due to the grace of God. Every human
by nature is inclined to follow in Cain’s footsteps, but
God in his love for his people would not allow that.
He saved some and brought them back into his family.

Why enmity?
This helps explain why God would put enmity
between two people groups, for at first it sounds
strange. You might expect the LORD to want peace
among all humans. Doesn’t the Bible say that God
is love? So how could he initiate hatred of any kind
between people?
The problem was and is that ever since we humans
committed that first sin, we showed our hatred for
God and became friends with the devil, who himself
was the arch-enemy of God. We believed Satan’s lie
that to disobey God would make us as wise as God,

were taken out of that relationship, placed into a covenant with God, and protected there in part by the
enmity! The enmity, the hatred of Satan and his people, was a tool used by the LORD to keep his people
from falling back into demonic partnership!
In fact, it’s when God’s people forgot the enmity and
tried to erase it that we see them going back over to
the devil’s side and paying a terrible price. In the days
of Noah, when the “sons of God” intermarried with the
“daughters of man” then the line of faithful believers was
nearly wiped out. The whole human race, except Noah
and his family, had rejoined Satan’s camp – and so the
LORD punished them with the devastating flood (Gen
6). Or think of Lot who moved into worldly Sodom
and lost everything (Gen 18-19). Or take the Israelites
who turned away from God’s commands by bowing
down to the golden calf (Gen 32) or intermarrying with
the Moabites (Num 25). Because they aligned themselves with the rebellious children of Satan, God very
nearly destroyed his own people. Only his unfathomable mercy prevented that – and their full punishment
was suffered later by the Lord Jesus.

Enmity in the NT
This enmity did not stop at the coming of Christ. Not only did Christ face it
head-on but he warned his followers to
expect it in their lives too. He described
his people as being distinct from the
“world” – a way of referring to the children of the devil. Followers of Christ are
“in” the world but are not “of ” the world ( John 17:1416). Christians have every reason to expect that the
world will do to them what they did to Christ: “If the
world hates you, know that it has hated me before it
hated you. If you were of the world, the world would
love you as its own; but because you are not of the
world, but I chose you out of the world, therefore the
world hates you” ( John 15:18-19).

You might expect the LORD to want
peace among all humans

and in that moment we crossed from God’s side over
to the devil’s side and became his allies. Our nature
was now so corrupt we had no desire or ability to cross
back over to the LORD, and so we were stuck in a rut,
bonded to Satan as natural sinners and God-haters!
It was us (Satan and mankind) against God – and of
course, that meant we were all in for eternal destruction. The holy God could never tolerate sin, so judgement would have to come. Right then, the only way
for any human being to be saved from condemnation
was to be snatched away from that satanic alliance and
brought back into friendship with God!

Enmity’s blessing
And this is the blessing of that divinely-imposed
enmity! God desired to save some of the human race
but first he had to break up that unholy alliance. The
LORD used that enmity to place a wedge between
Satan’s followers and God’s followers, to keep them
apart. Where there used to be a partnership among all
humans in league with the devil, now some humans
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Maintain the enmity
We Christians need to remember this enmity and
why it’s there: to keep us from falling back under
Satan’s sway. That hostility is an aid to preserve us
as faithful children of God who love him and show
that by obeying his commandments. The dividing line
between God’s children and Satan’s children is the
same as it was since the Garden of Eden: obedience to
God’s will: “By this it is evident who are the children
of God, and who are the children of the devil: whoever
does not practice righteousness is not of God, nor is
the one who does not love his brother” (1 John 3:10).

Are we slowly falling in love with the world?

In love with the world?
As we become more affluent in our western society
and more comfortable with western culture, we need
to ask ourselves: are we slowly falling in love with the
world? Do we as Christians still see ourselves as separate from the world, with a call from God to keep from
being joined with people who are allied with Satan?
This is the clear call of Scripture: “Do not love the
world or the things in the world. If anyone loves the
world, the love of the Father is not in him. For all that
is in the world – the desires of the flesh and the desires
of the eyes and pride in possessions – is not from the
Father but is from the world. And the world is passing
away along with its desires, but whoever does the will
of God abides forever” (1 John 2:15-17).
Or take what James writes to Christians who were
blurring the line: “You adulterous people! Do you not
know that friendship with the world is enmity with
God? Therefore whoever wishes to be a friend of the
world makes himself an enemy of God.” Do we give
thought to this warning? Do we speak with our children about being “in” the world but not “of ” the world?
And do we know how to restrain ourselves from taking on a friendship with the world so that we don’t slip
back into enmity with God?

Culture and evangelism
It seems to me that we need to carefully think
through and discuss the Lord’s call to keep separate
from the world particularly in the areas of engaging
our culture and practicing evangelism. We know that
we are not to abandon the world and cluster together
in colonies. We are to be a salt and a light within
our society – yet our salt must not lose its saltiness!
The cultural mandate to exercise dominion over the
world still stands and with Christ on the throne we
may have confidence in our labours. But then our
labours must not ape the world but show the world
that Christ is King! Do our co-workers and neighbours see this difference in us? Or do we blend in and
become unnoticeable?

We also know that Christ commands us to take the
gospel to all nations, near and far. We live and work
among unbelievers. We socialize and converse with
such people in the hopes that the Holy Spirit will open
their hearts to believe in Jesus Christ. Yet, how close
do we get to them? And where do we draw the line
in what we will do to “go along with” our unbelieving
neighbour? Do we take seriously the risk that believers
can be drawn away from the faith by a growing friendship with the world (see also the parable of the sower,
Luke 8:4-15)? Do we keep in mind that not all who
hear the gospel will convert? Some will remain permanent enemies of God – are we prepared to deal with
that eventuality too?

Keep salty
So the goal must be for us to influence the world
for the good, that is, for the glory of the Lord and the
salvation of his chosen ones. But then we must take
the warnings of the Bible seriously too, that we not
get caught up in the desires and ways of Satan’s children and become like them. To do that, we need to be
keenly aware of the dividing line. If we never discuss
amongst ourselves the opposition between the devil’s
people and Christ’s people, if we never speak with our
children about the God-given enmity and its protective
blessing, are we not setting ourselves up for disaster?
It’s natural for our sinful hearts to want to merge
with the ways of our worldly neighbours. We don’t
need to teach our kids to enjoy the sinful pleasures of
the world – that’s everyone’s default. Can we, then, take
precautions to avoid this? Let’s remember the enmity
which God himself placed between the world and us
and let’s keep ourselves salty.

rh

By Peter H. Holtvlüwer
Minister of the Spring Creek
Canadian Reformed Church at Tintern, Ontario
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A Christian Reflection
on Islamic Terror in France
[This letter is reprinted with permission from the
December 2015 Foi et Vie Reformees newsletter of
Reformed Faith and Life, an organization which the
RCUS supports through our Foreign Ministries
guidelines. - Editor]
Dear Friends

Clash of civilizations and dislocation
of moral norms
As you will have heard, about a month ago France
was hit by the bloodiest terrorist attack ever perpetrated on its soil, prompting the government to invoke
a state of emergency, at the eve of the international
COP21 conference on environmental issues and also
a significant regional election. The clash of civilizations which so far too many liberal French intellectuals had refused to envision burst out in the face of a
nation already traumatized by a similar aggression in
January this past year, which also made international
headlines. The nature of this clash of civilization needs
to be properly assessed, though, difficult as it is due
to emotions and the necessary compassion towards all
the victims. Unlike what Jihadists and other Islamists
pretend in their bloody warfare, the “Crusaders” which
they target are not in the least Christians for the most
part. They are mere neo-pagans worshipping their selfimage, their consumerist and hedonistic drives, with a
hint of humanitarian ideal to soothe their conscience.
Fun - and just fun - is the ultimate motive in their
lives deprived of the presence of a God and Saviour.
When the terrorists started shooting, the unfortunate
young adults attending the rock concert at the Bata-

clan in Paris (89 of them were shot dead) were raving
as the Eagles of Death Metal started their song “I kiss
the devil…” The religion of Goddess Fun (kissing the
devil!) versus the religion of a merciless and alienating
god without any redeeming power, without any message of Grace and salvation: this is the actual clash of
“civilizations” we are currently facing. Already in the
late sixties, Christian philosopher Jean Brun (19141994) spoke of the only alternative we would soon be
left with: pourriture (rottenness) or dictature (dictatorship). Due to the loss of a truly God-given identity,
the dislocation of moral norms at work in our society
has created a vacuum where alienating forms of religions will inevitably take the lead and enter in a violent
conflict with each other.

What kind of Crusade?

It would be naïve, though, to ignore or dismiss France
and other secularized Western nations’ role as Crusaders, especially in North Africa, in the Near-East and
Middle-East. Unfortunately it is not a peaceful crusade
consisting of preaching Jesus-Christ and Jesus-Christ
crucified for the sake of the redemption of mankind and
the cosmos (precisely what Reformed Faith and Life is
doing, through radio programmes and the social media).
No, not that kind of crusade commanded by the Lord
Himself. Theirs is a crusade of insane policies of regime
changes whereby powerful Western countries still
believe they simply have the right to depose other countries’ legitimate leaders, whether elected by the people
or not - it does not really matter in a truly Biblical perspective. They impose in turn new regimes and leaders, supposedly more “democratic” (at any rate devoted
to their own interests) than the previous ones. Should one really wonder that
such manipulative actions start having a
As a respectful citizen who is first
boomerang effect in our midst, after generating so much frustration among local
upholding his heavenly citizenship,
populations? Do we, Christians, realize
I have to ask myself seriously what
how many war scenes and havoc such as
my ethical duty is as a citizen now
happened in the Bataclan, are taking place
daily in many different places there, often
living in France.
with the active involvement (covert or not)
of our respective governments acting as
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Doctor Frankenstein or the Apprentice Sorcerer? The
fertile ground for violent action prepared and ploughed
by the Holy Quran the last 1400 years is then only too
prone to yield a harvest of suicide bombers conducting
their “holy war” against the so-called “unfaithful”. They
are only following the model of Muhammad and his
successors in Arabia during the 7th century and later.
Recruits can come from anywhere in the umma (the
universal community of Muslim believers), and also
strike anywhere, as we increasingly experience. Unfortunately the clash of civilizations, fueled on both sides,
is becoming a chronically violent and deadly one.

Upholding our heavenly citizenship
Not that we, Christians, should be anyhow surprised, having heard our Lord warn us clearly about
signs of the Close of the Age (Mark 13:7-8). Still, as a
respectful citizen who is first upholding his heavenly
citizenship, I have to ask myself seriously what my
ethical duty is as a citizen now living in France. Being
called to exercise a ministry of proclamation of the
Gospel in a given political, social and cultural environment, I must reflect daily about the distortion or the
absence of true norms in the society where I live. This
means speaking about concrete evils, their causes and
their effects in the messages posted on our website,
during short radio programmes or in my interaction

Islamic terrorist Abaaoud led the terrorist attacks in Paris

with people thirsting for some light. Above all, this
means speaking with clarity about the godly rule of
the Prince of peace, the King of kings who was sent on
earth two thousand years ago as a new born baby in a
very troubled world.
As we celebrate once again the greatest gift ever
made to mankind by our heavenly Father, may we
uphold our heavenly citizenship in words and deeds,
grafted together in our Lord Jesus-Christ by the bond
of the Holy Spirit.

rh

Rev Eric Kayayan

CONTINUED FROM PAGE 16

entitled: I am with you always to the very end of the age.
Translation into English was made available in printed
form. Hymns were sung in both French and English.
Fellowship followed.
On the Wednesday evening a 6:00 PM meal and a
7:30 PM Lecture was hosted by the ERQ again at St.
Marc Reformed Church. Members from St. Marc’s
Church again were present for the Lecture. At the Lecture, Pastor Patrice Michaud of the ERQ spoke on his
experience within the ERQ as a church receiving the
missionary support of English-speaking Churches of
North America. Questions from those attending followed. The evening closed with fellowship.
Among the various items of business dealt with by
the Council were the presentations of the Treasurer’s
Report, the Auditors Report, the Web Site Committee Report and the World Missions Consultation
Report. In addition discussions were held on the topic
of organic union and as to how each member church
receives baptized members into communicant mem-

bership. A budget for 2016 was also approved. Permission was given by the Council for a presentation by
Pastor Paulin Bedard of the ERQ to provide a power
point introduction to Ressources chrétiennes (Christian
Resources Ministry).
In the light of the recent U.S. Supreme Court decision the Council also moved to: “ . . . remind the Member Churches of their biblical responsibility to teach
the whole counsel of the Word of God, including that
pertaining to the God-ordained institution of marriage as being between one man and one woman.”
The 2016 Council Meeting is slated to be held in
Pompton Plains, NJ and will be hosted by the FRCNA
November 8th-10th, 2016. Those invited to observe the
2016 Council meeting are the PRCNA and the BPC.
Respectfully,

rh

Rev. Ron Potter,
Secretary, NAPARC
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Why do I always have the plank and
my brother always has the speck?

Logos Bible Software

“And why do you look at the speck in your brother’s eye,
but do not consider the plank in your own eye? Or how
can you say to your brother,`Let me remove the speck from
your eye’; and look, a plank is in your own eye? Hypocrite! First remove the plank from your own eye, and then
you will see clearly to remove the speck from your brother’s
eye.” (Matthew 7:3-5, NKJV)
One thing that used to bother me about this passage
was the absolute way Jesus speaks here. How does He
know it’s only a speck in my brother’s eye that I’m trying to get out? Why am I the only one with a plank in
my eye?
The reason it’s always a plank in mine and a speck in
the other’s eye is because of our sinful nature, because
of the pride and self-righteousness in my own heart. I
always have a plank in my eye, and getting that plank
out is a full-time job. On the contrary, the things we
see others doing, the behaviors we actually observe and
try to correct, are always comparative specks. I cannot
see or deal with the pride and selfishness that drive my
neighbor; that’s his plank. Instead, I focus on speckshow he worships, how he dresses, how he raises his
kids, and the like. In comparison to the pride and selfishness in my own heart, all these things are small ball.
In this realm, I can decide what matters the most and
what doesn’t, and therefore will be able to frame the
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debate in a way that makes me look better than him.
If I am not dealing with my own plank, then these are
the kinds of criticisms I will raise against my brother.
If, on the other hand, I face my own plank, if I face
the fundamental sin in my heart, my pride and selfrighteousness, then I will recognize that the problems
in my brother that I am focusing on are comparative
specks of little importance. I will begin to see clearly
the real issues, and may now be in a position to actually
help him, just as the magnitude and seriousness of the
problem makes me much more cautious and less quick
to insert myself into his life. I can begin to know that
everyone’s real problem is that plank, that pride and
self-righteousness that leads me to hate God and my
neighbor, to be constantly demeaning my neighbor and
elevating myself above him, and therefore focusing on
minor issues where I might be able to pretend that I
am superior to him.
This passage comes immediately after that passage,
“Judge not, lest ye be judged.” Verses 3-5 (quoted above)
tell me the right way to understand Jesus’ statement.
When I am trying to fix all the little mistakes my neighbor is making, correcting him in every detail of his life,
then I am doing what Jesus is exhorting us not to do in
these first two verses - judging my neighbor.
It is never judging my neighbor to simply proclaim
what God has said. We must proclaim that stealing,
lying, or hatred is wrong. But when we spend our time
focusing on our brother’s faults and not looking at ourselves, then the plank in our own eye will prevent us
from doing anything about his specks. When we concentrate our attention on our own planks, the specks
of our brother will seem small by comparison.
If I had spent as much effort in my life trying to convince myself to be more godly and obedient as I have
spent trying to convince other people of some opinion
of mine, I would be a very different man than I am.
And that’s why I always have the plank and the other
guy always has the speck.
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Rev. Matt Powell
Caspar, Wyoming

From his blog, ‘Wheat and Chaff ’ at www.medwardpowell.com

ChurchNews

Obituary for Clayton L. Greiman
January 25, 1936 - November 10, 2015
Garner, Iowa

[Elder Clayton Greiman was Treasurer for the Synod
of the RCUS from 1990-2003. Even after this time,
he served as an invaluable resource to the Executive
Committee of the Synod. He will be sorely missed
by the entire RCUS, and we are thankful to God for
blessing us with his sacrificial service through the
years. - Editor]
Clayton L. Greiman, 79, of Garner died Tuesday,
November 10, 2015 at the Edgewater Retirement
Community in West Des Moines.
Funeral services were held 10:30 A.M., Saturday,
November 14th at Peace Reformed Church south of
Garner with Rev. Mark Larson officiating. Burial was
in the church cemetery with military rites conducted
by the Iowa Air National Guard Ceremonial Unit
and the Garner Veterans Ceremonial Unit.
Assisting the family with the Funeral was the
Cataldo Funeral Chapel, 160 E. 4th St., Garner, IA.
Memorials may be directed to Peace Reformed
Church, Garner, IA.

Clayton Lee Greiman was born in Albert Lea, MN
on January 25, 1936. He came to Garner at the age
of three months to become the adopted son of Ben
V. and Iris Greiman. He was baptized and confirmed
at Peace Reformed Church south of Garner. Clayton
attended rural school near his home until the eighth
grade and graduated from Garner High School in
1953. He entered the U.S. Army in March of 1954
serving in Europe. Upon his discharge, he entered the
Iowa Air National Guard retiring in 1977 with the
rank of Senior Master Sergeant after twenty-three
years of service. On September 4, 1954 he married
Mary Alice Baggs at St. Paul’s Lutheran Church in
Garner. They lived in Germany from 1954 to 1956
while Clayton served in the U.S. Army. They then
returned to Iowa and made their home on the Ben V.
Greiman farm two miles south of Garner where they
raised their three children. Clayton farmed in partnership with his father until 1971, when he and Mary
Alice purchased the Garner Ben Franklin store. On
June 1, 1974, he became the first Branch Manager
for Home Federal Savings and Loan Association of
Algona, when they opened their new office building
in Garner. He was also a realtor at Schoneman Realty
for a few years. Following his retirement he helped his
son, Bill, with his farming operation.
Clayton was very active in the life of his community.
He was a life-long member of Peace Reformed Church
where he served as a Sunday school teacher and held
the offices of deacon and elder. He was a member of
the Garner Rotary Club having served as president.
He was also president of the Garner Chamber of
Commerce and served as member and president of
the Garner Crown Jewel Development Corporation.
Clayton belonged to the Garner Country Club since it
opened and served as president of the board of directors. He also was chairman of the Hancock County
Memorial Hospital board of trustees for many years.
Clayton is survived by his three children, Bill (Christine) Greiman of Garner, Dr. Marshall (Cheryl) Greiman of Urbandale and Crystal (Brian) Kennedy of St.
Louis, MO; grandchildren, Tom ( Juanita) Greiman,
Sheena (Baldo) Espinoza, Tara (Daniel) DeLuna,
Natasha Berhow, Rockford (Shannon) Berhow, Nancy
(Adam) Buchweitz, Eric Greiman, Anna Greiman
and Elizabeth ( Jonathan) Wekerle; great grandchildren, Eric Greiman, Iris Greiman, Zoe Espinoza,
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Church News
Max Espinoza, Madison DeLuna, Jack DeLuna,
Natalie DeLuna, Dominic DeLuna, Avery Wekerle,
Hunter Berhow and Emiliana Buchweitz ; two sistersin-law, Helen (Robert) Streyle of Rochester, MN and
Virginia Ginsberg of Naples, FL; a brother-in-law,
Lee Albertson of Albuquerque, NM; and many nieces
and nephews.

He was preceded in death by his parents; his wife,
Mary Alice, on June 28, 2014; a sister-in-law, Dorothy Albertson; a brother in-law, James Ginsberg; a
nephew, Aaron Ginsberg; and a great grandson, baby
boy Berhow.
“Precious in the sight of the Lord is the death of His
saints.” Psalm 116:15

New Officers
Grace Reformed Church of Mitchell, SD, ordained and installed two new officers during their worship service
on January 31, 2016. Mr. Tom Savage is a new elder and Mr. Mark Strong is a new deacon. We give thanks to the
Lord for his continued faithfulness to Grace and look forward to the blessings that these new officers will be to us.

New Members
God has brought several new members into the covenant family of
Northland Reformed Church of Kansas City, MO.

Gary Duffey and his son Vandon were received on October 18,
2015. Vandon was also baptized into the name of the
Triune God as a member of His covenant.
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Steve and Amy Brack and their six children were received
(and their six children baptized) on August 9, 2015.
All six children were also baptized into the name of the
Triune God as members of His covenant.

